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PREFACE. 


PERHAPS I ought to inform the reader how this 
treatise originated. Many years ago I published 
a work on the premillennial theory of the Second 
Advent, of which several editions have since ap- 
peared. In that work the ultimate Restoration of 
the Jews to their own land, though not discussed, 
was regarded as a scriptural expectation. This gave 
rise to a charge of inconsistency alike on the mil- 
lenarian side, for holding the Restoration of the 
Jews, and not also the premillennial theory; and 
on the anti-millenarian side, for rejecting the pre- 
millennial theory, and not also the Restoration of the 
Jews. Both these parties—widely as they differ from 
. each other, alike in their principles of interpretation 


and in the results of them—being thus of one mind 
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as to the inseparable connexion between the above- 
mentioned doctrines, I felt myself called on, alike 
out of deference to respected friends on both sides 
and from regard to my own consistency, to give to 
the public the grounds on which I believed that there 
was no foundation for the alleged connexion, and that 
it proceeded, in the case of both parties alike, on un- 
tenable principles of Scripture interpretation. This 
accordingly I did in three articles of a Magazine 
now discontinued, which a good while afterwards 
were reprinted, in an enlarged form, as one article, 
in the British and Foreign Evangelical Review for 
March 1855. Since then I have been repeatedly 
solicited to issue the whole in a separate form, not 
only by those who deemed it convincing, but by some 
who, though still inclining to the opposite view, 
thought that historical facts so little known, and a 
line of reasoning which they considered fresh, ought 
not to be allowed to go out of sight, as all periodical 
literature is apt to do. But nothing could overcome 
my reluctance to this step, not to speak of other 
studies which have since engrossed my attention ; 


and, although able treatises have meantime been given 
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to the public, ‘advocating principles ‘and conclusions 
the reverse of mine, I could see no sufficient reason 
for being again drawn into this line of investigation. 
To controversy with the servants of Christ, and be- 
loved friends in the Gospel I am growing more 
and more averse the longer I live. While retaining 
all that I believe to be Divine truth, the air which 
I love to breathe, and the fellowship I delight to 
cherish, are those of a catholic Christianity. But 
having had occasion lately, in the preparation of a 
Commentary on the Epistle to the Romans, to re- 
consider the elaborate statements of the eleventh 
chapter, on the present standing and future prospects 
of the Jewish nation, I was struck with the force 
of the reasoning which, many years before, I had 
founded on that chapter, in my article on the Jews ; 
and I candidly confess that, on reading that whole 
article anew, I could not but feel some regret that so 
much historical and exegetical matter—not else- 
where to be found, and never formally assailed— 
should now be all but inaccessible. And the desire 
for its separate publication having at that time 


been anew presented to me, and somewhat emphati- 
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cally, by competent judges, whose attention had 
been specially directed to the subject, I was induced 
at length to comply with it—not with the intention 
of re-opening old controversies, which I fondly trust 
it may not, but simply as my contribution towards 
the settlement of a question involving some diffi- 
culty. 

It is not impossible that the calamitous events 
which are directing all eyes at present to Syria, and 
the consequences of them, may by and by impart to 
this subject a new interest. But the wise will not 
be over-hasty in interpreting specific predictions by 
passing events, but, while standing on their watch- 
tower, will entrench themselves in great general 
principles. “ We have also a more sure word of 
prophecy, whereunto we do well that we take heed, 
as unto a light shining in a dark place, until the 
day dawn, and the day-star arise in our hearts.” 

If in this work I have omitted all notice of some 
passages which many would expect to be discussed 
in a work professing to treat of the Restoration of 
the Jews, it is either because I believe that they 
have nothing at all to do with the Jews, (such as 
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Rev. xvi. 12,) or because they required more criti- 
cism than my limits would admit, (as Isa. xviii ; 
Ezek. xl.—xlviii.,) or simply because their testimony 


either way appeared to me indecisive. 


ABERDEEN, February 1861. 
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INTRODUCTION. 


THE present standing and future prospects of the 
Jewish nation can be determined only by an appeal 
to the living oracles. It is purely an exegetical 
question. As such, it is a question both of diffi- 
culty and importance, involving, as it does, all the 
great principles of biblical interpretation. As it re- 
spects the Jews themselves, it raises the interesting 
inquiry, Whether that people, so long “scattered 
and peeled, meted out, and trodden down, and won- 
derful from their beginning hitherto,” have already 
accomplished their national destiny, or what fur- 
ther may be in reserve for them? And as one 
of the great questions touching the prospects of 
the Church, and the state of the world in the latter 
day, it possesses far more than a speculative in- 
terest. 

The descendants of Abraham present a spectacle 
altogether unique in the history of nations, whether 
politically, socially, or religiously considered. Forty 


centuries have run their course since the father of 
A 
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the faithful was summoned out of Ur of the Chal- 
dees to become “a great nation.” That great nation 
still lives. Its identity is unquestioned. They are 
the same people who, when stretched forth in the 
plains of Moab, and beheld “from the top of the 
rocks, as the valleys spread forth, as gardens by the 
river's side, as the trees of lign-aloes which the Lord 
hath planted, and as cedar trees beside the waters,” 
kindled the inspiration of Balaam, and wrung from 
the hireling that remarkable prediction, * Lo, the 
people shall dwell alone, and shall not be reckoned 
among the nations.” From that hour to this have 
that wonderful people dwelt alone. The mightiest 
nations that ever the world saw—the ancient Egyp- 
tians, the Assyrians and Chaldeans, the Cartha- 
ginians, and even the Romans—are no more. The 
names of some of them still exist; the territories 
they occupied are still possessed ; their blood flows 
more or less in the veins of some modern peoples ; 
but the races have changed, and no nation now ex- 
isting ean trace its descent through any thing ap- 
proaching to the period during which the Israelitish 
race have continued an unmingled and universally 
recognised people. 

“Were there "—says the late lamented Dr Isaac 
Da Costa of Amsterdam, himself a distinguished 
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Israelite— Were there now in existence an indivi- 
dual who could with certainty trace his pedigree from 
one of the ancient Greek or Roman families, with 
what care and interest would such a circumstance be 
investigated as a living remnant of antiquity! And 
yet Israel, the very Israel whose annals extend to the 
most remote periods of sacred and profane history, 
still remains, not as a remnant only, consisting of a 
few solitary individuals or families, but the whole 
body of the people still exists, scattered over every 
part of our globe.” * 

But the circumstances in which they have been 
preserved enhance prodigiously the singularity of 
their preservation, baffling every attempt to explain 
it on ordinary principles. Not less contrary to the 
laws of nature was the widow’s barrel of meal not 
wasting and her cruse of oil not failing, in spite of 
the daily use that was made of both, than is the con- 
tinuance of the Hebrew race in direct contradiction 
to all the laws by which nations are affected. When 
a people are driven from their fatherland in such 
numbers that comparatively few are left behind; 
when, instead of being kept together in their ban- 


* Israel and the Gentiles: Contributions to the History of the 
Jews from the earliest times to the present day. By Dr Isaac 
Da Costa of Amsterdam. Translated fromthe Dutch. London, 
1850: pp. 4, 5. 
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ished state, they are dispersed amongst the nations ; 
when they are denied the privilege of possessing 
land, or any fixed property whatever; when their 
unwearied efforts to acquire even moveable property 
are thwarted from time to time, their goods ruth- 
lessly seized, and themselves subjected to insult and 
persecution, in not a few cases even unto blood— 
there is no instance of any nation long surviving 
treatment like this. Under such usage, when per- 
severed in for any length of time, tribes and peoples 
melt away by degrees, either becoming extinct alto- 
gether, or mingling with and merging in the nations 
in whose territories they reside. But though this is 
the treatment which the Jews have met with, this 
is not the end to which the Jews have come. Under 
this grinding, wasting process, they have not been 
extirpated, they have not been absorbed, even 
their numbers have not been diminished.  * The 
common occupancy of their native soil," says the 
eloquent and sagacious Milman, “seems in general 
the only tie that permanently unites the various 
families and tribes which constitute a nation. As 
long as that bond endures, a people may be sunk 
to the lowest state of degradation; they may be 
reduced to a slave-caste under the oppression of 
foreign invaders: yet favourable circumstances may 
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again develop the latent germ of a free and united 
nation; they may rise again to power and greatness, 
as well as to independence. But when that bond 
is severed, nationality usually becomes extinct. A 
people transported from their native country, if 
scattered in small numbers, gradually melt away, 
‘and are lost in the surrounding tribes ; if settled in 
larger masses, remote from each other, they grow 
up into distinct commonwealths ; but, in a genera- 
tion or two, the principle of separation, which is 
perpetually at work, effectually obliterates all com- 
munity of interest or feeling. If a traditionary 
remembrance of their common origin survives, it is 
accompanied by none of the attachment of kindred ; 
there is no family pride or affection; there is no 
blood between the scattered descendants of common 
ancestors, for time gradually loosens all other ties ; 
habits of life change; laws are modified by the cir- 
cumstanees of the state and people; religion, at 
least in all polytheistic nations, is not exempt from 
the influence of the great innovator. The separate 
communities have outgrown the common objects of 
national pride ; the memorable events of their his- 
tory during the time that they dwelt together, their 
common traditions, the fame of their herocs, the 
songs of their poets, are superseded by more recent 
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names and occurrences; each has his new stock of 
reminiscences in which their former kindred cannot 
participate. Even their languages have diverged 
from each other. They are not of one speech ; they 
have either entirely or partially ceased to be mutually 
intelligible. If, in short, they meet again, there is a 
remote family likeness, but they are strangers in all 
that connects man with man or tribe with tribe. 
One nation alone seems entirely exempt from this 
universal law."* “It is calculated,” says this his- 
torian in another place, “that there exist between 
four and five millions "—more recent and accurate 
calculations give about seven millions—*" of this 
people, descended in a direct line from, and main- 
taining the same laws with their forefathers, who, 
above three thousand years ago, retreated from 
Egypt under the guidance of their inspired lawgiver. 
.... They are still found in every quarter of the 
world, under every climate, in every region, under 
every form of government, wearing the indelible 
national stamp on their features, united by the close 
moral affinity of habits and feelings, and, at least the 
mass of the community, treasuring in their hearts 


* History of the Jews, book viii, vol. i., pp. 326-328: second 
edition, 1830. Some of the peculiarities above noted have, to a 
certain extent, been realised in other nations; but the statement 
as a whole carries resistless conviction, 
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the same reliance on their national privileges, the 
same trust in the promises of their God, the same 
conscientious attachment to the institutions of their 
fathers.” * 

But if this be marvellous in our eyes, the condi- 
tion in which they exist must be much more so. 
We might imagine them existing as a race of hewers 
of wood and drawers of water, abject dependents on 
the power and bounty of other nations. But in- 
stead of this, such is their wealth, that without them 
the sovereigns of Europe would be paralysed in the 
execution of their gigantic undertakings. To them 
they must look when vast sums of money are re- 
quired on a sudden. The sinews of war are supplied 
by them. “Their wide-extended and rapid corre- 
spondence throughout the world," which notoriously 
outstripped Napoleon's couriers, *and the secret 
ramifications of their trade, which not only com- 
manded the supply of the precious metals but much 
of the internal traffic of Europe, and probably made 
great inroads on his continental system ”—in a word, 
their being invariable auxiliaries of a commissariat 
in every quarter of Europe—all this has been ad- 
vanced to account for the great conqueror's desire 
to gain the confidence of this singular race. But 

* Book xxviii, pp. 417-424. 
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more than this: “Among the Jews,” says Da Costa, 
“fresh vigour displays itself in every department of 
the arts and sciences ; in Germany, the sons of Israel 
are distinguished professors of philosophy, letters, 
astronomy, and jurisprudence. Like their fore- 
fathers, before the catastrophe which put an end to 
their political existence, the descendants of Abra- 
ham for the last half century have again borne arms 
with honour. The poetic harp of Israel sounds for 
the first time to European accents, and Israelitish 
names are found the greatest masters of music in 
our day. In almost every part of Europe, Israelites 
afford to the country of their sojourn the benefit 
not of riches only, but of talent, genius, and learn- 
ing.”* Is there any parallel to this in the history 
of nations? If there be such a thing as a moral 
miracle, traversing all the fixed laws of the social 
and political worlds, this surely is one; and if it be 
a miracle at all, it is a standing miracle. 

But the crowning eircumstance remains to be 
noticed. These singularities in the Israelitish his- 
tory are the literal fulfilment of Divine predictions, 
while the judicial character of their dispersion and 
sufferings invests the subject with an interest truly 
awful In them Miracle, Prophecy, and Retribu- 

* Israel and the Gentiles, pp. 12, 13. 
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tion have all their living monuments. In them the 
truth of revelation, and the commanding presence of 
its Author in the world, have their abiding witness. 
Shall I add, that from them has issued the LIGHT 
and Lire of the world? Jesus of Nazareth—-“ over 
all God blessed for ever "— was a Jew, a lineal de- 
scendant, aceording to the flesh, of Abraham and of 
David ; and that peculiar appearance, that character- 
istic expression, which no one can accurately observe 
in the Jewish countenance without knowing it all 
the world over, is fitted to bring before us, in the 
most lively and affecting manner, the external fea- 
tures of that adorable One “who dwelt among us,” 
and stamps the nation with unutterable and undying 
interest | 


PART FIRST, 


THE HISTORY OF THE QUESTION. 


PART FIRST. 


AN outline of the literature of the question, dis- 
tributed into periods, may suitably introduce the 
exegetical discussion of it. 


CHAPTER I. 
THE PATRISTIC PERIOD. 


Although the primitive Church is known to have 
been divided from the very first on the question of 
the Premillennial Advent and Personal Reign of 
Christ on the earth, it is a curious fact, and one that 
will probably startle my readers, that the national 
and territorial restoration of the Jews not only never 
entered into the controversy at all, but seems not to 
have been believed in by either of the parties. That 
the opponents of the Personal Reign should have 
denied to the Jews the repossession of Canaan will 
to many seem natural enough, and to none very sur- 
prising. But that the expectants of the Personal 
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Reign should in this particular have agreed with 
their opponents will to most appear scarcely credible. 
None of our Church historians notice the point. 
Mosheim, Lardner, Burton, Kaye, Neander, Gieseler, 
and all careful investigators of the original sources, 
have dwelt more or less on the Millennial contro- 
versy, as it was agitated in the primitive Church ; 
but as this Jewish element formed no part of the 
dispute, the attention of the historians has not been 
directed to it, and I have been forced to investigate 
the subject for myself. 

It was their general principles of prophetic inter- 
pretation that brought both parties to the same con- 
clusion regarding the Jews. Both took the same 
view of their standing under the Gospel which is 
now held by those who deny the territorial restora- 
tion. Considering the distinction between Jew and 
Gentile to have been utterly and to all effects done 
away in Christ, they understood those predictions 
which relate to the restored condition of “Israel,” 
“ Judah,” “Jacob,” * Zion ”—in short, the covenant- 
people—simply of the Christian Church, or believers 
in Christ. Here both parties were entirely at one. 
The point at which they diverged related to the sense 
in which this predicted glory of the Church upon 
earth was to be realized; the one party, the op- 
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posers of the Millennium, understanding it of the 
moral effects of Christianity in moulding character, 
renovating society, and bringing the world into 
subjection to God; while the other party, the ex- 
pectants of the Personal Reign, applied it to the 
millennial state of the earth under Christ and the 
risen saints. With the former party, Israel re- 
settled felicitously in the land of their fathers meant 
the Church in a prosperous condition and near to 
God: with the latter party, it meant the Church of 
Christ too, but either that portion of it that is to 
rise and reign with Christ, or such as, being found 
alive at His coming, shall continue alive during the 
thousand years under the government of the risen 
saints. What predictions were to be understood 
of the one class, and what of the other, seems to 
have been determined very arbitrarily ; and at times 
the two classes seem to run into each other, the 
resurrection state being brought down to a condi- 
tion very little above the present, while the pro- 
phetic pictures of things temporal are sublimated 
into something adapted to a superior state. 

A few extracts from the millenarian fathers will 
sufficiently confirm these remarks. 


If the “Epistle of Barnabas” was written by 
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Paul’s companion of that name,* and if his senti- 
ments are correctly reported by Whitby and Giese- 
ler, we ought to begin with him.  Gieseler] speaks 


» 


of “the millenarianism of the epistle," referring to 


chapter xv. But its millenarianism is limited to 
the expectation of a personal Antichrist, and of a 
sabbatical millenary thereafter: in every other re- 
spect, its exegesis—if we may dignify its principles 
of Scripture interpretation by such a name—is the 
reverse of millenarian. ‘‘St Barnaby,” says Whit- 


* But for internal grounds of suspicion, the unhesitating tes- 
timony of Clement of Alexandria, of Origen, of Eusebius, of Jerome 
—with nothing to oppose to it— would settle the question in the 
affirmative. Accordingly, from Isaac Vossius, who in 1646 pub- 
lished à corrected text of it, to Hefele, whose first edition of 
the “ Apostolic Fathers" was published in 1839, this epistle has 
found powerful defenders, including our own Pearson, Cave, 
Wake, and Lardner. Gieseler also declares for it. But the 
array of names against it includes some of the greatest, and our 
own Jeremiah Jones and Dr Burton are in the number. Their 
objections, however, are purely iuternal, and amount just to 
this, that no companion of the Apostle Paul, and still less one 
80 eminent among the apostles as Barnabas, could have spirit- 
ualized the Old Testament in the way this writer does, and 
generally, that such a man could not have written such an epistle. 
Those who have traced the vast disparity between the most 
valued remains of apostolic but uninspired antiquity and the 
canonical writings, will hesitate to pronounce this line of argu- 
ment quite conclusive. But in the present case its force is very 
great. 

+ Ecclesiastical History. First Period, $ 35, note 1. (Clark's 
Translation.) 
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by, “is very positive that the very temple which 
was destroyed by their enemies shall be rebuilt 
glorieusly.”* But “Barnaby” says nothing of the 
sort, or rather, if he is “ positive” at all, it is in say- 
ing just the reverse—that the temple is henceforth 
to be erected in the heart. And yet Whitby is 
referred to as an authority on the opinions of the 
fathers in such matters, by Vitringa and other 
learned men, who were quite as competent to fudge 
as Whitby himself, but who, as their studies lay in 
other directions, were ready to take on trust what 
appeared to be the fruit of aceurate research in 
this well-known author. I shall have occasion pre- 
sently to notice another of his mistakes. Passing 
from Barnabas then, I may say a word or two 
about 

1. CERINTHUS, a cotemporary of the apostle John, 
whose millennial scheme appears to have been of the 


* « Treatise of the True Millennium,” in Paraph. and Com- 
ment. on N. T., ii. 692. Ed. 1760. 

+ In Hefele's edition, the following is the heading of chap. xvi. > 
“ That not the temple of the Jews but the spiritual temple of Christians 
ts pleasing to God.” After describing that temple of God which 
was to be built in the last days, and which, he says, is now in 
process of erection, as consisting in the purified and obedient 
hearts of men under the Gospel, he closes this chapter with 
the words, “This is the spiritual temple built for the Lord." 
—(Tovreors mvevpatixds vaós oixodopovpevos TQ Kupio.) j 

B 


- 
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most sensuous description, but about whom, on this 
subject, opinion is very much divided. Eusebius, 
on the testimony of those who, being themselves en- 
gaged in the millennial controversy, were likely to 
understand it, represents him as teaching “that 
after the resurrection the kingdom of Christ would 
be terrestrial, and consist in feasts, sacrifices, and 
slaying of offerings, and that the flesh would again 
live in Jerusalem, subject to desires and pleasures.” 
—(Kai táv émÜvpaus xai ndovais èv ‘Tepovcarnp 
THY cápka TrodtTevopevny BSovAevew.)" On the 
other hand, some of the most learned historians + 
are inclined to suspect that Cerinthus has in this 
ease been misrepresented, there being no evidence 
that his millennium was essentially different; from 
that of other millenarians. Perhaps there is some 
iruth in both statements, as Ebionite and Gnostic 
elements are mixed together in his system—if so it 
may be called. But observe how clearly, 

2. IRENÆUS, Bishop of Lyons in the latter half 
of the second century, distinguishes between the 
two states, the mortal and the incorruptible, and 


* Hist. Eccl., L iiL e. xxviii 

+ Mosheim, De Reb. Christ. ante Const, cent. i; Lardner, 
Credibility, vol iv. 689, 690; Neander, Hist, ii, 82-88— 
(Clark.) 
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the two classes of saints, in the following passage. 
Having spoken of the resurrection of the just to 
reign on the earth after Antichrist’s destruction, he 
goes on to say :— 

* And those whom the Lord shall find in the 
flesh, expecting Him from heaven, having endured 
tribulation, and escaped the hands of the wicked, 
these [not the raised saints, but those ‘found in the 
flesh "] are they of whom the prophet says, ‘And 
they that are left shall be multiplied on the earth.’ 
And as many of the faithful as God hath prepared 
for this to be ‘the left that shall be multiplied on 
the earth, and to come under the government of 
the [raised] saints, and to minister at this Jerusa- 
lem," &c. (. . . . “et sub regno sanctorum fieri, et 
ministrare huic Hierusalem.")* 

But the line of demarcation, here so distinctly 
drawn, hopelessly escapes us in other passages of 
the same father; the consequence of which is a 
complete jumble. The two following specimens 
will give the reader an idea, the one of his principles 
of interpretation, the other of his notion of Jewish 
restoration :— 

“In saying to his disciples, ‘I will not drink 
henceforth of this fruit of the vine until that day 


* Adv. Hær., l. v. c. xxxv. 
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when I drink it new with you in my Father's king- 
dom, .... He promised to drink of a species of 
wine with His disciples—thus announcing both the 
inheritance of the earth, on which this new kind of 
wine would be drunk, and the fleshly resurrection 
of His disciples. . . . . But He cannot be under- 
stood as drinking of any kind of wine above, as set 
down in the supercelestial place with His disciples ; 
nor are they disembodied spirits who drink it, for it 
is the property of flesh, and not of spirit, to drink 
wine. Hence the Lord said, ‘When thou makest a 
dinner or a supper, call the deaf, the blind, the 
beggars, and thou shalt be recompensed at the re- 
surrection of the just. And again He saith, * Who- 
soever shall leave fields, &c., ‘for my sake, shall 
receive an hundredfold in this world, and in the 
world to come life eternal.’ For what are those 
hundredfolds in this life, and the dinners spread out 
for the poor, and the suppers which are rendered 
back? They refer to the times of the kingdom— 
that is, the seventh day, which is sanctified, in which 
God hath rested from all His works which. He hath. 
made, which is the true Sabbath of the just, in 
which they shall do no terrene work ; but they shall 
have a prepared table spread out by God, who shall 
feed them with all dainties. To the like effect is 
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the blessing wherewith Isaae blessed his younger 
son Jacob, saying, ‘Lo, the smell of my son is as 
the smell of a field which the Lord hath blessed.’ 
But the field is the world ; and therefore he added, 
‘God give thee of the dew of heaven, and of the fat- 
ness of the earth, and plenty of corn and wine,’ &c. 
.... The predicted blessing indubitably belongs 
to the times of the kingdom, when the just, rising 
from the dead, shall reign, when also the creature 
[or creation,] renovated and freed, shall bear plenty 
of every kind of food, (‘ quando regnabunt justi sur- 
gentes a mortuis, quando et creatura renovata et 
liberata multitudinem fructificabit universa esca, 
1.€., for ‘the just rising from the dead,’ as the whole 
scope of the passage shews, through the dew of 
heaven, and the fruitfulness of the earth: even as 
the presbyters, who saw John, the Lord's disciple, 
relate that they heard from him, as the Lord taught 
concerning those times, saying, ‘The days shall 
come in which there shall grow vines, each having 
ten thousand boughs, and on one bough ten thou- 
sand branches, and on one branch ten thousand 
shoots, and on one shoot ten thousand clusters, and 
on every cluster ten thousand grapes, and every 
grape when pressed shall yield five and twenty me- 
tretz of wine [little short of 300 gallons]. And 
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when one shall have laid hold of one of these sacred 
clusters, another shall cry out, Iam a better cluster, 
take me, and by me bless the Lord. In like man- 
ner, also, that a grain of wheat shall yield ten thou- 
sand ears, and every ear have ten thousand grains, 
and every grain ten pounds of fine clean flour; and 
so of all other fruits, and seeds, and herbs, accord- 
ing to their natures ; and that all animals living on 
the produce of the earth should become peaceable, 
and in harmony with each, being subject to men 
with all subjection.’ Now these things Papias, a 
hearer of John and a companion of Polycarp, an 
ancient, testifies in the fourth of his books, for 
there are five books composed by him. And he 
added, saying, ‘Now these things are credible to 
believers,’ (* haec autem credibilia sunt credentibus.) 
And when Judas the traitor, he said, not believing, 
asked, ‘But how shall the Lord bring such things 
to pass?’ the Lord said, ‘They shall see who shall 
come to them.’” * 

Such is a fair and ample specimen of Irenzeus’s 
principles of prophetic interpretation. Observe, 
next, his view of Jewish restoration :— 

“Ezekiel says,.... ‘Thus saith the Lord, I 
will gather Israel from all nations where they are 


* Adv. Hær., l v. c. xxxiii. 
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dispersed ; and they shall dwell on the land which 
I gave to my servant Jacob, and they shall inhabit 
it in hope, and they shall build houses and plant 
vines. . . . . But we have shewn a little ago, that 
the Church is the seed of Abraham. .... And 
Isaiah says, ‘And there shall be upon every high 
mountain streams of water, in that day when . 
He bindeth up the breach of His people, and heal- 
eth the smart of their wound.’ Now the smart of 
the wound by which disobedient man was struck at 
the beginning in Adam is death, which God will 
heal when He raises us from the dead and restores 
us to the heritage of the fathers, (. . . . ‘mors, quam 
sanabit Deus resuscitans nos a mortuis, et restituens 
in patrum hereditatem ;")* as Isaiah says again, 
* And thou shalt trust in the Lord; and He shall 
make thee to possess. the earth, and feed thee with 
the heritage of Jacob thy father. . .. . Jeremiah 
says, . . . . ‘God, who scattered Israel, shall gather 
* Here Whitby makes another of his mistakes. “In the 
times,” says he, “of that [millennial] kingdom, Jerusalem shall be 
built, saith Irenæus, and the Jews shall be restored to the land He 
gave to their fathers," (p. 692.) In support of this statement, 
Whitby quotes the half line which I have marked in the text 
with italics. How. hastily he has read the passage, and how 


entirely he has missed the sense of it, the reader will be able, 
from the above full quotation, to see for himself. 
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him as a shepherd doth his flock, . . . . and they 
shall come and rejoice in Mount Zion, and shall 
come to the good things, and into the land of corn, 
and wine, and fruits, and beasts, and sheep, and 
2... they shall not hunger any more; . . .. and 
I wil satiate the souls of the priests, the sons of 
Levi; and my people shall be satisfied with my 
good things.’ But we have shewn in a former book, 
that the Levites and priests are all the disciples of 
the Lord, who profaned the Sabbath in the temple 
and were guiltless. Such promises, therefore, most 
manifestly denote the feasting of the just in the 
kingdom, upon that creature which God has pro- 
mised to provide for them."—(* Tales itaque pro- 
missiones manifestissime in regno justorum istius 
creature epulationem significant," &c.)* 

3. But I must now come back for a moment to 
an earlier father, JUSTIN MARTYR, who obtained 
the crown of martyrdom about the year 163, six 
years before Irenzeus was settled at Lyons. Of his 
scheme it has been accurately remarked, in a re- 
cent work, that he “held the mean between the 
gross materialism with which the Ebionites—Papias, 
Irenæus, and Lactantius—explained the millennial 


* Adv. Har., L v. c. xxxiv. 
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hope, and the spiritualising in which Barnabas and 
Tertullian indulged.” * Had he believed the literal 
restoration of the Jews, it could scarcely have failed 
to come out in his “ Dialogue with Trypho the Jew,” 
in which he discusses a great number of the pro- 
phecies, distinguishes between those fulfilled at the 
first advent and those which await the second ad- 
vent for their accomplishment, (for example, c. 32, 
33, 52, 53, 110, 111,) and opens up his millennial 
system. But in all its 142 chapters, I have not 
found a trace of this opinion. With all the fathers, 
he understood the prophecies of Israel’s restoration 
simply of the Christian Church; and, with Irenæus 
and other millenarians, he applies them generally to 
the resurrection state, though in a higher style of 
conception than Irenæus. When Trypho, for ex- 
ample, asks him, “ Do you really believe that that 
local Jerusalem will be rebuilt, and do you expect 
that your people [Christians] will be collected there, 
and rejoice with Christ, together with the patriarchs 
and prophets, and those of our nation, or even those 
who became proselytes before the coming of your 
Christ? or do you resort to these acknowledgments 


* Justin Martyr: his Life, Writings, and Opinions. By Rev. 
C. Semisch. Pp. 374, 375.—(Clark.) 
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merely that you may seem to have the better of us 
in controversy?” * Justin replies, “I am not so 
pitiful, Trypho, as to say one thing and think 
another. I have before confessed to you that I 
and many others are of that opinion . . . . I 
and such Christians as think rightly on all points 
are persuaded that there will be a resurrection of 
the flesh, and a thousand years IN JERUSALEM, 
REBUILT, ADORNED, AND ENLARGED, as Ezekiel, 
Isaiah, and other prophets acknowledge." + 

From this passage it is perfectly plain that, ac- 
cording to Justin’s scheme, the “ rebuilt, adorned, 
and enlarged Jerusalem” was to be, not for the 
restored Israelites after the flesh, but for all who 
should partake of the “ resurrection of the flesh.” 

Elsewhere he says—“ As Joshua introduced the 


* "AAnOas tyes avotxoSopnOjvac rov rómov “lepovaadnp 
TouToy ópoXoyeire, Kat ouvaxOnoecOa rov adv vpóv ral 
evppavOjvar avv TQ Xptorg, dpa rois marpiápxats kai rots 
Mpopntats Kat Tois amd ToU nueTepou *yévovs Ñ kai ry mpoam- 
AvTov yevopévæv npiv eXOeiv tpav Tov Xptordv, mpoaOoxare, ñ, 
iva Sd&ns mepwparety nuay év rais (groeot, mpós Tó raUra 
dpodoyeiy éxoprcas; 

, ^ ld \ 4 , > , , ` , 

T... 'Eyó 8, kai et rwés elow ópÜoyvópoves xarà mávra 
XpiTu.avoi, kat cápkos avdcracw yernoecOat émicrapeba kal 

4 > € A 3 , , 
xa črty év 'IepovcaA Tp. oiko00u90cio3 kal koougÓeion mAarvv- 
0cíag, x. T. .— Cap. 80. 
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people into the Holy Land, and distributed it by lot 
to those who entered with him, so Jesus Christ will 
turn the dispersion of the people, [this is Justin’s 
restoration of the Jews,| and divide to each the 
good land, but not at all in the same way. For the 
one gave them the temporary inheritance, not being 
Christ [who is] God, nor the Son of God; but the 
other, after the holy resurrection, will give us the 
eternal possession.” * 

And again—“ Christ came, in the power of the 
omnipotent Father given to Him, calling unto 
friendship [with God], and blessing, and repent- 
ance, and fellowship ; and He promised, as has been 
already shewn, that the possession of all the saints 
should be tn that same land.” + 

4. The same remarks are applicable to TERTUL- 
LIAN. Born somewhere about the time of Justin's 


# e.. ovrws ka Incots ó Xptords Tiv Otaomopày ToU 
AaoV émiorpésyeu, kai Stapeptet THY ayabny yiv éxáoQ, oUkért 
d€ kata ravrd. “O pév yàp mpdoxatpov €Ookev adrois THY KÀN- 
povopiay, dre ov Xptords ó Ocós dv ovde vids Oeod, ó Öè pera 
Thy dyiav dvacracw aidmoy piv thy Katdcxerw doce.— 
Cap. 113. 

T 'O Xptords karà Trjv ToU mavrokpáropos marpós Suvapiw 
QoÜcicav aùr mapeyéyero, eis Gidiav kal evAcyiay kal perá- 
votay kai G'Vvotkiav kaXàv, THY év Tjj avr yr TOY dylov máv- 
Tov péAXovcavr yiverOat, os mpoamodedexrat, Svaxardoxeow 


énnyyeAras.— Cap, 139. 
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martyrdom, he reached nearly to the middle of the 
following century. He was the first Latin writer in 
the Church; and being a man of iron mould and 
fervid though rugged eloquence, having taken a 
prominent part in all the questions of the day and 
occupied a peculiar position in reference to some of 
them, his writings, most of which are extant, though 
depreciated by Milner, are full of interest, and in- 
valuable for reference. Though he frequently dis- 
cusses the prophecies, and states his millennial 
expectations, he never includes among them the 
restoration of the Jews. Like Justin, he has a 
tract expressly “against the Jews,” in which it 
could hardly have failed to come out; nor could he 
well have avoided it in some of his other tracts, if it 
had formed part of his scheme. But I have not 
been able to find it. Dr Kaye, indeed, (Bishop, 
first of Bristol, afterwards of Lincoln,) in his * Ec- 
clesiastical History of the Second and Third Cen- 
turies, illustrated from the Writings of Tertullian,” 
says that, in the tract De Pudicitia, “he connects 
the hope of Christians with the Restoration of the 
Jews ;”* but the passage which he quotes is too 
general to prove the point. (It occurs, not.in chap- 
ter x. as he gives it, but in chapter viii)  Tertul- 

* Page 368. Camb. 1820. 
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lian is commenting on the parable of the Prodigal 
Son, whom he takes to represent the Jews who have 
forsaken the Lord, and provoked the Holy One of 
Israel to anger. The elder brother answers best, he 
thinks, to the Christian. “For it is fit," he says, 
“that the Christian should rejoice and not grieve at 
the recovery of the Jew, since our whole hope is 
bound up with the remaining expectation of Israel.” 
— (Christianum enim de restitutione Judæi gaudere, 
et non dolere, conveniet; siquidem tota spes nostra 
cum reliqua Israelis expectatione conjuncta est.") 
This is the passage quoted by Dr Kaye; and did 
we know that Tertullian expected the territorial 
Restoration, we might well enough give such a turn 
to it. But as we shall presently see that he did 
not, it is clear that the general conversion of the 
Jews to Christ is all that is meant. Similar phrase- 
ology is employed in another place, (Adv. Marc., 1. 
lii c. 24) which goes to confirm our interpretation. 
Jerome, indeed, in his numerous allusions to the 
expectation of “the Jews and of our Judatsers,” 
as he usually calls the millenarian Christians, 
seems to speak as if they expected the whole temple 
service to be restored; in which case, one would 
imagine it to be for none but literal Israelites. 
But in one of these passages, (on Zech. xiv. 10,) he 
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says, that on that system, instead of the Jews be- 
coming Christians, the * Christians would become 


2» 


Jews;" which seems to shew that Jerome did not 
understand them as assigning those Jewish services 
to the literal Israel as a distinct people, but rather 
that Christianity itself would assume a Judaised 
form, and be characterised by Judaical services 
during the millennium. One passage will suffice to 
shew Tertullian's principle of interpretation as it 
relates to the Jews, and from this the reader may 
judge for himself. In the Tract “On the Resurrec- 
tion of the Flesh," reasoning against those who 
denied it, he says—* So when it is said in Isaiah, 
‘Ye shall eat the good things of the earth,’ [‘ the 
good of the land,’ as we have it,] we are to under- 
stand the good things of the flesh, which await it 
[the flesh], renewed and angelified,* in the kingdom 
of God—things which eye hath not seen, nor ear 
heard, nor hath entered into the heart of man. 
Otherwise, it were vain enough for God -to invite 
to obedience by the fruits of the field and the 


* “Reformatam et angelificatam.” This last is a favourite 
term of Tertullian’s, alluding to our Lord’s saying, that “the 
children of the resurrection” shall be “as the angels of God.” 
In a subsequent chapter, he guards against the abuse of the 
term by those who denied the identity of the risen body.—See 
cap. lxii. 
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meats of this life which He bestows indiscrimi- 
nately upon the holy and the profane, sending 
rain upon the evil and the good, and making the 
sun to shine upon the just and unjust. Happy 
faith, indeed, if its portion is to consist of those 
things which the enemies of God and of Christ 
not only use, but abuse, worshipping their very 
mercies in opposition to the Creator of them. In 
‘the good things of the earth,’ you think of roots 
and tubers, while the Lord says that man shall 
not live by bread only. It is thus that the Jews, 
by looking for earthly things, lose the heavenly; 
ignorant at once of the promised bread from hea- 
ven, and the oil of Divine unction, and the wine 
of the Spirit, the water of life flowing from Christ 
the vine. Zt ts thus that they take the Holy Land 
itself to mean THE PROPER JEWISH SOIL, which is 
rather to be understood of the Lord's flesh, which 
henceforward, and in all who have put on Christ, 
IS THE Hoty LAND,—truly holy by the indwelling 
of the Spirit, truly flowing with milk and honey 
through the sweetness of its hope, THE TRUE JUDEA 
in virtue of God's nearness. For he is not a Jew 
who 1s one outwardly, but who is one in the hidden 
man of the heart. The same, too, is the temple of 
God, and Jerusalem, which is thus addressed by 
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Isaiah,—' Awake, awake, O Jerusalem, put on the 
strength of thine arm, as in the dawn of the day," 
to wit, in that integrity which was before the fall. 
For how could language of this sort be properly 
applied to that Jerusalem which killed the prophets, 
and stoned them that were sent unto it, and at 
length pierced its own Lord? NOR, INDEED, 18 
SALVATION PROMISED TO ANY LAND AT ALL WHICH 
MUST, WITH THE FASHION OF THE WHOLE WORLD, 
PASS AWAY." * 

He goes on, in the following chapters, to express 
his faith in the resurrection-state, and comments on 
Ezekiel's vision of the dry bones, and on the paral- 
lel passages in Isaiah as an allegorical prediction of 
it, which it were “temerity” to apply to “Jewish 
affairs." 


*... “Sicut et ipsam terram sanctam JUDAICUM PROPRIE SOLUM 
reputant, carnem potius Domini interpretandam, que exinde et in 
omnibus Christum indutis SANCTA SIT TERRA, vere sancta per in- 
colatum Spiritus Sancti, vere lacte et melle manans per suavitatem 
spei ipsius, VERE JUDÆA per Dei familiaritatem. Non enim qui 
in manifesto Judzeus, sed qui in occulto. Ut et templum Dei 
eadem sit et Hierusalem, audiens ab Esaia, Exsurge, exsurge 
Hierusalem, induere fortitudinem brachii tui: Exsurge, sicut in 
primordio diei, scilicet in illa integritate que fuerat ante delic- 
tum transgressionis Que enim in eam Hierusalem voces ejus- 
modi competent exhortationis et advocationis, quz occidit pro- 
phetas et lapidavit ad se missos, et ipsum postremo Dominum suum 
confixit? SED NEC ULLI OMNINO TERRE SALUS REPROMITTITUR, 
QUAM OPORTET CUM TOTIUS MUNDI HABITU PRATERIRE.”—Cap. 
XXV1 ) 
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It is impossible to imagine that he who reasoned 
and wrote thus, believed in the territorial Restora- 
tion of the literal Israel. 

5, CYPRIAN, made Bishop of Carthage about the 
year 248, and beheaded for Christ in 258, need not 
detain us, In his treatise “ Against the Jews,” he 
does little more than abridge the arguments of Jus- 
tin and Tertullian; and the very headings of his 
chapters are enough to shew that he went the whole 
length of our extract from Tertullian. 

In the light of these extracts, the following state- 
ment of a respected author, given on the authority 
of “Lorinus the Jesuit”—that “ Cyprian, Jerome, 
Chrysostom, Theophilus, Alexandrinus, Augustine, 
and Bede, understood Acts i. 6 to refer to that 
literal restoration of the Jews mentioned in Scrip- 
ture, though these fathers are either neutral or op- 
posed, as regards other (millenarian) tenets "*— 
will be seen to be quite inaccurate. The truth is 
exactly the reverse of this Jesuit's statement. Not 
one of these fathers held the literal restoration of 
the Jews. 

6. LACTANTIUS, who flourished in the early part 
of the fourth century, and died about 330, is the 
only other millenarian father of any consequence 


* Brooks Elements of Prophetical Interpretation, p. 80. 
C 
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whose writings are extant. In the following passage 
he gives a pretty full outline of his scheme, similar 
to that given by Irenæus; but though we find a 
metropolitan city in it, and a confluence of all na- 
tions to this favoured spot—this seat of the Eternal 
King—the Jews, as such, are not there, nor has a 
restored Jewish nationality any place in the system : 
—“ The Son of the Most High and Great God shall 
come to judge the living and the dead, as saith the 
Sibyl. . . . . Then those who shall be alive in their 
bodies shall not die, but shall throughout the same 
thousand years beget an infinite multitude, and of 
them shall be a holy offspring and dear to God. 
But as for those who shall be raised from the dead, 
they shall be over the living as judges.—(‘ Qui au- 
tem ab inferis suscitabuntur, ii preeerunt viventibus 
velut judices.) The [unbelieving] nations, however, 
shall not be wholly extinguished, but certain shall 
be left for divine victory, to be triumphed over by 
the just and subjected to perpetual servitude. About 
that time, also, the prince of the devils, who is the 
contriver of all evils, shall be bound with chains, and 
be in eustody during the thousand years of celestial 
rule, when righteousness shall rule in the world, that 
no evil may stir against the people of God. After 
His Advent the just shall be congregated from all 
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the earth, and the judgment being finished, the holy 
city shall be erected in the midst of the earth, in 
which God himself, the builder of it, shall dwell 
with the ruling just, (‘cum justis dominantibus com- 
moretur, t.e., with the raised, who rule over the 
living, saints.) . . . . Then shall be removed from 
the world that darkness by which it was overspread, 
and by which the heavens were obscured, and the 
moon shall acquire the brightness of the sun, never 
more to wane. The sun also shall be seven times 
brighter than it now is. Then the earth shall dis- 
close its fertility, and bring forth of its own accord 
the most abundant fruits ; honey shall ooze out of 
the rocks, wines shall flow in streams, and rivers 
shall run over with milk. In fine, the world itself 
shall rejoice, and all creation, rescued and liberated 
from the dominion of evil and impiety and crime 
and error, shall be glad. . . . . Thus shall men live 
a most tranquil and abundant life, and reign along 
with God; and the kings of the nations shall come 
from the ends of the earth with gifts and presents 
to adore and honour the Great King, whose name 
shall be renowned and venerable among all the 
nations that shall be under heaven, and the kings 
that shall rule in the earth.”* 


* Divv. Instt., l. vii. c. 24. 


+ 
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We have thus seen that the millenarian fathers, 
without exception, interpreted the Old Testament 
prophecies regarding the Jews on the same prin- 
ciples as their opponents; that both parties agreed 
with those who in subsequent times have denied the 
territorial Restoration; and that, while differing 
widely in their conceptions of the future glory of 
the Church upon earth, they were at one in exclud- 
ing the literal Israel from any distinctive standing 
or special promises under the Gospel. 

Before proceeding to another period, I may be 
permitted to make one general remark on the facts 
submitted. If the advocates of the Premillennial 
Advent are entitled to claim the primitive Fathers 
in support of their system, the opponents of Jewish 
Restoration have a stronger claim to them. For in 
the former case they were confessedly divided ; in 
the latter, I think it will now appear that they were 
unanimous. All parties, however, would do well to 
sit pretty loose to the Fathers in such matters. For 
myself, I am disposed to set small store by their 
support in either of the cases to which I refer. 
Whatever may be their value in some departments, 
it is vain to go to them for enlightened and con- 
sistent principles of Scripture interpretation, and 
above all on prophetic subjects. The interpretation 
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of prophecy—besides involving difficulties peculiar 
to itself, with which the Fathers were ill able to 
grapple—is aided by nothing so much as time, that 
great unfolder of the Divine purposes, and commen- 
tator on the inspired oracles. In this particular 
department, therefore, those who lived earliest were, 
on that very account, under the greatest disadvan- 
tage as interpreters, and, in the presence of ripe and 
judicious students of the Bible in our own days, 
scarce worthy of being listened to. 


CHAPTER II. 
THE POST-REFORMATION PERIOD. 


On the fall of Paganism, the interests and studies 
of the Church took a new direction—not the hap- 
piest, certainly, in some respects at least; and pro- 
phecy, with the exception of an apocalyptic treatise 
now and then, dropped out of sight till the Reforma- 
tion. Nor did our question even then excite any in- 
terest. Not one of the Reformers held — so far as 
known—the literal Restoration of the Jews. It may 
be thought that the extravagances of the Anabaptists 
prejudiced them against it. But there is no evidence 
of this, Their general principles of interpretation are 
sufficient to explain it. I may refer, in proof of this 
statement, to Luther's and Calvin’s Commentaries 
on the Prophets (passim) ; and to Melancthon, (Aug. 
Conf.) Bullinger, who identifies the literal restora- 
tion with Chiliasm (or millenarianism), says, * There 
is a threefold restoration of Israel: one literal, by 
Cyrus; the next, from Christ to Antichrist, in 
which many of the prophecies have been fulfilled, 
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as is testified by the evangelists and apostles; and 
the third, from the restoration of the Gospel and 
the last judgment [which the Reformers regarded as 
the next great event to come after the ‘ restoration 
of the Gospel’ at the Reformation] onwards through 
eternity.”—(Conciones in Apoc., Basil, 1570, p. 99.) 
Chytreus, in the following year, repeated the same 
statement in a more systematic form. “The first 
corporal restoration of Israel,” says he, “was when 
they returned under Cyrus and Darius out of all the 
countries of the earth into their own land, and re- 
stored the city and temple of Jerusalem. But much 
more sublime and glorious is the spiritual restora- 
tion by Christ, the King and Shepherd of the dis- 
persed sheep of the house of Israel, who extends 
the bounds of the Mount Zion, or the kingdom of 
David, over the whole world, and by the preaching 
of the Gospel builds the new and eternal city and 
temple, to wit, the Church of God, in which He 
Himself reigns and dwells, and having abolished sin 
and death, hell and all enemies, commences that new 
and eternal righteousness and life which is consum- 
mated in the third and perfect restoration of Israel 
—in the new and heavenly Jerusalem after the re- 
surrection.”—(Explic. Apoc., Witteb., 1571, p. 392.) 
It was not till about the beginning of the following 
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century—the post-reformation period, as I have 
called it—that the standing and prospects of the 
Jews under the Gospel began to attract special 
attention and became matter of controversy. 

1. In 1615, THOMAS BRIGHTMAN published at 
Amsterdam his once well-known “ Revelation of 
the Revelation” in English, and in 1618 issued in 
Latin a second edition.* Onthe words, (ch. xvi. 12,) 
“The sixth angel poured out his vial upon the great 
river Euphrates; and the water thereof was dried 
up, that the way of the kings of the east might be 
prepared "—he gives reasons why these kings of the 
east must mean the Jews, and then says: “But 
what need have they to have a way prepared for 
them? What! shall they return to Jerusalem 
again? There is nothing more certain: the prophets 
do everywhere confirme it and beate upon it. Yet 
they shall not come thither to have their ceremoniall 
worship restored, but to make the goodness of God 


* Mr Elliott says it “appears to have been written and first 
published in the year 1600 or 1601, before the death of Queen 
Elizabeth,” and for proof says, in a note, “Sce e. g., p. 525, also 
the second page of the preface.” But the original edition, which 
I have before me, with the date above mentioned, has no preface, 
nor is there the least indication that I can find of so early a 
date. “ My edition," he adds, “is the fourth, London, 1644; " 
and this, no doubt, was what misled him.—JZ/or& Apoc., iv. 452, 
fourth edition. 
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shine forth to all the world, when they shall see 
Him to geve to that nation (which is now and hath 
been for many ages scattered thorough out the whole 
world, and inhabiteth nowhere but by leave and 
entreaty,) there owne habitations where their fathers 
dwelt, wherein they shall worship Christ purely and 
sincerely, according to His will and commandement 
alone. . . . But what! are the Jews kings? Why 
not? seing all Christians bee kings... . But the 
Holy Ghost gives the Jews this magnificall name, 
because, &c. ... And besides all this, the whole 
east shall be in obedience and subjection unto them, 
so that this people are not called kings unworthily, 
in regard of their large and wide jurisdiction and 
empire. I have sett downe these things with more 
store of words, because I would geve our Divines 
an occasion of thinking more seriously of these 
things.” * 

2. In 1621, JOHN PRIDEAUX, regius professor of 
divinity at Oxford—afterwards Bishop of York ]— 
delivered a Latin discourse before the university, 


* Pp. 549-551. 

+ Not Dean Prideaux, the author of the “ Connection,” with 
whom, though he lived a century later, he is confounded in the 
work of Mr Brooks already referred to. The estimable author 
could not have seen the discourse he refers to, for he says it 
advocates the Restoration of the Jews—just the reverse of what 
it does. 
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* On the Calling of the Jews,” in which he speaks of 
the questions which had been raised on this subject 
as quite recent: and as this discourse was often 
referred to in the subsequent discussion of the 
question, and is the next to the earliest statement 
that I have lighted on of the system which was 
then beginning to be advocated, and is in con- 
temptuous opposition to it, I extract from it the 
following sentences :— | 

“It is known," says he, “to nearly all, how, 
amidst our other calamities, Judaism has lately 
prevailed, to the disgrace of divines and the scandal 
of the weak. Three opinions are flying about on 
this subject : That of the madmen, who think that 
the legal ceremonies are to be recalled ; that of the 
dreamers, in whose brains a Jewish monarchic 
throne and the frame of a temple are floating ; and 
that of the zealots, who are looking shortly for I 
know not what sublimated doctrine, and doctors 
more than angelical and seraphic from them [the 
Jews] when converted. .... With regard to the 
ceremonies, though there were slight skirmishes 
between Peter and Paul, Jerome and Augustin, 
Aquinas and Scotus, regarding their honourable 
burial, the apostolic practice, and the time of their 
abrogation, there was no difference about the thing 
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itself, and the truth only shone more clearly from 
the conflict. . . .. The chiliastic [or millenarian | 
school were ashamed to urge the ceremonies. .... 
Whether any Christians go the length of the Jews 
[whose expectations of a third temple, and a throne 
at Jerusalem, and an army to be sumptuously en- 
tertained, he details] I know not. But observe 
how near they come. For they hold a stupendous 
conversion of the Jews after the end of the Turkish 
kingdom, to commence in precisely 350 years. Then 
they bring them, converted, out of I know not what 
countries of the East, and expect the Euphrates to 
be miraculously dried up to open for them a pas- 
sage. After this they engage them with the Tur- 
kish army, not far from Jerusalem, where the Sultan 
himself falls first, and then his army. .... Then 
shall be established that most glorious kingdom at 
Jerusalem, under which all tribes shall be united. 
The earth shall be more fertile than when of old it 
flowed with milk and honey. So ample shall be 
their dominion, that not only the Egyptians, Assy- 
rians, and the most extensive countries of the East, 

converted by their example, but even in the West, | 
the Christians shall of their own accord submit 
themselves and acknowledge their primacy. Such 
Hebrew roots have been swallowed by some without 
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a grain of salt,"—among whom the worthy professor 
is grieved to find some men * otherwise learned and 
orthodox.” * 

The reader may perhaps observe how closely the 
expectation here sketched resembles the scheme of 
Lactantius ; only substituting a Jewish supremacy 
over Christians for his Christian supremacy over 
the nations spared at Christ’s coming to be brought 
under subjection. 

But after discarding Jewish restoration as part of 
the scheme of Jewish supremacy Prideaux finds the 
remaining ground far from undisputed. Though 
himself disposed to stop here, others, it seems, 
thought themselves bound to go a step farther— 
discarding even Jewish CONVERSION in any general 
and national sense. I pray the reader's special at- 
tention to this point. When I come to discuss the 
question, it will be seen how much hinges on this. 
Meantime, it is interesting to observe how the 
opponents of the Restoration fell out among them- 
selves about even the Conversion of the Jews. They 
were unanimous in holding, that under the Gospel 
the Jews are on a level, in all respects, with other 


* Viginti-Duz Lectiones de totidem Religionis capitibus præ- 
cipue hoc tempore controversis, &c., per Joannem Prideaux, &c. 
Oxon. 1648. 
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men; from which one section of them argued, that 

. their conversion could be no national affair, but 
that, like the Gentiles, they would sooner or later, 
from time to time, come individually over to the 
Christian faith. “There are," says Prideaux, “ who 
take ‘Israel’ in our text [Rom. xi. 25, 26, * And so 
all Israel shall be saved, ] allegorically, for the people 
of God collected from amongst Jews and Gentiles, 
and who think it suffices, for the fulfilment of thc 
apostles prediction, if some from among the Jews 
are from time to time, in any age, converted to the 
faith. So Bucer, Melancthon, Faber, Gcolampa- 
dius, Calvin, and nearly all the Lutherans. Kel- 
neccer treats those who think otherwise as fanatics.” 
How they could interpret the 11th chapter of the 
Epistle to the Romans on their principle, may be 
matter of wonder. But having taken up their 
ground, as to the standing of the Jews under the 
Gospel, they seem to have thought it incumbent 
upon them to carry it into this and every similar 
passage of Scripture. 

3. Contemporary with Prideaux was the cele- 
brated JOSEPH MEDE, whose writings on the pro- 
phecies have contributed so largely to mould the 
views of subsequent writers. Though he wrote 
nothing expressly on this subject, he speaks once 


46 HISTORY OF THE QUESTION. 


and again of the restoration of the Jews to Pales- 
tine as certain from Scripture. 

4. The admirable JAMES DURHAM, minister of 
the Outer-High Church, Glasgow, in the middle of 
the seventeenth century, whose Commentary on the 
Revelation is known less than it deserves, (being 
just his pulpit expositions with some additional 
matter,) not only held the Restoration of the Jews 
to their own land, but gives, in short compass and 
in a modest spirit, solid reasons for his belief. To 
some of these I shall by and by refer. 

Most of the English writers on prophecy during 
this century appear to have been of the same 
opinion; although the majority of divines whose 
attention had not been directed to prophetical 
subjects, were probably opposed to it. Greenhill, 
one of the Westminster divines, whose large Expo- 
sition of Ezekiel was some time ago republished, 
and who himself held it, thus laconically states the 
general opinion in his day: “The Jews’ return to 
their own land is denied by some, questioned by 
many, and doubted by most.”* In Powell's Con- 
cordance (1673) the return and re-establishment of 
the Jews, with many miraculous and peculiar cir- 


* Greenhill’s Ezekiel, Sherman's Edition, p. 828. London, 
1839. 
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cumstances, is laid down with abundant references 
to prophetic Scripture. 

But though in England the question seems not 
to have attracted much attention, it was otherwise 
in Holland, where, during nearly this whole century, 
not only the Restoration, but even the Conversion 
of the Jews seems to have been matter of pretty 
keen disputation ; the able theologians of that 
country perceiving that the two questions were 
closely bound up with each other. A few examples 
will be required to carry on the history. 

5. In 1636, the well-known Vozrivs, (De Voet,) 
professor of divinity at Utrecht, held a Disputation 
“on the General Conversion of the Jews,” (from 
Rom. xi. 25-29,) in which he says, “A doubt has 
here been raised, whether the text is to be under- 
stood of any general and future conversion of the 
Jews; or whether the ‘mystery’ which is here 
opened from the prophets is merely the conversion 
of the spiritual Israel of God, (Gal. vi. 16,) that is, 
of that fulness of Gentiles and the remnant of the 
Jews, who were partly then converted by the 
apostles, and partly will be converted from time 
to time, even to the end of the world, however few 
they may be. The latter opinion is espoused, 
among the fathers, by Theodoret, Augustin, Jerome, 
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Cesarius (in Gregory Nazianzen); among the 
moderns, by Melancthon, Calvin, Osiander, Hype- 
rion, and lately by Wollebius.” The advocates of 
the former opinion—of a general future Conversion 
—which the author himself espouses, fill a quarto 
page of his works, and cannot be given here. When 
he comes to the Restoration, he speaks in measured 
and cautious terms. After adverting to the “fable,” 
as he calls it, of a drying up of the Euphrates, to 
afford the Israelites a passage, (from Isa xi. 15,) 
and to the victory of the Jews over the Turks, (Mic. 
v. 6, Isa. xi 15,) and over Antichrist, (Zech. xiv. 
14,) which, he says, is “equally uncertain,” he adds, 
“The occupation of their own land, which Bright- 
man considers most certain, cannot certainly be 
yielded on his grounds. That the Jews will remain 
in a state of splendour to the end of the world, and 
as a separate and unmixed people, is not probable, 
at least uncertain. In fine, a millennial kingdom is 
a dream.” In his disputation on this latter subject, 
“the millennial kingdom,” in the same volume— 
after referring to the notion of a restored temple, 
together with the ceremonies, “at least some of 
them,” which he says some imagined to themselves, 
though they had published nothing upon it—he 
adds, “Nor do they recede far enough from these 
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who cleave too much to a corporal and peculiar 
restoration of the converted Jews, and of their 
separate polity, as well ecclesiastical as civil.” * 

6. WAL(GUS, professor of theology at Leyden, at 
the same time, in his * Manual of the Reformed 
Religion," discusses this subject under the head of 
“the opinion of the chiliasts," [millenarians. | 
“This opinion,” he says, (of the Jews’ restoration,) 
“if it does not bring Christ from heaven, as there 
are some who do not, appears to hurt no article of 
faith; for a spiritual conversion does not conflict 
with a secular kingdom, as may be seen in the con- 
version of the emperors of Gentile kingdoms; and 
it has some advocates, as Brightman, among the 
orthodox. But there are scriptures which solidly 
refute this opinion of the corporal restoration of 
the Jews and their polity,’ which he adduces at 
length. + | 

7. In the year 1670, one of the Dutch pastors 
had published a treatise advocating the restoration 
not only of the Jews, but of their ceremonies, with 
a ritual separation of Jew and Gentile, and the sub- 
jection of the latter to the former. In the following 


* Gisb. Voetii Selectarum Disputationum, pars secunda, 
pp. 136, 137, and 159. Ultraj. 1655. 
+ Anton. Walci Opera Omnia, tom. i. p. 547. 
D 
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year appeared another treatise to much the same 
effect. This roused the indignation of MARESIUS, 
(Des Marets,) professor of divinity at Groningen— 
against such semi-Jewish and Ebionitish opinions, 
ag he styles them. The sentiments of Altingius, 
(James Alting,) professor of divinity in the same 
university, and apparently at the same time, having 
been quoted against him, he appeals to several 
passages in a work of his, “from which it might be 
gathered, that he neither expected the erection of a 
third temple, nor the restoration of the Jewish 
polity or worship, nor the recall of the twelve tribes 
of Israel to Palestine, nor a temporal kingdom of 
Christ upon earth, nor any other advent of His but 
the second, to judge the world, nor any conversion 
of the Jews to take place towards the end of the 
world than their junction to the Gentile Christians, 
by whose intrumentality they will be converted. If 
any doctor,” he adds, “can reeoncile this with the 
modern semi-Judaism, he shall be my magnus 
A pollo." * | | | | 

I think there is something instructive here. While ` 
those who held a future general Conversion of the 
Jews found themselves constrained to speak of their 


* Sam. Maresii System. Theolog., pp. 300, 862, 804, 805. 
Gron. 1673. 
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Restoration as a thing not easily disproved—such 
was Voetius—those, on the other hand, who were 
prepared to speak strongly against their Restora- 
tion found themselves obliged to give up, along 
with it, their national Conversion—as did Mare- 
sius. I request the reader to bear this important 
fact in mind. But, | 

8. The sentiments of ALTINGIUS are not fairly 
represented by his colleague. He may not have 
spoken out explicitly on the subject when he wrote 
the treatise to which Maresius refers—I have not 
the volume at hand to see—but, as an appendix to 
his Sermons on the Eleventh of Romans, he gives 
a discourse “On the Restoration of Israel to his 
own Land," delivered before his university in 1672, 
in which the affirmative of the question is main- 
tained at length.* For this he suffered no little 
reproach, being held up, he tells us in the preface 
to his Sermons, as half a Jew, and such like. 
But if the opponents of Jewish Restoration ex- 
pected to bear down that opinion by confounding 
it with the restoration of the ceremonies, and rais- 
ing a prejudice against its advocates as Judaisers, 
they failed in their object. Maresius himself had 
pupils who could distinguish things that differ; 

* Jac. Altingii Opera, tom. quart, Amst. 1686. 
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one in particular, who soon outshone his teachers, 
and on this question took up the opposite position 
from his master. 

9. I refer to the distinguished WiTSIUS, who, in 
his choice tractate “On the Ten Tribes of Israel,"* 
maintained the restoration to Palestine with such 
cautious and judicious distinctions between what he 
regarded as infringing on the spirituality and catho- 
licity of the Gospel dispensation, and what seemed 
in no way to touch these, that though the opinion 
might be opposed, it could not well be disparaged 
and calumniated. Accordingly, 

10. Though we find MaRcKIUS (professor of 
divinity at Groningen towards the end of the cen- 
tury) reasoning against it in his “Compendium of 
Christian Theology," it is as a complex restoration, 
with distinctive peculiarities, rather than as a 
simple restoration, that he opposes it.T 

11. In this sense DE Moor understood him, who 
filled the divinity chair at Leyden in the middle of 
last century. Commenting on this part of Marck's 
“Compendium,” which he used as his text-book, he 


* AekáipuAor, sive de Decem Tribubus Israel. Witsii Opera, 
tom.sec. Amst. 1683. 
+ Joh. Marckii Compend. Theol. Christ., cap. xxxii. 24. Amst. 
1690. 
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thus guardedly expresses himself, in his voluminous 
5 Perpetual Commentary on Marck ”—“ This ques- 
tion (of the Restoration) is debated with great pro- 
bability on both sides. With regard to the negative 
side, which the author (Marck) takes, the terms of 
the question must be well attended to. For the 
controversy is not about the liberty of the converted 
Jews to return to the land of Canaan, or the occu- 
pation of it along with other Christians, but about 
the restoration of the land of Canaan to the Jews 
for a peculiar possession, to the exclusion of other 
nations, and about the setting up of the Jewish 
polity. The question is not about the building of a 
city somewhere on the site of the ancient Jerusa- 
lem, but about the rebuilding of Jerusalem as the 
metropolis of the restored Jewish nation.” * In 
other words, it was only as mixed up with the 
restoration of religious distinctions or ritual pecu- 
liarities, that either the author or his commentator 
saw anything requiring to be opposed in the terri- 
torial Restoration. | 

Other advocates of the literal Restoration besides 
those named by us are referred to by De Moor. 


* Bern. De Moor Comment. Perpet. in J. Marckii Compend. 
Theol Christ. Pars Sexta, cap. xxxii, $ 24, p. 130. Lugd. 
Bat. 1771. 
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But the Dutchmen have detained us long enough, 
and before closing this period, and without particu- 
larising the great BENGEL and his followers in Ger- 
many, the eloquent JURIEU of the French Reformed 
Church, and some others, we must cross the Atlan- 
tic for a moment, to meet with 

12. INCREASE MATHER, (father of Cotton Mather,) 
whose treatise on “The Mystery of Israel's Salva- 
tion—Glorious, Wonderful, Spiritual Temporal," 
1669, thus notices the opinions on this sub- 
ject — 

“The light of those truths which do concern the 
Jews is wonderfully broken forth of late. Not long 
since, it seemed very paradoxical to affirm that ever 
there should be a general conversion of the Jewish 
nation. But that truth of late hath gained much 
ground throughout the world. And albeit there 
have ever been some amongst the orthodox that 
have in the general thesis concurred, that such a 
thing shall be in the appointed season ; yet as to 
the glory of this day, and the happy time which 
then shall come and continue in the Church, [he 
means the Reign on earth, which he believed in,] 
there hath been little known in many ages during 
the reign of Antichrist; only in these late days 
these things have obtained credit much more uni- 
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versally than heretofore, and that’s a sign that the 
time of the end draweth on apace.” (Pp. 43, 44.) 

About the middle of last century, not only the 
Church everywhere, but society at large, seemed to 
experience a deep decline. Yet showers of blessing 
fell on some favoured spots, and men like President 
Edwards, whom God at that dead period made the 
instrument of a glorious revival in America, were - 
led to search the prophetic Scriptures for light as to 
the prospects of the Church and of the world. See 
his very interesting remarks on this subject in his 
“Call to United Extraordinary Prayer,” and in the 
latter part of his “ History of Redemption,” in which 
he expresses his expectation of a glorious conver- 
sion of the Jews to Christ, but is silent upon their 
restoration, and probably did not believe init. A 
variety of publications, too, more or less bearing on 
the illustration of prophecy, contributed to keep 
alive attention to this subject, and to prepare 
thoughtful minds for that new era which, in this 
as in so many other respects, opened upon the 
Church at the close of the last century.* — 

* The following are some of the publications to which I 
allude :— Vitringa's Works (on Prophecy generally, 1708; on 
Isaiah, 1714 and 1720; on the Apocalypse, 1719); Fleming’s 


“Fulfilling of the Scriptures," 1726; Daubuz and Lowman on 
the Revelation, 1730 and 1745; the valuable * Commentary on 


56 HISTORY OF THE QUESTION. 


And now, in reviewing this second period, the. 
reader will observe, that though, in the first century - 


the Prophets” by Prebendary Lowth, (the bishop’s father, first ` 
published about the middle of the century,) in which the 
Restoration, along with the Conversion of the Jews, is brought 
prominently forward; Bengel's “Gnomon” of the New Testa- 
ment, which first appeared about the same time, and the apoca- 
lyptic part of which was speedily translated into English ; Bishop 
Newton's * Dissertations on the Prophecics,” 1759, which, by 
their popularity, contributed to interest the general public in 
the subject; Whitby’s “Treatise of the True Millennium," ap- 
pended to his ** Paraphrase and Commentary on the New Testa- 
ment ”—“ shewing that it is not a reign of persons raised from 
the dead, but of the Church flourishing gloriously for a thou- 
sand years after the conversion of the Jews, and the flowing in 
of all nations to them thus converted to the Christian faith.” 
With regard to our question, he says, “ Though I dare not ab- 
solutely deny what they [millenarians] all positively affirm, that 
the city of Jerusalem shall be then rebuilt, and the converted 
Jews shall return to it, because this probably may be collected 
from those words of Christ, * Jerusalem shall be trodden down 
till the time of the Gentiles is come in,' (Luke xxi. 24,) and all the 
propheta seem to declare the Jews shall then return to their own 
land (Jer. xxxi. 38-40 ;) yet do I confidently deny what Barnabas 
and others of them do contend for,—viz, that the temple of 
Jerusalem shall be then built again." (Page 696.) This is a re- 
petition of his former mistake about Barnabas (see p. 17, above.) 
About this time an immense impulse was given to the critical 
study of the Prophecies by the publication of Kennicott's “ Re- 
searches on the State of the Hebrew Text,” 1753-59, and subse- 
quently of his Hebrew Bible, 1776-80, and De Rossi's, 1784-88, 
—the fruit of which was seen in such works as Dr Blaney’s 
* Jeremiah," 1784; Bishop Louth’s “ Isaiah,” 1778; Archbishop 
Newcome’s * Minor Prophets,” 1785, and “ Ezekiel,” 1788; 
Blaney's “ Zechariah,” 1797 ; and subsequently Bishop Horsley's 
* Biblical Criticism on the First Nine Prophetical Books,"—the 
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of the Reformation, not one orthodox theologian ap- 
pears to have held the Restoration of the Jews, and 
some not to have looked even for any general Con- 
version of them, yet with the opening of the next 
century—the era of systematic theology—it began 
to attract attention, and, as the century advanced, 
divided the soundest and most accomplished divines. 
It will be admitted, then, that to represent this 
opinion as bound up with the expectation of a re- 
stored Judaism, as some now do, is to take a view 
of it, which, to say the least, is not evident, which 
some of the ablest continental divines did not take 
of it, and with which very few of them ventured to 
charge it. Nor should the reader forget the diffi- 
culty which was felt by the deniers of the. Restora- 
tion, in maintaining along with this any national 


chief portion of which, however, was not published till after his 
death. Horsley adopted the premillennial view, and the restora- 
tion of the Jews occupied a prominent place in his scheme. It 
is a pity that his excessive rage for mending the text, and his 
extravagant literalism, render this part of his writings unsafe— 
I had almost said useless) In Scotland such subjects seem to 
have excited small interest. There appeared, however, a sen- 
sible “Commentary on the Revelation," by Dr Bryce Johnstone, 
1794; in 1795, Fraser’s (Kirkhill) * Key to the Prophecies,” a 
work of great merit; in 1800, a “ Commentary on Isaiah," by 
the same—a less useful work (the author finds the millennium 
and the restoration of the Jews in almost every chapter) ; and in 
1799, Snodgrass on the Revelation, 
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= Conversion of the Jews. It was maintained by the 
majority of them, but at the expense of their con- 
sistency, in the opinion of those who denied both. 

A few paragraphs will suffice to bring down the 
history to our own day. 


CHAPTER IIT. 
THE PRESENT PERIOD. 


Tux close of the last century was distinguished by 
two events of which it is difficult to say which has 
exercised, and is yet destined to exercise, the greater 
influence—the French Revolution, and the institu- 
tion of Bible and Missionary Societies. The for- 
mer contributed to awaken the spirit which gave 
birth to the latter; and civil and religious society, 
acted on simultaneously by new and mighty influ- 
ences, entered together on a new era, which, after 
the lapse of more than half-a-century, is to all ap- 
pearance but in its infancy. It were foreign to my 
present purpose to advert to the general features 
of this era, even in its religious aspect. One fea- 
ture of it, however, cannot be omitted—the impulse 
which has been given to the investigation of pro- 
phecy, and more particularly the expectations which 
have been awakened respecting the Jews. In the 
French Revolution, and the events which succeeded 
it, many thought they saw the fulfilment of some of 
the principal apocalyptic predictions — the close of 
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the mystic 1260 days, the death and resurrection of 
the witnesses, the effusion of the greater number of 
the vials of wrath upon the Antichristian interest, 
and preparation making for the great decisive con- 
flict between the kingdoms of Christ and of Belial. 
Others, not so much addicted to this kind of study, 
thought that in the gigantic efforts and unparalleled 
success of our evangelistic associations might at 
least be discerned the “angel flying through the 
midst of heaven, having the everlasting Gospel to 
preach to them that dwell on the earth, and to every 
nation, and kindred, and tongue, and people,” pre- 
paratory to the latter day. Even those who were 
averse to cgnnecting the events of the time with 
any specific predictions, were ready to admit that 
they involved something more decisive in the his- 
tory of Christianity than any turn that things had 
taken since the Reformation. With such impressions 
abroad, the multitude of treatises on prophetic sub- 
jects soon exceeded all precedent; and almost every 
such treatise, if it did not devote considerable space 
to the inbringing and restoration of the Jews, pro- 
ceeded on the supposition that the time of their 
general conversion was approaching, and that either 
before or after that event they would be restored to 
their father-land. | 
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It is a curious fact, that, in the midst of the 
French Revolution, the celebrated philosopher and 
eccentric Socinian preacher, Dr Priestley, preached 
and published a Fast Sermon on “The Present 
State of Europe compared with Ancient Prophe- 
cies,” (1794,) which went through three editions 
almost immediately. The author holds it evident 
that the second coming of Christ will be coinci- 
dent with the commencement of the millennium, 
or the future peaceable and happy state of the 
world, which, according to all the prophecies, will 
take place after the restoration of the Jews “to 
their own country, to be at the head of all the 
nations of the earth.” (Pp. 3, 19.) In the later 
editions of Scott's widely-circulated Commentary, 
the restoration of the Jews occupies a prominent 
place in the notes on the prophets. Faber, Cun- 
ninghame, (Lainshaw,) Frere, Irving, Fry, M*Neie, 
Bickersteth, Burgh, Brooks, Birks, Elliott, Bonars, 
Wood, Molyneux, Auberlen, and others, all make 
the conversion and restoration of the Jews one of 
the main turning-points in the transition of the 
world from its present to its millennial state. 
Faber is the only writer of any note who, while 
contending against the Personal Presence, is not 
disinclined to admit of a Shechinah-glory of Christ, 
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during the millennium, in a restored temple at 
Jerusalem. 

A considerable time ago, when the disputes be- 
tween Egypt and Turkey drew all eyes towards 
Syria as the battle-field, and the European Cabinets 
seemed at a loss to know what to do with it, it was 
gravely proposed to give Palestine to the Jews, 
erecting it into an independent kingdom, under the 
proteetion of “the Powers" Some suggested that 
such moneyed Jews as Sir Moses Montefiore, who 
had gone to Syria expressly in behalf of his nation, 
should buy «p the country, and invite his country- 
men to settle in it on advantageous terms. Nay, in 
an article which appeared in a London newspaper, 
(if I remember rightly,) it was suggested whether 
subscriptions might not be entered into for enabling 
the Jews to set about the rebuilding of their temple 
at Jerusalem. Perhaps the yet fresh massacre of 
the Christians by the Druses—more or less aided by 
the Mohammedans—of Syria, with the difficulty of 
a satisfactory settlement of that country, may give 
rise to similar proposals, and result in steps which 
will pave the way for more extensive changes. 

Dr Urwick, in his work on the Second Advent, 
without discussing the question, affirms the restora- 
tion of the Jews to be inconsistent with right prin- 
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ciples of Scripture interpretation. Dr Henderson, 
in his critical Commentary on Isaiah, (1845,) thinks 
it impossible to give an unforced interpretation to 
many. passages of that prophet on any principle 
which shall exclude the Restoration of the Jews; 
while the late lamented Professor Alexander of 
Princeton, in his critical work on the same prophet, 
(1846-7,) is equally strenuous on the other side. 
And Dr Fairbairn, in an appendix to the first 
volume of his “ Typology,” (first edition, 1845,) has 
a long and able Dissertation on this subject, main- 
taining the Restoration to be contrary to sound 
principles of Scripture typology, and consistent 
only with out-and-out literalism, and a complete re- 
establishment of the Mosaic institutions. In the 
second and enlarged edition of this valuable work 
that appendix is not given; but the “Exposition 
of Ezekiel” by the same author, proceeds through- 
out on the non-restoration principle, while his 
more recent work on * Prophecy"— which regards 
the expectation of a literal Restoration as “ semi- 
Jewish”—goes at some length into the argument in 
support of the negative view. In the American 
Bibliotheca Sacra, for May and August 1847, 
there are two able and temperate articles on this 
subject, in which the negative is maintained. 
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I might have adverted to the modern Delitech 
School, in Lutheran Germany, which takes Bengel 
as its model, but deviates from him in several 
things, and to occasional references to this subject 
in more recent but not important publications. 

But the facts already adduced suffice to shew, 
that although the affirmative side of the question of 
Restoration has been espoused by a majority of 
those who have made prophecy a subject of special 
study, there is weight enough of authority on the 
negative side to require, from all, the candid admis- 
sion that neither side is free from difficulties. For 
myself, I make no pretensions in this treatise to the 
removal of all difficulties on the side on which I 
think the truth lies; nor will the tone which I as- 
sume be by some considered decided enough. As 
for those who talk of the evidence in favour of the 
restoration of the Jews as equal to that for the 
truth of the Bible—I am sorry to say the case is 
not hypothetical—my advocacy of their opinion 
will, in their eyes, go for little. But I write for 
those who would rather have two or three good 
arguments than a score of bad ones—who would 
not have even a good argument unduly pressed, and 
who, in regard to doubtful ground, desire only to 
know how the case stands in the living oracles, 
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PART SECOND. 


CHAPTER I. 
THE GROUND CLEARED, 


HERE let me state at once in what sense I propose 
to advocate the Restoration of the Jews. 

Not a shred of Judaism do I expect to be re- 
stored. For no temple at Jerusalem do I look. 
Circumcision, priesthood, sacrifices, ritual separa- 
tions and peculiarities, I hold to have been all done 
away in Christ, never more to be revived. If the 
Restoration of the Jews cannot be maintained with- 
out one or more of these Judaisms, I shall give it 
up; for not one of these things can I make con- 
sistent with the explicit testimony of Scripture, and 
the catholic character and spiritual genius of Chris- 
tianity. But it is because I think the Restoration 
of the Jews is unjustly mixed up with them—be- 
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cause I think it has a ground of its own, and solid 
ground, to stand upon, when all these are swept off 
the stage of the Gospel economy and our system of 


divinity—and because, as it seems to me, the denial 
of it involves principles of interpretation which 
cannot be gone through with, puts a forced in place 
of a natural sense upon many passages, and leaves 
some things unexplained, which, on the opposite 
view, are clear and satisfying; it is because I take 
this view of the Restoration of the Jews that I am 
not able to give it up, and am, on the contrary, con- 


strained to hold it fast. 


That the Restoration of the Jews, from all the 
places of their dispersion, is predicted clearly, re- 
peatedly, and circumstantially in Scripture, is ad- 
mitted on all hands. The only question is how this 
is to be understood—whether literally or figura- 
tively; and, if literally, whether of a past or of a 
future restoration. On the literal view, there are 
two opposite extremes, some applying it nearly all 
to a past restoration, while others understand it all, 
in its full and proper sense, of a restoration yet 
future. To the latter class belong the Jews them- 
selves, who look for a rebuilt temple, a re-established 
priesthood, the restoration of their bloody sacrifices, 
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and an Israelitish supremacy, at once religious and 
civil, over all the nations of the earth. Strange to 
say there are Christian interpreters who deduce the 
same conclusions from the prophecies in question, 
in connexion, of course, with evangelical truth, and 
with Christ as King of the Jews, and Lord of the 
whole earth. 

For example :—* Zion and Jerusalem,” says Mr 
Fry, Rector of Desford, “are to be the great 
source of spiritual blessedness to the whole world. 
This ‘city of Jehovah’ is represented as the grand 
centre and emporium of civil and religious power, 
whither all nations resort for their laws and govern- 
ment. ‘He shall reign in Jerusalem unto the ends 
of the earth.” “But what most surprises us is, 
that a ritual of worship, so like the Mosaic cere- 
monial, should again be restored by Divine appoint- 
ment, rather than institutions more analogous to 
those of the Gospel Church, and especially that the 
sacrifices of animal victims should be again en- 
joined. For we read of all the various offerings of 
the Levitical economy, not only ‘ peace-offering’ 
and ‘ meat-offering, but 'burnt-offerings, 'trespass- 
offerings, and ‘sin-offerings.’ We can only reply, 
such is the Divine pleasure. It is not for us to 
judge what would be best for Israel, and for the 
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world at large, in this future age." “ However 
averse to our preconceived notions may be the 
restitution of ceremonial sacrifices, that restitution 
exactly corresponds with the prediction in the close 
of the 51st Psalm, where a reference is clear to 
Israel of the last times—‘Do good in thy good 
pleasure unto Zion; build the walls of Jerusalem: 
then wilt thou desire the right sacrifices, an offering 
and a holocaust; then shall they offer steers upon: 
thine altars,’” * 

Mr Molyneuz, in his recent Lectures on * Israel's 
Future,” not only contends for the restoration of 
the Mosaic sacrifices, but assigns the following as 
the probable reasons and objects of it:—* The law 
[sacrificial] must yet peradventure point back to 
Christ, and teach them retrospectively what it was 
intended to teach prospectively—the sacrificial and 
expiatory nature of Christ's work. . . .. Thus the 
sacrifices themselves—presenting, however, the ob- 
ject n a stronger light—may virtually be to them 
what the sacrament of the ‘Supper’ is actually to 
us; and they, in the former, may continually shew 

* The Second Advent, &c., by the Rev. John Fry, Rector of 
Desford, Leicestershire; 2 vols., 1822: vol. i., pp. 129, 588, 585, 
586. Compare Freemantle's “ Glory of Israel after the Advent,” 


in Twelve Lectures, by Clergymen of the Church of England, 
on the Second Coming, &c.; 1844: pp. 273-278 
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forth the Lord's death when He shall have come, as 
we continually in the latter, do shew forth the 
Lord's death till He come." * 

One more example of this school of interpreta- 
tion, and the most recent, may be added, from the able 
work of Professor Auberlen of Basle, on “The Pro- 
phecies of Daniel and the Revelations of St John:"— 

* Israel is again to be at the head of all hu- 
manity. . . . . In the Old Testament, the whole 
Jewish national life was religious ; but only in an ex- 
ternal legal manner: . .. . in the millennial king- 
dom, all spheres of life will be truly Christianised from 
within outwardly. From this point of view, it will 
not be offensive to say that the Mosaic ceremonial 
law corresponds to the priestly office of Israel—the 
civil law to its kingly office. The Gentile Church 
could only adopt the moral law; in like manner, 
her sole influence is by the word working inwardly, 
by exercising the prophetic office. But when the 
royal and the priestly office shall be revived, then 
—the principles of the Epistle to the Hebrews re- 
maining as true and immoveable as ever—the cere- 
monial and civil law of Moses also will develop its 


* Israel's Future: Lectures delivered in the Lock Chapel in 
Lent, 1852. By Rev. Capel Molyneux. Fourth Thousand, 1853. 
Pp. 257, 258. 
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spiritual depths in the Divine worship, and 1n the 
constitution of the millennial kingdom,” &c.* 

Of the opposite extreme to this, which applies 
nearly all the prophecies to past events, the late 
lamented Professor Alexander of Princeton thus 
speaks :—“It is an ancient and still current doctrine, 
that the main subject of his (Isaiah's) prophecies 
throughout is the restoration from the Babylonish 
exile. While this hypothesis has been assumed as 
undeniable by many Christian writers, it affords the 
whole foundation of the modern neological criticism 
and exegesis.” f Strong language this, but scarcely 
too strong. Among the Christian writers here al- 
luded to, may be classed a countryman of his own, 
the writer of the two fore-mentioned articles in the 
Bibliotheca Sacra, who seems to regard this event 
as the burden of a great part of the prophetic writ- 
ings; and how many critics of our own country 
during last century took the same view is well 
known. Few, however, deny that there are prophe- 
cies of Israel’s restoration which belong to Christian 
times—prophecies which have received no literal ful- 

* The Prophecies, &c. Translated by the Rev. Adolph 
Saphir. Edinburgh: Clark. Pp. 340, 348, 349. 

+ The Later Prophecies of Isaiah. By Joseph Addison Alex- 


ander, Professor in the Theological Seminary, Princeton, New 
Jersey: 1847. Introd., p. 14. 
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filment, either in the return from Babylon or in any 
other past events. How, then, are these disposed of 
by those who deny the future Restoration? They 
are viewed as the Jewish dress of Christian events. 
The restoration itself, and the “Israel” to be re- 
stored, are held to be alike spiritual; the ideas and 
the language of an extinct economy being employed 
to depict a dispensation in which there is neither 
Jew nor Gentile, dispersion nor restoration. That 
Christian events are predicted in Jewish language 
by the prophets, it is impossible to deny. If this 
be overlooked, we shall be ready to put our Chris- 
tianity into bondage to a restored Judaism, as some 
have actually done, and to draw from the prophets 
the crudest representations of millennial religion. 
But the question is, whether the principle is kept 
within its just limits by those who use it to dis- 
prove the future restoration of the Jews. 

But let us hear it as enunciated by themselves :— 
* Where prophecy," says the writer in the Biblio- 
theca Sacra, “thus runs into the present dispensa- 
tion—a spiritual dispensation—is it not to be inter- 
preted spiritually, according to the nature of the 
dispensation to which it refers? The dress may be 
ancient, but the truth refers to these latter times. 
He (Ezekiel) spoke of a restoration, but it was a 
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restoration then to take place. He glanced occa- 
sionally, as others had done, to the Messiah’s time ; 
but his utterances of the Messiah’s time are to be 
understood according to the nature of the Messiah’s 
dispensation, to which they relate. Whatever be 
the dress of his thought, it is a grand and glorious 
spiritual reality into which the germ is to unfold. 
This we believe to be the economy of ancient pro- 
phecy in relation to these latter times.” * 

Those who have written against the territorial 
restoration of the natural Israel insist strongly 
on the necessity of abiding by some uniform prin- 
ciple of interpretation. If “Israel” in the Old 
Testament is held to mean Israel literally, then 
“David,” it is alleged, must be held to mean simply 
David; but if Christ is held to have come in the 
room of David, under the Gospel, then Christ's 
people must be held to have come in the room of 
David's subjects. Plausible reasoning certainly. 
But whether, according to this mode of reasoning, 
it would be possible for God to predict even the 
conversion of His ancient people; whether, if God 
should think fit to foretell their submission to Christ, 
as a submission to “ David their king,” our friends 
would not hasten to put them out of court, insisting 

* Biblioth. Sacra, for Aug. 1847, pp. 475, 476. 
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that, since David in the supposed prediction does 
not mean David, it would be a mongrel species of 
interpretation to make Israel mean Israel—that as 
a literal Israel cannot be connected in the same pro- 
phecy with an antitypical David, the thing meant 
in the prophecy cannot be the conversion of his 
ancient people, but simply the Church’s submission 
to Christ— whether, I say, this would not legiti- 
mately follow from the foregoing way of reasoning, 
we shall have to consider by and by. At present I 
am merely stating the different ways in which the 
prophecies in question are disposed of. 

The late Dr Arnold carried this spiritual principle 
to its extreme verge. Prophecy, according to him, is 
no * anticipation of history," as it has been termed :— 

“ History, In our common sense of the term, is 
busy with particular nations, times, places, actions, 
and even persons. Prophecy fixes our attention on 
principles, on good and evil, on truth and false- 
hood, on God and on His enemy. Prophecy, then, is 
God’s voice speaking to us respecting the issue, in 
all time, of that great struggle which is the.real in- 
terest of human life, the struggle between good and 
evil. Beset as we are by evil within us and with- 
out, it is the natural and earnest question of the 
human mind, What shall be the end. at last? And 
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the answer is given by prophecy, that it shall be 
well at last; that there shall be a time when good 
shall perfectly triumph. But the answer declares 
also, that the struggle shall be long and hard ; that 
there will be much to suffer before the victory be 
complete. The Seed of the woman shall bruise the 
serpent's head, -but the serpent, notwithstanding, 
shall first bruise His heel So completely is the 
earliest prophecy recorded in Scripture, the sum 
and substance, so to speak, of the whole language of 
prophecy, however diversified soever in its particu- 
lar forms.” * 

It is easy to see whither this will lead us. If 
there be no historical fulfilments of prophecy—if 
facts are never predicted, but only principles, which 
find their development, to a greater or less extent, 
in the facts of history, profane as well as sacred, 
and only their concentrated and most perfect de- 
velopment in Christ and His Church—it will follow 
that Christ's Person and Work, historically consi- 
dered, are nowhere the subject of direct prediction 
in the Old Testament; that all which the apostles 
applied to Him, and which we have been accus- 
tomed to regard as referring to the historical Christ, 


* Two Sermons on the Interpretation of Prophecy. By 
Thomas Arnold, D.D.: Oxford, 1839. Pp. 3-5. 
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* do not,” to use Dr Arnold's own words, “ relate to 
the Jewish or to Christian times, but are either the 
expressions of religious affections generally, such as 
submission, hope, love, &c., or else refer to some 
particular circumstances in the life and condition 
of the writer, or of the Jewish nation, and do not 
at all shew that anything more remote, or any 
events of a more. universal and spiritual character, 
were designed to be prophesied.” — (Preface, p. i.) 
And lest the reader should fail to see how far this 
principle was intended to carry him, the ingenious 
author refers, among a number of other passages, 
to the fifty-third chapter of Isaiah, (whose proper 
subject he conceives to be, not the sufferings of 
Christ and the following glory, but “the return of 
the Jews from the captivity, and its accompanying 
blessings,”) to the twenty-second and hundred and 
tenth Psalms, to Isa. lxi. 1-3, and to Zech. xiii. 7. 
To these, and every other Old Testament prediction, 
the pregnant remark is made to apply, that “ the 
true subject of pure prophecy, as distinct from his- 
tory, is not any human person or persons, fact or 
facts, but «deas and principles, which in no merely 
human persons or actions have ever been embodied 
perfectly.” Thus Christ and His Church, historically 
considered, are not the subject-matter of prophecy 
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at all. They are but ideally in the Old Testament, 
embodying the great general religious ideas which 
. are the proper burden of prophecy. 

Had such views been confined to the learned and 
ingenious author of them, I should not have taken 
the trouble to present them so explicitly to the 
reader. But who that knows the influence which 
Dr Arnold's writings are exercising in England— 
who that observes the fascination which an ideal- 
ised, unbiblical Christianity is exercising on our 
young men, and the frightful extent to which a 
rationalistic Christianity is diffusing itself among 
the more pretentious of the English clergy. -who 
that observes how Hengstenberg, and even Dr J. A. 
Alexander, in their Commentaries on the Psalms, 
deal with the sixteenth and twenty-second Psalms, 
aud Tholuck’s leanings in the same direction*— 
who, in short, that has himself felt the difficulties 
of the subject, the measure of truth that there is 
in the views here referred to, and the ability with 
which they are brought forward, can but warn his 
readers of their unsettling tendency? And when I 
state that one chief purpose which Dr Arnold ex- 
pected his system to serve was to get rid of the 


* Comment. on Hebrews, vol. iij Appendix i. ' Clark’s Bib- 
lical Cabinet: 1842. 
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restoration of the Jews, as matter of prophecy— 
that the notes, at least, to his two sermons, which 
occupy thrice as much space as the text, are chiefly 
taken up with shewing how his principle bears 
upon that question, the reader will see why I have 
dwelt upon it, and may possibly be led to suspect, 
that it is difficult to get any principle which will 
serve out-and-out for the extrusion of the Jew from 
the prophecies of the Redeemer’s kingdom which 
would not go a good deal further than that— 
further, indeed, than most are prepared to follow. 

Before leaving Dr Arnold, and by way of shew- 
ing how extremes meet, I cannot resist quoting a 
‘passage in which he concedes even the literal res- 
toration of the Jews as a thing perfectly possible, 
though not capable of antecedent proof from the 
prophecies, and not necessary to their proper fulfil- 
ment :— 

* But," says he, “although the full and real com- 
pletion of the prophecies relating to Israel belongs 
neither to the first historical Israel, nor yet to the 
second, the visible Church of Christ, but to those 
only who shall be found to have been true Israelites, 
children of God in the Spirit, whether they belonged 
to the Jewish or to the Christian Israel according 
to the flesh; yet if any one urges that, over and 
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above this real and adequate fulfilment, there may 
be also a lower fulfilment again vouchsafed, even to 
the old historical Israel, whenever he shall turn to 
the Lord, then I will not attempt to deny this posi- 
tion, provided it be allowed that such a fulfilment 
is by no means necessary to the truth of prophecy ; 
that it is given ex abundanti; and that as in no 
case we have a right to expect it, so, if it be with 

held, we ought neither to feel surprise nor perplex- 
ity. Instances of such a fulfilment of prophecy are 
certainly to be met with in Scripture.” 

After quoting and commenting on John xviii. 8, 
9; Isa. liii. 4, and Matt. viii. 16, 17; Ps. xxii. 16, 
18, and John xix. 24, 37, as examples of this kind 
of fulfilment, he continues, —' With these examples 
before us, I would not dare to say that God may 
not be pleased to vouchsafe some great and special 
blessings to the remnant of the historical Israel, 
when they shall again be grafted into the Israel of 
God. But even if none such are granted to them, 
the prophecies relating to the future and final bless- 
ing of Israel seem, to my mind, to have their abun- 
dant fulflment in the rest reserved for the people 
of God. If God's people should live in His presence 
for ever in perfect safety, and crowned with glory, 
I cannot conceive what more can be wanting to the 
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adequate fulfilment of the most magnificent lan- 
guage of prophecy relative to the future triumphs 
of Israel."—(Note 4, pp. 36-38.) 

To the principle of ex abundant? fulfilments of 
prophecy—that is to say, fulfilments over and above 
what is necessary to the essence of the thing, and 
not to be anticipated with certainty till they occur 
—TI have no objection: ib is a sound and important 
principle; but I am afraid that, on Dr Arnold's 
views, historical fulfilment must be regarded as all 
ez abundanti together. 


From the above remarks, the reader will see that, 
what with erroneous principles, and sound prin- 
ciples which appear to be pushed too far, the sub- 
ject is involved in no little difficulty. A few pro- 
positions based on New Testament intimations— 
the surest of all footing—will comprise the mate- 
rials of what I regard as a scriptural settlement of 
this interesting question. Our first two proposi- 
tions will be of the nature of concessions to those 
who deny the restoration of the Jews; after which 
I shall endeavour to shew that, notwithstanding 
these concessions, due to truth, there remain suffi- 
cient grounds for believing that this restoration is 


matter of Divine prediction. 
 #F 


CHAPTER II. 


CONCESSIONS TO THOSE WHO DENY THE RESTORATION 
OF THE JEWS—FIRST CONCESSION. 


Proposition I.— The “wall of partition” be- 
tween Jew and Gentile has been broken down, never 
more to be rebuilt. 

The passages on this point are familiar to all; but 
I quote some of them for the sake of a remark or 
two which I mean to make on them. 

* He is our peace, who hath made both [Jew and 
Gentile] one, and hath broken down the middle wall 
of partition between us; having abolished in his 
flesh the enmity, even the law of commandments 
contained in ordinances. . . . . Now therefore ye 
[Gentiles] are no more strangers and foreigners, but 
fellow-citizens with the saints, and of the household 
of God.” (Eph. ii. 14, 15, 19.) 

It is impossible for language more clearly to in- 
timate that Jews and Gentiles are placed, by the 
work of Christ, on a footing of perfect equality 
before God, not only in point of acceptance, but as 
members of the Church visible. Those who con- 


JEW AND GENTILE ONE IN CHRIST. 83 


tend for the restoration of Jewish peculiarities dur- 
ing the millennium would have the apostle to mean, 
merely that Gentiles have now access to Christ and . 
salvation as well as Jews. But Christ and salvation 
were never inaccessible to Gentiles. "The ceremonial 
barriers placed them in a more disadvantageous 
position, in this respect, than the Jews; but that 
was all, And it is just these ritual disadvantages 
which the apostle says have been taken out of the 
way, to make room for a new incorporation of both 
into one fellowship, having all things common, as 
pertaining to the “city” and “house” of God. The 
ceremonial sacredness of places, persons, times, 
vessels—all typical institutions and observances— 
have yielded to the spiritualities and simplicities of 
the New Testament, to the genius of which all such 
distinctions are utterly foreign. 

But our Lord’s announcements to the woman of 
Samaria are, if possible, still more explicit. Having 
consulted Him in the dispute between the Jews and 
the Samaritans about the proper place of (central) 
worship, she received this information :— 

* Woman, believe me, the hour cometh when ye 
shall neither in this mountain nor yet at Jerusalem 
worship the Father"—that is, of course, in the 
sense in which He was then actually worshipped at 
Jerusalem ; for He takes care to tell her, that the 
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Jews were right in the dispute between them and 
the Samaritans :—“ Ye worship ye know not what : 
we know what we worship; for salvation is of the 
Jews" But, He adds, the dispute is soon to be at 
an end, by the privilege which has hitherto belonged 
to Jerusalem being extended to all places alike :— 
* But the hour cometh, and now is, when the true 
worshippers shall worship the Father in spirit and 
in truth; for the Father seeketh such to worship 
him." (John iv. 21-23) 

Now does this mean that, under the new economy, 
the worship of Gentiles out of Jerusalem would be 
as acceptable as the worship of the Jews in 1#,— that 
the central and sacred character of Jerusalem would 
continue unchanged, but that believing Gentiles, 
though as much * strangers and foreigners " as ever, 
as truly *aliens from the commonwealth of Israel" 
as ever, in respect of ceremonies, and church-offi- 
cers, and modes of worship, would nevertheless get 
access to Christ and salvation as truly as the Jews? 
Could such a construction by possibility be put 
upon the Saviour's language, we could listen to the 
arguments for a millennial Judaism. But as, be- 
yond all doubt, the Saviour meant to announce that 
Jerusalem was going to lose its peculiar character — 
that it would cease to be, even to the Jews them- 
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selves, “the city of their solemnities, whither the 
tribes should go up ”— that, in fact, it would possess 
not a whit more of a distinctive religious character 
than the mountain of Samaria about which the 
woman consulted him, I cannot but wonder that 
Christian men and dear brethren, sitting at the Re- 
deemer’s feet to receive the law at His mouth, should 
dream of a revived Judaism, and picture to them- 
selves “ believing nations frequenting the" restored 
“temple, in order to get understanding in the types 
and shadows; looking on the sons of Zadok minis- 
tering in that peculiar sanctuary, to learn portions 
of truth with new impressiveness and fulness." 
But, it is said, * The account of this [restored] 
temple, which occupies chapters xl to xlviii of 
Ezekiel, is embedded in literalities on either side. 
Here, then, lies the difficulty. All seems literal on 
either side; and is there to arise in the midst of 
this a great spiritual building, possessing nothing 
in common with the literalities around it? The 
point of difficulty lies there.” To this I unhesitat- 
ingly reply, Let the literalitves go, if they cannot 
stand with the naked and unmistakeable announce- 
ments of the Lord of the temple. I do not quite 
see, indeed, that we are shut up to the alternative 
of losing all literalities, or making every thing 


86 PRINCIPLES OF THE QUESTION. 


literal; but I am perfectly prepared to part with 
whatever may be demanded by a firm adherence to 
the announcements of Christ. True, “there are 
many dark things in the Word ;" but they will be- 
come darker still if, instead of explaining the dark 
things by the clear, we explain the clear things by 
the dark, making the Old Testament the key to the 
New. It is this unnatural method which lies at 
the foundation of all the Jewish expectations of 
Christians ; and never till we reverse the process are 
we safe from the danger to which we found Jerome 
alluding, of Judatzing our Christianity, instead of 
Christianizing the adherents of Judaism. 

As a last refuge, we sometimes hear it said, that 
though an Aaronic priesthood, and bloody sacrifices, 
and circumcision, and a metropolitan ceremonial at 
Jerusalem, may be unsuitable to the genius of the 
present economy, they may, for aught that we 
know, be consistent enough with one to come. This, 
surely, is a desperate argument. Nor should I allude 
to it, but to ask my readers whether this be the 
impression which they gather from the apostle’s 
reasonings on the subject of the ceremonies, in the 
Epistles to the Galatians, Colossians, and Hebrews ? 
Was it only the abuse of them against which he 
wrote? Or was it only their temporary removal 


NO CEREMONIAL DISTINCTIONS IN CHRIST. 87 


which he contemplated, in the view of their ulti- 
mate restoration? Does he not characterise them 
as, in their own nature, “worldly rudiments,” “ beg- 
garly elements," the mere discipline of minors, as a 
“bondage” unsuited to the liberty of Christ's free- 
men? (Gal iv.) Are they not represented as “a 
shadow," of which *the body is Christ, for the 
entire neglect and abandonment of which Christians 
ought not to allow themselves to be “judged” by 
Judaizing zealots, who were swarming in some of 
the infant churches, and whose policy was to sap 
and mine whatever was spiritual, and free, and 
catholic in the new economy.? (Col. ii.) Is not the 
priesthood said to be “changed,” and the cere- 
monial institute to be “disannulled,” expressly 
“because of the weakness and unprofitableness 
thereof?” Now, to what order did those “sons 
of Zadok” belong, the “ministrations” of whose 
descendants in the restored temple are expected to 
give “new impressiveness and fulness to certain 
portions of truth?” They belonged, as every one 
knows, to that very Aaronic order which the apostle 
says has been swept off the stage of the Church, 
with all that appertained to it, as a weak and use- 
less thing after Christs coming. Yet further; is 
not the co-existence of two priesthoods regarded as 
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a thing incongruous, and does not the apostle re- 
present the whole ritual system as in a * decaying, 
antiquated, and evanescent" state when he wrote? 
(Heb. viii.) Now, is it conceivable that such lan- 
guage would have been used of a system only tem- 
porarily set aside, to be brought back, with a few 
changes, to more than its pristine splendour? If 
such expectations, or anything like them, are not 
directly in the teeth of all that the apostle says on 
the subject of the temple-service, he has used lan- 
guage which it was next to impossible not to mis- 
understand, and which the whole Church, with hardly 
an exception, has been misinterpreting to this hour. 
Yet Professor Auberlen says, “the principles of the 
Epistle to the Hebrews remain [on this theory] as 


?| 


true and immoveable as ever"! I confidently reply, 
they do not, and cannot. 
On the strength of these remarks, we might turn 


our proposition into the following 


RULE: 

WHEREVER JEWISH PECULIARITIES OCCUR IN THE 
PROPHETIC PICTURES OF MESSIAH'S KINGDOM, THEY 
ARE TO BE UNDERSTOOD OF THE CORRESPONDING 
REALITIES UNDER THE GOSPEL. 


The principle of this rule cannot be questioned. 
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Every one proceeds upon it, more or less, in inter- 
preting the prophecies, translating the old phrase- 
ology into the new—substituting Christian ideas for 
Jewish. He would be a bold interpreter who would 
affirm that ?n no case are the events of the new 
economy predicted in the language of the old. | 
Take but one example Mal i 11—* From the 
rising of the sun unto the going down of the same 
my name shall be great among the Gentiles; and in 
every place incense shall be offered unto my name, 
and a pure offering; for my name shall be great 
among the heathen, saith the Lord of hosts" Are 
there any, except Romanists and Romanizers, who 
take “incense” here, and the “ pure offering” liter- 
ally? Is not the prediction understood to mean 
simply this, that not at Jerusalem only, but every- 
where, and not by Jews only, but by all nations 
without distinction, from one end of the world to 
the other, acceptable worship shall ascend to God ? 
Well, but how is it that there is so general an un- 
derstanding that this is the sense of it? Clearly 
because “incense” and “offering,” in the Jewish 
sense, having given place under the Gospel to 
* spiritual sacrifices, acceptable to God by Jesus 
Christ,” there 1s no other kind of worship of which 
we can understand the prediction. Now all that our 
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rule means is, that we must carry this principle of 
prophetic interpretation through all cases of like 
nature. 

But the example now adduced illustrates our rule 
in another way. The Jewish idea, under which the 
prediction is couched, is not merely that “ incense 
and a pure offering” shall be offered to God by all 
nations, but “in every place"—as if they would 
have the temple-service at home, and not need to 
go to Jerusalem for it. But in other places the 
reverse of this is expressly predicted. In Isaiah 
and Ezekiel, the catholicity of the Church’s wor- 
ship is expressed by all nations flowing to Jerusa- 
lem, and going up to the mountain of the Lord, to 
the house of the God of Jacob; whereas in Mala- 
chi, instead of them going to the temple, the temple 
is represented as coming to them. If, then, we would 
not make the prophets contradict themselves, we 
must understand both representations as designed 
to announce one and the same idea, the catholicity 
and spirituality of the Gospel worship. 

There is one class of prophecies to which I must 
particularly advert, which come under the same law 
of interpretation, though not quite so manifestly, as 
the former—those, I mean, in which “ Zion” and 
“Jerusalem” are the subject of evangelical predic- 
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tion. If the Israelites are to be nationally restored 
to Palestine, there can be nothing surprising in 
Jerusalem becoming again the capital of the king- 
dom, and the seat of government; nor will any one 
who believes in the future restoration of the Jews, 
hesitate to admit that Jerusalem ts so spoken of in 
the prophecies as either the actual future metropolis 
of the reconstituted nation, or at least as a historic 
symbol of its restored nationality. But Jerusalem 
of old was something more than the capital of a 
political kingdom, and the seat of a civil govern- 
ment. It was “the city of the great King "—the 
place of Jehovah’s special presence, power, grace, 
and glory, in connexion with the ceremonial worship 
established there. “Jn Salem was his tabernacle, 
and his dwelling-place in Zion.” (Ps. lxxvi. 2.) 
But we have seen that these localities have been, by 
the work of Christ, divested for ever of all their 
peculiar sacredness, and that in respect of accept- 
able worship, “Zion” and “Jerusalem” are “in 
every place” where God is “worshipped in spirit 
and in truth.” It is this very change, beyond all 
doubt, which the apostle designed to express, when 
he said to the Hebrews, who were clinging to the 
local Jerusalem and the literal Zion, after all their 
glory had passed away, “But ye are come unto Mount 
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Zion, and unto the city of the living God, the heavenly 
Jerusalem." (Heb. xii 22.) To say, in the face 
of this most naked statement, that the religious 
peculiarities of the local Jerusalem and the literal 
Mount Zion are either not abolished at all, or abo- 
lished only for a time, to be again restored, is, if it 
may be said without offence, intolerable. To all the 
evangelical prophecies which represent Zion and 
Jerusalem in terms of their ancient peculiarities, we 
must unhesitatingly apply the rule we have laid 
down. Does any one hold up to us this prophecy 
and that, exclaiming, There, surely, is Jerusalem 
reinstated in its ancient sacredness, and Zion once 
more “the mountain of the Lord's house?"—I 
calmly reply in the apostle's words, “ YE ARE COME 
unto Mount Zion, and unto the city of the living 
God, the heavenly Jerusalem :" Ye are come to the 
Zion and Jerusalem of a catholic and spiritual 
Israel —to the only Zion and Jerusalem that will 
ever, in any religious sense, exist upon earth. 

Of this use of the terms in question, let one ex- 
ample suffice for all—from the fourth chapter of 
Isaiah. In the preceding chapter and first verse of 
this one, the ruin of the Jewish commonwealth had 
been foretold. This is immediately followed up by 
a delightful prediction of a purified remnant of that 
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devoted people to be gathered under Messiah, in 
whom the Church’s identity in its passage from 
the old to the new economy would be preserved, and 
who should constitute the nucleus of a catholic 
Israel, purer in character, and more acceptable in its 
worship than ever before. “In that day," says the 
prophet, “shall the Branch of Jehovah [ Messiah, as 
Son of God] be beautiful and glorious, and the Fruit 
of the earth [the same Messiah, as Son of man] shall 
be excellent and comely to the escaped of Israel" 
—(See Alexander, in loc.) On the day of Pentecost, 
three thousand Jews, added to the hundred and 
twenty that had been gathered in the days of the 
Redeemer's flesh, constituted the Church of God. 
To these “escaped of Israel" Messiah was “ beau- 
tiful and glorious, excellent and comely." "Then this 
prophecy began to receive its proper fulfilment.* 
Now, observe what follows :—“ And it shall be 
that he that is left in Zion, and he that remaineth 
[or is spared] in Jerusalem, shall be called holy: 
* Should any one say, Nay, but it points to the millennial 
state, and to the Jewish remnant then to be restored to Pales- 
tine—it matters nothing to my object in quoting it. I think 
this is not the sense of it, and that violence must be done both 
to the connexion and the contents of the chapter to bring out 
this result. But such a view of it would only strengthen my 


argument from its language, which is all I have to do with 
here. 


94 PRINCIPLES OF THE QUESTION. 


every one that is written to life in Jerusalem.” 
(Ver. 3.) To take “Jerusalem” and “Zion” here 
in the sense of mere localzties where Israelites shall 
happen to be found when these events are fulfilled, 
would be absurd, Nor are they here employed 
metaphorically to denote the people of Israel, for 
that would be to make “the escaped” to be the 
same with the places where they remain. Clearly, 
these localities are here referred to in their church 
signification. And what is that? In Old Testa- 
ment language to be “in Zion,” is to be under the 
religious ordinances of which Zion was the centre 
and the soul—to be Jehovah's worshippers. To be in- 
different or undisturbed under such precious means, 
is to be “at ease in Zion;” to continue unrenewed, 
and live a life of sin, in spite of such means, is to be 
“sinners in Zion;” whereas, when they have stamped 
their own holy image upon those placed under them, 
such are said to have been “born in Zion,” and are 
called “the children of Zion.” This phraseology, so 
familiar under the old economy, furnishes an easy 
key to the expressions before us—“ the left in Zion,” 
and “the spared in Jerusalem,” who, in their new 
character, as attracted to Messiah’s beauty and glory, 
excellence and comeliness, should be called holy ; or, 
in New Testament language, “the remnant [of the 
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old Israel] according to the election of grace ;” 
of whom it is said that “as many as were ordained 
to eternal life, believed.” 

In the next verse the figure is slightly modified, 
while its general sense remains unchanged :—“ When 
the Lord shall have washed away the filth of the 
daughters of Zion, and shall have purged the blood 
of Jerusalem from the midst thereof, by the spirit 
of judgment, and by the spirit of burning,” pointing 
to the purifying effect of those trying events which 
were to attend the transition of the Church from the 
old to the new economy. 

But the verse which follows is still more impor- 
tant :—“ And the Lord will create upon every dwell- 
ing-place” (or, “over the whole extent "*) “of Mount 
Zion, and upon her assemblies, a cloud and smoke 
by day, and the shining of a flaming fire by night: 
for upon all the glory shall be a defence.” (Ver. 5.) 
* The Church is not only,” says Professor Alexander 
on this verse, “to be purified by God’s judgments, 
but glorified by His manifested presence, and in 
that state of glory kept secure by His protection. 

* Literally, * upon all the place of Mount Zion,” that is, in its 
extended sense. When the idea of “dwelling” is to be expressed, 
as in our version, the full form, nav? 125, * place for dwell- 


ing,” is used. See Exod. xv. 17; 1 Kings viii. 18, 39, 43; 2 
Chron. vi. 33, 39; Ps. xxxiii. 14, 
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The presence of God is here denoted by the ancient 
symbol of a fiery cloud, and is promised to the 
Church in its whole extent, and to its several assem- 
blies, as distinguished from the one indivisible con- 
gregation, and its own exclusive place of meeting, 


2 


under the old economy.” If this be a correct view 
of the prediction— and the unanimous voice of 
Christian expositors pronounces in favour of it— 
what view does it give us of * Mount Zion?” Does 
it celebrate the honours of the literal mountain of 
that name, and of the temple on it, as a point of 
religious attraction for the whole world? It does 
just the reverse. It represents Mount Zion as co- 
extensive with the purified Church under Messiah, 
and particularly with her public “assemblies.” 
That Divine presence, protection, and glory, which, 
after being enjoyed by the ancient Church all 
through the wilderness, took up its fixed abode on 
Zion as the place of their assemblies, shall burst 
its cerements under the Gospel, spread its wings 
of love over the whole amplitude of Messiah’s 
kingdom, and hover, cloud-like, over every Christian 
assembly, making a * Mount Zion” of every spot 
where New Testament worship is offered “in spirit 
and in truth.” Such a picture of the new economy 
is intelligible on the apostle’s principle, “ Ye are 
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come unto Mount Zion;” but if we are to expect 
a material temple yet to be erected on the literal 
Mount Zion for all nations, with all its carnal and 
bloody accompaniments, it is not intelligible. 

In a word, on the obvious principle of interpreta- 
tion embodied in our rule, there is no real difficulty 
in disposing of whatever Judaisms we may find in 
the prophetic pictures of Messiah’s kingdom. Being 
all buried in the grave of Christ, and the system of 
them being adapted only to an immature and pre- 
paratory state, we must of necessity substitute for 
them the spiritualities that have taken their place. 


CHAPTER IIL. 


CONCESSIONS TO THE OPPONENTS OF TERRITORIAL 
RESTORATION.—SECOND CONCESSION. 


OUR next proposition may be regarded as falling - 
under the first, and has been partly anticipated by 
the foregoing exposition; but it is important enough 
to be taken by itself. 


Proposition IL—TÀe Gospel Church is not a 
different Church from that which existed before, 
but the same Church of God—formerly confined to 
the Jews, and now, under a new form, embracing 
all nations. 


The natural Israel were in possession of the 
Church when Christ came. Such of them as be- 
lieved were its last representatives under the old, 
and its first members under the new economy. In 
them its identity was preserved, and they were the 
proper heirs of the “ blessing of Abraham.” On the 
wall of partition being broken down, the Jews are 
not said to have gone out to the Gentiles, but the 
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Gentiles are said to have come in to the Jews. 
This is an important distinction. * Aliens from the 
commonwealth of Israel, and strangers from the cove- 
“nants of promise," those who were in this sense “ far 
off” are said to have been “ made nigh by the blood 
of Christ,” and now to be “no more strangers and 
foreigners, but FELLOW-CITIZENS WITH THE SAINTS, 
[the believing Jews,] and of the household of God." 
The great mystery, for the first time clearly revealed 
* unto the holy apostles and prophets by the Spirit," 
was, “that the Gentiles should be FELLOW-HEIRS, 
and of the same body” with the Jews, who were 
the proper heirs, and only to be disinherited by un- 
belief. In striking confirmation of this view of the 
standing of the Jews is the following language of 
the apostle, in that remarkable chapter where he 
treats formally of this point:—^ If some of the 
branches be broken off, and thou [Gentile], being a 
wild olive-tree, wert GRAFFED IN AMONG THEM, and 
WITH THEM partakest of the root and fatness of 
the olive-tree, boast not against the branches; but 
if thou boast, THOU BEAREST NOT THE ROOT, BUT 
THE ROOT THEE . .. . If thou wert cut out of 
the olive-tree which is wild by nature, and wert 
graffed, contrary to nature, into a good olive-tree, 
how much more should these, which be THE 
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NATURAL BRANCHES, be graffed into their own ` 
olive-tree ?" (Rom. xi 17, 18, 24) In short, the 
Gospel Church is historically and lineally “THE 
ISRAEL OF GOD " (Gal. vi. 16); not another, but the 
same Israel which came out of the loins of Jacob, 
and which — after going down into Egypt, and 
coming out with & high hand, wandering for forty 
years in the wilderness, obtaining possession of the 
promised land, and at length in the fulness of time 
giving birth to Messiah—opened its bosom to re- 
ceive its outcast brother the Gentile to the fellow- 
ship of its own name, and all its own nearness to 
God. The believing Jew has gone out from nothing, 
but the believing Gentile has come in to everything. 
True, they are now incorporated into one ; but it is 
one “Israel of God." This Israel may, in point of 
fact, be nearly all Gentiles, and the “remnant” of 
the natural Israel, “according to the election of 
grace,” may be reduced to the very lowest. But 
even if there were but one—as if just “that the 
purpose of God, according to election, might stand ” 
—that one would be THE ROOT, and all the rest but 
THE BRANCHES. 

If this be correct, we may expect to find the pro- 
phetic language framed in correspondence with it. 
If it be true that God’s “ Israel,” under the Gospel, 
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though radically the same as before, comprehends 
all believing Gentiles, it is incredible that the pro- 
phets, when depicting the new economy, should 
have always used this and similar terms in their old 
and restricted sense, and never in their new and 
comprehensive sense. This is what the extreme 
literalists hold.* By “Israel,” “Jacob,” “Judah,” 
“the people” of the covenant, and such like terms 
in the prophecies, they insist that we are to under- 
stand the Jews as contradistinguished from the 
Gentiles. The consequence of this it is easy to see. 
What is foretold of the Church of God, under one 
or other of these names, as distinguished from the 
uncovenanted world without, its enemies and per- 
secutors, is applied to the Jewish nation, as distin- 
guished from other nations as near to God under 
the Gospel as themselves ; and the most extravagant 
expectations of Jewish NATIONAL superiority and 
glory are spun out of the prophetic intimations 
of the elevation of the Lord's people to their 
proper rule over the world. This is the necessary 


* Even Dr Henderson is tao often led astray in this direction. 
Ascribing to * Israel," in its old sense, what is meant of it in its 
Evangelical amplitude as the Gospel Church, he carries his ideas 
of Jewish supremacy, and even of a restored temple and a me- 
tropolitan worship, to an extent which, with his other views, is 
utterly incongruous. 


102 PRINCIPLES OF THE QUESTION, 


result of a false principle of interpretation; and 
it would lead further astray than most Christians 
allow themselves to be drawn by it. None but 
the Jewish interpreters probably go through with 
it, nor do even they go all the length of the naked 
letter. 

Doubtless there are places where Jews and Gen- 
tiles are expressly distinguished from each other; 
and in these places the former, of course, are to be 
taken in their restricted sense. Such are the fol- 
lowing :—“ I will give thee [Messiah] for a covenant 
of the people (OY), for a light of the Gentiles” 
(0%2)—“ It is a light thing that thou shouldest be 
my Servant, to raise up the tribes of Jacob, and to 
restore the preserved of Israel: I also will give 
thee for a Light of the Gentiles, that thou mayest 
be my Salvation unto the end of the earth." (Isa. 
xlii 6, xlix. 6.) But in other places the terms, de- 
scriptive of God's ancient people, are most mani- 
festly used in their catholic sense to set forth the 
blessed privileges and character of God's people, or 
the Church of Christ, composed of Jews and Gen- 
tiles, as “ one body by the Cross." 

Take one example from the fifty-fourth chapter 
of Isaiah. The evangelical prophet having in the 
preceding chapter predicted the ‘sufferings of 
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Christ,” and generally, also, “the following glories,” * 
expatiates here on this latter theme. Of this chap- 
ter, Dr Henderson says, “Some consider it to be 
exclusively applicable to the Jews as a people; but 
the interpretation put upon verse first by the apostle, 
(Gal. iv. 27,) and the facts of history, militate against 
such application. Though Isaiah does not lose sight 
of that people as originally constituting the Church, 
yet having his eye upon the spiritual seed of the 
Messiah, to be chiefly collected from the heathen 
world, he merged for a time the peculiar interests 
of Judaism in those of the universal Church.” 
(Page 388.) The only objection I have to this state- 
ment is, that it gives a prominence to “the peculiar 
interests of Judaism,” or rather “the Jews,” which 
this prophet does not give to them, at least in this 
last portion of his book. But now observe the strain 
of the chapter. “Enlarge the place of thy tent” 
—says the rapt prophet, addressing the Israelitish 
Church, or the believing portion of it—“and let 
them stretch forth the curtains of thine habitations; 
for thou shalt break forth on the right hand and on 
the left, and thy seed shall inherit the Gentiles." 
Messiah's sufferings have opened the door of faith 
to the Gentiles—God is about to persuade Japhet 


* Tas pera ravra 0ó£cas. (1 Pet. i. 11.) 
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to dwell in the tents of Shem. (Gen. ix. 27.) Now 
shall be fulfilled the promise to Abraham, that he 
should be “the father of many nations,” who, walk- 
ing in the steps of his faith, shall be verily “ Abra- 
ham’s seed, and heirs according to the promise.” 
But the prophet goes on to say, that such a surpris- 
ing enlargement would make them * forget the shame 
of their youth, [in Egypt,] and not remember the 
reproach of their widowhood [in Babylon] any more. 
For,” he adds, “thy Maker is thine Husband; the 
Lord of hosts is His name; and thy Redeemer the 
Holy One of Israel; The God of the whole earth shall 
He be called.” Instead of losing her old name and 
her rightful honours under this influx of strangers, 
she would find all intact, discerning “ her own Hus- 
band” in the Head of the new economy, and “the 
Holy One of Israel” in * the God of the whole earth.” 
When He “forsook her” before, it was “for a small 
moment ;” but now that He has had mercy on her, 
(in the blood of the covenant,) it is “with everlast- 
ing kindness, nor shall the covenant of His peace be 
ever removed from her" “ Afflicted, tossed with 
tempest, and not comforted,” was her former lot; 
now “ her foundations shall be laid with sapphires, 
and all her borders be of pleasant stones, All her 
children shall be taught of the Lord, and great shall 
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be the peace of her children. In righteousness shall 
she be established ; she shall be far from oppression: 
her enemies shall gather together against her, but 
they shall fall for her sake.” In short, “no weapon 
formed against her shall prosper; and every tongue 
that riseth against her in judgment she shall con- 
demn. This ts the heritage of the servants of the 
Lord; and their righteousness is of me, saith the 
Lord.” 

Now, what will those make of this chapter who 
contend that Israel, in the prophecies, always means 
Israel in the same restricted sense in every place? 
Certainly the Israel addressed at the opening of it 
consisted of the natural seed of Abraham—the be- 
lieving portion of them; for they are bidden open 
their doors to the Gentiles as a thing that till then 
had never been done. But immediately this tis re- 
garded as done; in virtue of which, though the 
same party continues to be addressed, it is under 
an entirely new aspect—all its ancient peculiarities 
merged in those catholic glories which distinguish 
the new economy. To apply the contents of this 
and similar chapters—for it is but a specimen of 
many—to the Jewish nation, in contradistinction 
from believing Gentiles, is as extravagant in itself 
as it is opposed to the internal evidence of the 
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chapter, and to the general strain of evangelical 
prophecy. On such a principle the Church of God, 
even under the Gospel, would be resolved into the 
Jewish people. Those who in the prophecies are 
held forth as the enemies and persecutors of Israel, 
will in that case be not simply the irreligious, but 
all of every nation who are not Jews; and Gentile 
Christianity will disappear from the prophetic page, 
save as it may be regarded as given anew to the 
world by the restored Jews. Whether there be not 
a considerable advance towards this in the writings 
of some extreme futurising literalists, and whether 
it be not the power of Gospel truth which alone 
prevents this tendency from shewing itself in others, 
let the intelligent readers of their writings decide. 

I shall not attempt to turn this second proposi- 
tion into a rule, as I did the first, because I know of 
no summary method for determining whether a 
prophecy regarding Israel in Messiah’s times is to 
be understood of the Israel of God in its catholic 
sense—the Church under the Gospel—or of the 
Jews distinctively as a people. “The question,” 
says Professor Alexander, “whether any prophecy 
is general or particular, literal or figurative, can 
only be determined by a thorough independent 
scrutiny of each case by itself, in reference, form, 
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and substance, text and context, without regard to 
arbitrary and exclusive theories, but with a due 
regard to the analogy of Scripture in general, and 
of other prophecies in particular, especially of such 
as belong to the same writer, or at least to the same 
period, and apparently relate to the same subject. 
This is far from being so attractive or so easy as 
the sweeping application of a comprehensive canon 
to all cases, like or unlike; but it seems to be the 
only process likely to afford a satisfactory result.” * 

Such, then, are the concessions which, at the 
bidding of truth, I am prepared right willingly to 
make to the negative side of this question. On any 
other principles than those laid down in the two 
preceding propositions, I could not maintain the 
Restoration of the Jews. That it cannot in that 
case be maintained at all, will very likely be the 
opinion both of the extreme spiritualists who deny, 
and of the extreme literalists who affirm the Restora- 
tion. But as we proceed with our propositions, it 
will appear, I think, that there are still grounds for 
the affirmative side of the question, which it will 
not be very easy to shake. 


* Earlier Prophecies of Isaiah, Introd. pp. xlvi. xlvii. 


CHAPTER IV. 


POSITIVE EVIDENCE FOR THE TERRITORIAL RESTORA- 
TION—PRELIMINARY REMARKS. 


ALL that is written against the future restoration 
of the Jews goes on the supposition that, as a people, 
they are at an end; that the Divine purposes to- 
wards them as a nation were accomplished and ex- 
hausted when their peculiar economy passed away ; 
and that now they are to be regarded in no other 
light than as sinners of mankind needing salvation, 
and blessed, on their believing, like other believers, 
with all spiritual blessings in Christ. One cannot 
take up a treatise on the negative side of this ques- 
tion without perceiving that this is the fundamental 
idea on which all rests. It is not denied that their 
restoration may take place, and that it may be pre- 
dicted, though they think it is not. But when a 
view of their original destination is taken up which 
makes it in the last degree improbable that they 
should be restored, and in the last degree improba- 
ble that their restoration should be predicted, no 
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wonder that the evidence for it in the prophecies is 
not seen. How, indeed, can we expect it? 
Professor Alexander, for example, in the preface 
to his second volume on Isaiah, seems to leave the 
question so far open; but he only seems to do it. 
* As to the question in dispute," he says, meaning 
the one before us, “the ground which I have taken 
and endeavoured to maintain is the negative posi- 
tion, that the truth of these ‘exceeding great and 
precious promises’ is not suspended on the future 
restoration of the Jews to Palestine, without deny- 
ing such a restoration to be possible, or promised 
elsewhere.” I say this concession is more apparent 
than real, for the author has precluded himself from 
admitting that any specific events belonging to the 
new economy are predicted in the Old Testament. 
In his very able Introduction he lays down this 
sweeping principle, that all the predictions which 
relate to the old economy “are described by indi- 
vidual specific strokes,” whereas the new economy 
is represented “as a definite, yet undivided whole.” 
“Beyond the great turning-point between the two 
dispensations, all 4s taken $n at a single glance.” 
(Page xxix.) Of course, if this be true, it is vain to 
look for such a “specific stroke” as the Jews’ Res- 
toration to Palestine; nor need I tell the reader that 
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he does not find it within the limits of his prophet 
—lIsaiah. On his principles, he might take up book 
after book of the Old Testament, and, in the pre- 
face to his exposition of each, might concede such a 
restoration to be “possible or promised elsewhere ;” 
but till he allow that “specific strokes” are admis- 
sible in Old Testament prophecies of Gospel times, 
to concede that it may be promised anywhere in the 
Old Testament amounts to nothing. 

But is not even the conversion of the Jews a pretty 
specific stroke? Yet that is admitted by Professor 
Alexander to be predicted in Isaiah. (On chap. xi.) 
How he manages to explain this, I do not know; but 
I can imagine no way of reconciling his Introduction 
with the treatment of this particular prophecy. 

Similar admissions are made by other able 
writers, that possibly the restoration of the Jews 
may be in the Divine purposes, and, consequently, 
may be in the Divine predictions, though not in- 
volved in the original connexion with Canaan. 
But I need not tell the reader that such writers 
never find them. The plain truth is, that if the 
natural seed of Abraham was chosen for merely 
preparatory and temporary purposes — purposes 
limited to their peculiar and now abolished economy 
—the question is ended. Till we have sifted and 


THE PRELIMINARY QUESTION. lll 


settled this point, then, in vain do we plunge into 
the prophecies. We may ply one another with texts 
enough, but it is only when we have disposed of 
the preliminary question that we have sure footing 
in the prophetic Scriptures. After that, however, 
the process will be short and simple; and to this 
accordingly I now address myself. 


CHAPTER V. 


POSITIVE EVIDENCE FOR THE TERRITORIAL 
RESTORATION. 


Two propositions, it will be borne in mind, have 
been laid down, of the nature of concessions to the 
negative side of this question. In making these 
concessions, I was merely disencumbering myself of 
useless armour—of weapons which would have been 
hurtful only to myself. But now I come to the 
positive evidence for the Restoration of the Jews to 
their own land. And whereas the New Testament 
is supposed to give no countenance to such an ex- 
pectation, and this forms with many the whole argu- 
ment against it, I shall entrench myself in the New 
Testament first of all. 


Proposition IIL—7hAe national conversion of 
the Israelitish people is explicitly predicted in the 
New Testament. 


The five following texts I simply note at the out- 
set, without commenting upon them, as indirectly 
and generally bearing on this expectation :— 
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Matt. xxiii 39—“I say unto you, Ye shall not 
see me henceforth, till ye shall say, Blessed is he 
that cometh in the name of the Lord.” 

Luke xxi. 24—“ Jerusalem shall be trodden down 
of the Gentiles, UNTIL the times of the Gentiles be ` 
fulfilled.” 

“And certainly,” says Durham, in his modest 
way, “some words of Christ’s—Matt. xxiii [39]; 
Luke xxi. 24—limiting their outward desolation, 
and the desolation of their house and land, to 
the time they should say Hosanna to Him and 
acknowledge Him, and to the time of the fulness 
of the Gentiles—do also speak for this.” * 

Acts i. 6, 7—‘“ When they therefore were come 
together, they asked of him, saying, Lord, wilt 
thou at this time restore again the kingdom to 
Israel? And he said unto them, It is not for you 
to know the times or the seasons, which the-Father 
hath put in his own power.” 

“The apostles,” says Bengel on this passage, 
* presupposing the thing, (i. e., the restoration of the 
kingdom to Israel) inquired about the time; and 
the reply which follows has the like reference. ‘The 
times and the seasons, which the Father hath put in 

* Commentary upon the Book of Revelation (on chap. xvi. 


12), 
H 
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His own power. Therefore the thing itself is sure; 
else it would have no time at all.” 

Acts iii 19 — * Repent therefore, and be con- 

verted, unto the blotting out of your sins (é7rws 
àv €XOwor), in order that times of refreshing may 
come from the presence of the Lord." (Compare 
Zech. iii. 9, 10.) 
. 2 Cor. iii. 15, 16—* Even unto this day, when 
Moses is read, the vail is upon their heart. Never- 
theless, when it [the heart of the Jewish nation] 
shall turn to the Lord, the vail shall be taken 
away." 

To some of these passages I may recur under a 
subsequent head. But it is in the eleventh of the 
Romans that the present standing and predicted 
future of the Jewish nation is formally and largely 
handled; and the information there contained leaves 
nothing to be desired. The substance of it is this: 
that the rejection of God's ancient people under the 
Gospel is to be taken with two limitations—first, 
“that even at this present time [the period of rejec- 
tion] there is a remnant according to the election of 
grace ;’’ and second, that the nation at large, as 
contradistinguished from this elect remnant, shall 
yet be brought in. As “they were broken off for 
unbelief,” and the Gentiles “stand by faith,” so if 
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the Gentiles be found faithless, they also shall be 
cut off, while the body of the Jewish nation, “ if 
they abide not still in unbelief, shall be graffed in; 
for God is able to graff them in again.” In fact, 
the “blindness” that “has happened to Israel is but 
‘in part ’”—that is, partial and temporary *—“ until 
the fulness of the Gentiles be come in ;" after which 
* all Israel shall be saved." Much needless criti- 
cism has been bestowed upon this last statement, to 
shew that the “all” to be saved is neither to be 
taken numerically and absolutely on the one hand, 
nor yet, on the other, to be confounded with the 
elect remnant, which there ever is, of believing and 
saved Israelites. The contrast which runs through 
the whole chapter shews, beyond all reasonable 
doubt, what is meant, namely, that whereas it is 
but a handful of Israelites who at any time, during 
the period of rejection, are in the Church —the 
great body of the nation being in an outcast and 
excommunicated state—the time is coming when 
not a remnant only, as now, but “all” shall be 
saved; meaning, the bulk and body of the nation, 
as contradistinguished from this remnant. 

This is so very evident, that the only wonder is 


* "Ar pépovs, partly, in a sort. Compare chap. xv. 15, “in 
some sort ;” ver. 24, “somewhat; ” 2 Cor. i. 14, ii. 5, “in part.” 
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how it should ever have been otherwise understood. 
And yet we have seen that a considerable number 
of able divines, when the Restoration of the Jews 
came to be discussed—holding that the national 
destinies of the seed of Abraham were all accom- 
plished long ago—felt that even a general Conver- 
ston of them was rather in the way, and, to get rid 
of it, adopted the violent expedient of identifying 
the two parties whom the apostle expressly con- 
trasts—the “all Israel” to be saved at a definite 
future period, and the “elect remnant’’ saved all 
along since the rejection of the nation. Unnatural 
as was such a view of the chapter, we can hardly 
wonder at it. For on their hypothesis—that the 
nationality of the Jews had exhausted its original 
purposes long ago—how can the facts of their his- 
tory since the destruction of Jerusalem be accounted 
for? Why did not the nation, by little and little, 
melt away after the extinction of their polity by the 
Romans, or become absorbed in the various places 
of their dispersion? Why has a special providence 
counterworked, in their case, all the laws by which 
nations are affected, in respect of acknowledged 
identity, numbers, and prosperity? On supposition 
that the national destination of the Israelites was 
bound up with their restricted and now extinct 
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economy, why all this profusion, so to speak, of 
special care to preserve their nationality unbroken, 
their identity indisputable? We know what will 
now be said by some in reply to this. God, it will 
be said, has reserved them for a national conversion 
to the faith of Christ; and it is with a view to this 
that such eare has been taken of them. But this, 
though true, does not meet the difficulty. The won- 
der is, that such a destiny as a national conversion 
Should, on their principles, be in store for them— 
no other nationalities being expected, or even tole- 
rated, in connexion with and as the sequel of this 
most signal one. Individual conversion from time 
to time, and ultimate absorption, would seem to 
suit best with the hypothesis we are controverting. 
Accordingly, we find the chapter before us nearly 
as much in the way now as formerly with those who 
. deny the restoration of the Jews. There is, at least, 
very much the same tendency to throw obscurity 
over this exceedingly clear chapter. We have an ex- | 
ample of this in Archbishop Whately. In a volume 
entitled, * A View of the Scripture Revelations con- 
cerning a Future State, laid before his Parishioners 
by a Country Pastor," (known to be the learned 
prelate,) and in the lecture headed, “ The Expected 
Restoration of the Jews and the Millennium," we 
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find the following short sentence :—“ The passage 
(Rom. xi) is one that is generally confessed to be 
obscure and of doubtful interpretation." On -this 
there is a note, the first paragraph of which is as 
follows :—* The principal obscurity, perhaps, con- 
sists in this, that where the apostle is apparently 
holding out a hope of the ultimate conversion and 
salvation of ‘all Israel,’ it is not clear in what sense, 
or with what modification, the word ‘all’ is to be 
taken. He could not, one would suppose, mean it 
to include all the Jews who were at that time liv- 
ing, nor all those many millions of them who, 
through more than fifty generations, since have 
lived and died in unbelief.”* All that follows is 
about the comfort of knowing, that no such obscu- 
rities rest on anything essential to salvation, and 
with these very poor remarks the subject is dis- 
missed. 

But, it will be said, “We concede the general 
conversion of the Jewish nation, in terms of Pro- 
position IIL; resting it, however, not on Old Testa- 
ment prophecy, nor on the terms of the Abrahamic 
covenant, but solely on the New Testament evi- 
dence, which, being decisive, we of course accept, 
but whose silence on the subject of a territorial 

* A View, &c., p. 191. Sixth Edit. Fellowes, 1847. 
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restoration ought to decide that question in the 
negative.” 

This is intelligible ground ; but that it is unten- 
able, I shall now endeavour to shew. 


. Proposition IV.—The New Testament sends us 
back to the Old, and. specially to the terms of the 
Abrahamic covenant, as our primary warrant for 
expecting the recovery of “all Israel." 


Continuing our comments on the eleventh of 
Romans, let the following passage be carefully 
observed :—“ And so all Israel shall be saved: as it 
is written, There shall come out of Sion the Deli- 
verer, and shall turn away ungodliness from Jacob: 
for this is my covenant unto them, when I shall 
take away their sins. As concerning the gospel, 
they are enemies for your sakes; but as touching 
the election, they are beloved for the fathers’ sakes. 
For the gifts and calling of God are without re- 
pentance.” (Rom. xi. 26-29.) 

Here the apostle, instead of giving it out on his 
own proper authority that “all Israel shall be saved," 
carries his appeal to two of the prophets—to Isaiah 
(chap. lix. 20), and to Jeremiah (chap. xxxi. 31-34); 
giving the substance rather than the very words 
of their prophecies. Professor Alexander would 
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undermine the authority of the apostle’s first refer- 
ence, considered as a proof passage, holding it .to 
be no Old Testament prediction of Israel’s future 
conversion, but merely convenient phraseology for 
expressing his own prophecy of that event. “It 
seems to me”—says the learned Professor, on Isa. 
lix. 20—“ that the variation in Paul's words, not 
only from the Hebrew but the Septuagint, to- 
gether with the use which the apostle makes of 
this citation, warrant the conclusion that he is not 
there interpreting Isaiah, but employing the fami- 
liar language of an ancient prophecy as the vehicle 
for a new one. Other examples of this practice 
have occurred before, nor is there anything un- 
worthy or unreasonable in it, when the context in 
both cases clearly shows the author’s drift, as in the 
case before us, where it seems no less clear that 
Paul employs the language to predict the future 
restoration of the Jews (to the Divine favour, he 
means, not to their own land) than that Isaiah uses 
it to foretell the deliverance of God’s people from 
their enemies in case of their repentance, without 
any reference to local, temporal, or national distinc- 
tions. This hypothesis in reference to Paul’s quota- 
tion has the advantage of accounting for his change 
of the original expression, which may then be re- 
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garded as a kind of caution against that very error 
into which interpreters have generally fallen."* “A 
manifestly untenable view,” says Dr Fairbairn; 
“for how could we, in that case, have vindicated the 
apostle from the want of godly simplicity, using, 
as he must then have done, his accustomed formula 
for prophetical quotations (‘as it is written’) only 
to disguise and recommend an announcement pro- 
perly his own? We repudiate any such solution of 
the difficulty, which would represent the apostle as 
sailing under false colours.” This is strong lan- 
guage, but the case almost demanded it. It is 
needless, however, to linger upon this, since the 
apostle carries us farther back than Isaiah and 
Jeremiah—back to the Abrahamic covenant itself, 
on our view of which will depend the interpretation 
of all the prophecies bearing on the subject, and, 
if I am not greatly mistaken, the whole question. 
When the apostle says, “As touching the election, 
they are beloved for the fathers’ sakes,” he means, 
of course, not that “election of grace" by which in- 
dividual Jews are from time to time called, but the 
original “election” of Abraham and his seed. And 
when he says, in respect of that election, “they are 


* Later Prophecies of Isaiah, p. 367. 
+ Prophecy, &c., p. 278. 
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beloved for the fathers’ sakes,’ he means that the 
bulk and body of the nation, now out of covenant, 
are “beloved " because of their ancestral connexions 
—their lineal descent from and oneness in covenant 
with “the fathers,” with whom God originally estab- 
lished His covenant. I do not see how it is possible 
to put any other sense upon the apostle’s words. 
And if this be the meaning of them, they give us a 
view of the Abrahamic covenant very different, as 
respects the natural Israel, from that of our opponents 
in this question, and many others. In their view, 
Abraham and his natural seed were chosen for 
purely temporary purposes — purposes which re- 
ceived their full accomplishment on the completion 
of Christ’s work, and the opening of the new eco- 
nomy. In connexion with these temporary pur- 
poses, the land was conferred upon them; and as 
without it those ends could not have been attained, 
so when the object was gained, the grant was vir- 
tually withdrawn—it ?pso facto ceased and deter- 
mined—the grace of the covenant, of which Abra- 
ham and his seed after the flesh were but the de- 
positaries and trustees, alone remaining, to flow from 
age to age, through the blood of the covenant, to all 
the spiritual seed of Abraham,—to Jew and Gentile 
alike. 
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I cannot better convey this view of the Abrahamic 
covenant, whose untenableness I propose to show, 
than in the words of the great Dr Owen, which I 
rather select as being, for sobriety, fulness, and 
precision, all that my opponents would probably 
desire. 

* Although "—says he, speaking of the promised 
land—“ it is called an ‘everlasting inheritance,’ yet 
it was so only on two accounts :—1. That it was 
typical of that heavenly inheritance which is eternal. 
2. Because, as unto right and title, it was to be con- 
tinued unto the end of that limited perpetuity which 
God granted unto the Church-state in that land; 
that is, unto the coming of the promised Seed, in 
whom all nations should be blessed, which the call 
of Abraham did principally regard. Until that time 
was expired, although many incursions were made 
into and upon this inheritance, yet were they all that 
made them oppressors, and were punished for their 
usurpation. But when the grant of it to them ex- 
pired, and those wicked tenants of God’s vineyard for- 
feited their right unto it by their unbelief and their 
murdering the true Heir, God disinherited them, dis- 
possessed them, and left them neither right nor title 
to, nor any interest in, this inheritance, as it is this 
day. It is no more the inheritance of Abraham ; 
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but in Christ he is become ‘heir of the world, and 
his spiritual posterity enjoy all the privileges of it. 
Wherefore the grant of this land for an inheritance 
unto Abraham in his posterity had a season limited 
unto it. Upon the expiration of that term, their 
right and title unto it were cancelled and disannulled. 
And thereon God in His providence sent the armies 
of the Romans to dispossess them, which they ac- 
cordingly did, unto this day. Nor have the present 
Jews any more or better title unto the land of 
Canaan than unto any other country in the world. 
Nor shall their title be renewed thereunto upon 
their conversion unto God. For the limitation 
of their right was unto that time wherein it was 
typical of the heavenly inheritance: that now 
ceasing for ever, there can be no especial title to 
it revived.” * 

The drift of all this is, that the natural Israel, as 
such, have nothing to do now with the Abrahamic 
covenant. The interest they had in it as a people 
terminated with their peculiar economy. What 
interest they have in it now is common to them 
with ourselves, the interest which the elect of every 
nation have in the grace of the everlasting cove- 
nant. True, it is of the land, not the people, that 


* Owen on the Hebrews; exposition of ch. xi. 8. 
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Dr Owen is speaking. But as we shall by and by 
more fully see that the choice of the people and the 
grant of the land went together, and stand on 
precisely the same footing—as articles of the 
Abrahamic covenant, yet distinct from the grace of 
it—they must stand or fall together ; the same 
arguments proving them both to have terminated 
with the Jewish economy, or both to be in force 
still. Now, my argument is this, that one of these 
inseparable things is explicitly declared by the 
apostle to be as much in force now as it was at the 
beginning ; and, consequently, the other must be 
viewed in the same light. The people—not the 
remnant of them, according to the election of grace, 
but the nation, considered as the natural descen- 
dants of Abraham—are still an elect people, and, | 
as such, “beloved.” In other words, the very same 
love which chose *the fathers," and rested on them 
as the parent stem of the nation, yearns over their 
descendants, and will yet recover them from un- 
belief. 

There is only one way of meeting this, and it seems 
to me feeble enough. Dr Arnold, at a loss apparently 
to account, on his principle, for the continuance of — 
the Jewish nationality under the Gospel, and the 
special promises regarding them in the New Testa- 
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ment, speaks as if the whole explanation of it lay 
in that principle of affection which leads one to be 
kind to the descendants of a friend for that friend’s 
sake. On this principle, when Paul says, “They 
are beloved for the fathers’ sakes,” the meaning 
would simply be, that the present Jews were dear to 
God from (if I may so express it) ancestral recol- 
lections—that though all covenant connexion with 
them is entirely at an end, and all covenant obli- 
gations to them as a people have been long ago 
exhausted, yet the blood of “the fathers" flowing 
in their veins will make the nation ever dear to 
God. It is a beautiful thought; nor are such ideas 
altogether foreign to Scripture, particularly in re- 
ference to the seed of Abraham.* But in this case 
its application is unfortunate; for the apostle ex- 
plains, in the very next clause, what he means by 
their being, *as touching the election, beloved for 
the fathers’ sakes:” * for," adds he, “THE GIFTS AND 
THE CALLING OF GOD ARE WITHOUT REPENTANCE.” 
This cannot mean the gifts and calling of the 


* “Art not thou," cried Jehoshaphat, “our God, who didst 
drive out the inhabitants of this land before thy people Israel, 
and gavest it to the seed of Abraham THY FRIEND for ever?” 
(2 Chron. xx. 7.) Compare with this the following: “ But thou, 
Israel, art my servant, Jacob whom I have chosen, the seed of 
Abraham My FRIEND.” (Isa. xli. 8.) 
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elect; for how can the irrevocableness of these 
prove that the Israelitish nation at this day, and 
abiding still in unbelief, is dear to God for their 
fathers’ sakes? No; it is the IRREVOCABLENESS OF 
THE ABRAHAMIC COVENANT, IN ALL ITS ARTICLES, 
on which the apostle is reasoning—those articles 
which relate to the choice of the people and the 
grant of the land to them, as well as those which 
are common to them with all who believe. True, it 
is the people only of whom the apostle is directly 
speaking. But the one is, tn principle, inseparable 
from the other. The argument from the perpetuity 
of the people carries with it the irrevocableness of 
their land ; just as, if the argument had been built 
upon the land, it would have carried with it the 
perpetuity of its people. 

Should this be disputed—should any one say, 
“We admit the perpetuity of the people, and are 
willing to allow that the original covenant of their 
separation was meant to stretch through all time; 
but we cannot see that this applies to the land, or, 
at least, that the apostle’s argument goes that 
length "—I am ready to meet this too. Leave the 
apostle now out of the question, and let us go to the 
Old Testament, taking with us merely this apostolic 
doctrine, that the covenant choice of Abraham. and 
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his natural seed was made in perpetuity. I ask 
nothing more. 


SUPPLEMENTARY NOTE. 


In the foregoing remarks on the eleventh of 
Romans, I have quoted only so much of the chapter 
as was necessary to my purpose. But as this does 
scanty justice to the teaching of so pregnant a 
portion of Scripture on the present standing and 
future prospects of the Jewish nation, I take the 
liberty of inserting here so much of additional 
comment on this chapter, from a recent work of 
my own on the entire Epistle, as may enable the 
reader somewhat better to apprehend the general 
strain and progress of the apostle’s thought. 


Rom. xi 1 — I say then, Hath God cast 
away his people? God forbid. Our Lord did in- 
deed announce that “the kingdom of God should 
be taken from Israel” (Matt. xxi. 41); and when 
asked by the eleven, after His resurrection, if He 
would at that time “restore the kingdom to Israel,” 
His reply is in some sense a virtual admission that 
Israel was, in some sense, already out of covenant. 
(Acts i 9.) Yet here the apostle teaches that, in 
two respects, Israel was not “cast away:” First, Not 
totally; Second, Not finally. First, Israel is not 
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wholly cast away. for I also am an Israelite— 
and so a living witness to the contrary. 

= 5. Even so at this present time—‘in this pre- 
sent season;' this period of Israel's rejection. (See 
Acts i. 7, Gr.) there is a remnant according to 
the election of grace—q.d., ‘As in Elijah's time the 
apostasy of Israel was not so universal as it seemed 
to be, and as he in his despondency concluded it to 
be, so now the rejection of Christ by Israelis not so 
appalling in extent as one would be apt to think: 
There is now, as there was then, a faithful] rem- 
nant; not, however, of persons naturally better than 
the unbelieving mass, but of persons graciously 
chosen to salvation.’ 7-10. What then?—How 
stands the fact? Israel hath not obtained that which 
he seeketh for (2.¢., Justification, or acceptance with 
God, chap. ix. 31); but the election (the elect remnant 
of Israel) ‘found it, and the rest were hardened,’ or 
‘judicially given over to the hardness of their own 
hearts.’ as it is written, (Isa. xxix. 10, and Deut. 
xxix. 4) God hath given them the spirit of slumber 
(‘stupor’)... . unto this (‘this present’) day. And 
David saith,—(Ps. lxix. 23,) which in such a Mes- 
sianic psalm must be meant of the rejectors of 
Christ. Let their table, &c.,—:.e., ‘Let their very 


blessings prove a curse to them, and their enjoy- 
I 
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ments only sting and take vengeance on them.’ let 
their eyes be darkened, ... . and bow down their 
back alway. The apostle's object in making these 
quotations is to shew that what he had been com- 
pelled to say of the then condition and prospects 
of his nation was more than borne out by their own 
Seriptures. But, SECONDLY, God hath not cast 
away His people finally. The illustration of this 
point extends from ver. 11 to ver. 31. 

11. I say then, Have they stumbled that they 
should fall? God forbid; but through their fall 
salvation is come to the Gentiles, to provoke them 
to jealousy. 12. Now if the fall of them be the 
riches of the (Gentile) world,—as being the occa- 
sion of their accession to Christ. and the diminish- 
ing of them (2.¢., the reduction of the true Israel 
to so small a remnant) the riches of the Gentiles; 
how much more their fulness!— e, their full re- 
covery (see on ver. 26); q.d., ‘If an event so 
untoward as Israel's fall was the occasion of such 
unspeakable good to the Gentile world, of how 
much greater good may we expect an event so 
blessed as their full recovery to be productive?’ 
15. For if the casting away of them — The apostle 
had denied that they were cast away (ver. 1); 
here he affirms it. But both are true: they were 
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cast away, ‘though neither totally nor finally, and 
it is of this partial and temporary rejection that 
the apostle here speaks. be the reconciling of the 
(Gentile) world, what shall the receiving of them 
be, but life from the dead ?—It is surely very strained 
to explain this of the literal resurrection, as most 
modern critics, following some of the fathers, do; 
but to take it as a mere proverbial expression for 
the highest felicity, [Grot?us, &c.,] is too loose. The 
meaning seems to be, that the reception of the 
whole family of Israel, scattered, as they are, among 
all nations under heaven, and the most inveterate 
enemies of the Lord Jesus, will be such a stupen- 
dous manifestation of the power of God upon the 
spirits of men, and of His glorious presence with 
the heralds of the Cross, as will not only kindle 
devout astonishment far and wide, but so change 
the dominant mode of thinking and feeling on all 
spiritual things, as to seem like a resurrection from 
the dead. 

16. For (‘But’) if the first-fruit be holy, the 
lump is also [holy]; and if the root, so the 
branches.—As the separation unto God of Abra- 
ham, Isaae, and Jacob from the rest of mankind, 
as the parent stem of their race, was as real an 
offering of first-fruit as that which hallowed the pro- 
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duce of the earth, so, in the Divine eStimation, it 
was as real a separation of the mass or *lump" of 
that nation in all time to God. The figure of the 
“root” and its “branches” is of like import—the 
consecration of the one of them extending to the 
other. 17,18. And if (notwithstanding this consecra- 
tion of Abraham's race to God) some of the branches 
—The mass of the unbelieving and rejected Israelites 
are here called “some,” not, as before, to meet Jewish 
prejudice, but with the opposite view of checking 
Gentile pride. and thou, being a wild olive, wert 
(‘wast’) graffed in among them—Though it is more 
usual to graft the superior cutting upon the in- 
ferior stem, the opposite method, which is intended 
here, is not without example. and with them par- 
takest (along with the branches left, the believ- 
ing remnant) of the root and fatness of the olive tree 
(the rich grace secured by covenant to the true 
seed of Abraham); boast not against the (rejected) 
branches. But if thou (do) boast, (remember that) 
thou bearest not (‘it is not thou that bearest’) 
the root, but the root thee—q.d., ‘If the branches 
may not boast over the root that bears them, 
then may not the Gentile boast over the seed of 
Abraham; for what is thy standing, O Gentile, 
in relation to Israel, but that of a branch in re- 
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lation to the root? from Israel hath come all that 
thou art and hast in the family of God; for “ salva- 
tion is of the Jews” (John iv. 22). 19-21. Thou 
wilt say then (as a plea for boasting), The branches 
were broken off, that I might be graffed in. Well— 
(g.d., ‘Be it so, but remember that’) because of un- 
belief they were broken off, and thou standest (not 
as a Gentile, but solely) by faith—But as faith 
cannot live in those “whose soul is lifted up,” (Hab. 
ii. 4,) Be not high-minded, but fear: for if God spared 
not the natural branches, (sprung from the parent 
stem,) take heed lest he also spare not thee (a mere 
wild graft)—The former might, beforehand, have 
been thought very improbable; but, after that, no 
one can wonder at the latter. 23. And they also, 
(‘ Yea, and they,’) if they abide not still in unbelief, 
shall be graffed in: for God is able to graff them in 
again—This appeal to the power of God to effect 
the recovery of His ancient people implies the 
vast difficulty of it— which all who have ever 
laboured for the conversion of the Jews are made 
depressingly to feel That intelligent expositors 
should think that this was meant of individual 
Jews, re-introduced from time to time into the 
fainily of God on their believing on the Lord Jesus, 
is surprising ; and yet those who deny the national 
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recovery of Israel must and do so interpret the 
apostle. But this is to confound the two things 
which. the apostle carefully distinguishes. Indi- 
vidual Jews have been at all times admissible, and 
have been admitted, to the Church through the gate 
of faith in the Lord Jesus. This is the “remnant, 
even at this present time, according to the election 
of grace,” of which the apostle, in the first part of 
the chapter, had cited himself as one. But here he 
manifestly speaks of something «ot then existing, 
but to be looked forward to as a great future event 
in the economy of God, the re-engrafting of the 
nation as such, when they “abide not in unbelief.” 
And though this is here spoken of merely as a sup- 
position (if their unbelief shall cease)—in order to 
set it over against the other supposition, of what 
will happen to the Gentiles if they shall not abide 
in the faith—the supposition is turned into an ex- 
plicit prediction in the verses following. 24. For if 
thou wert cut (‘wert cut off’) from the olive tree, 
which is wild by nature, and wast graffed contrary to 
nature into a good olive tree; how much more shall 
these, &c.—This is just the converse of ver. 21: ‘As 
the excision of the merely engrafted Gentiles through 
unbelief is a thing much more to be expected than 
was the excision of the natural Israel, before it 
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happened ; so the restoration of Israel, when they 
shall be brought to believe in Jesus, is a thing far 
more in the line of what we should expect, than the 
admission of the Gentiles to a standing which they 
never before enjoyed.’ 

25. For I would not, that ye should be ignorant 
of this mystery—The word * mystery," so often used 
by our apostle, does not mean (as with us) some- 
thing incomprehensible, but ‘something before kept 
secret, either wholly or for the most part, and now 
only fully disclosed,’ (cf. ch. xvi. 25 ; 1 Cor. ii. 7-10; 
Eph. i. 9, 10, iii. 3-6, 9, 10, &c.) lest ye should 
be wise in your own conceits—as if ye alone were in 
all time coming to be the family of God. that 
blindness (‘hardness’) in part is happened to (‘hath 
come upon’) Israel—z.e., hath come partially, or 
upon & portion of Israel until the fulness of the 
Gentiles be (‘have’) come in—t. e, not the general 
conversion of the world to Christ, as many take it ; 
for this would seem to contradict the latter part of 
this chapter, and throw the national recovery of 
Israel too far into the future: besides, in ver. 15, the 
apostle seems to speak of the receiving of Israel, not 
as following, but as contributing largely to bring 
about the general conversion of the world— but, 
‘until the Gentiles have had their full time of the 


136 PRINCIPLES OF THE QUESTION. 


visible Church all to themselves, while the Jews are 
out, which the Jews had till the Gentiles were 
brought in| See Luke xxi 24. 26,27 And so all 
Israel shall be saved—To understand this great 
statement, as some still do, merely of such a gradual 
inbringing of individual Jews, that there shall at 
length remain none in unbelief, is to do manifest 
violence both to it and to the whole context. It 
ean only mean the ultimate ingathering of Israel 
as & nation, in contrast with the present 'rem- 
nant. [So Tholuck, Meyer, De Wette, Philippi, 
Alford, Hodge.| Three confirmations of this now 
follow: two from the prophets, and a third from 
the Abrahamic covenant itself. First, as it is 
written, There shall come out of Sion the Deliverer, 
and shall (or, according to what seems the true 
reading, without the ‘and ’—‘ He shall’) turn away 
ungodliness from Jacob—The apostle, having drawn 
his illustrations of man’s stnfulness chiefly from 
Psalm xiv. and Isa. lix, now seems to combine the 
language of the same two places regarding Israel's 
salvation from it.  [Bengel] In the one place 
the Psalmist longs to see “the salvation of Israel 
coming out of Zion” (Ps. xiv. 7); in the other, the 
prophet announces that “the Redeemer (or, *De- 
liverer ’) shall come to (or, for) Zion," (Isa. lix. 20.) 
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But as all the glorious manifestations of Israel's 
God were regarded as issuing out of Zion, as tho 
seat of His manifested glory (Ps. xx. 2, cx. 2; Isa. 
xxxi 9), the turn which the apostle gives to the 
words merely adds to them that familiar idea. And 
whereas the prophet announces that He “shall come 
to (or, ‘for’) them that turn from transgression in 
Jacob," while the apostle makes him say that He 
shall come “to turn away ungodliness from Jacob,” 
this is taken from the LXX. version, and seems to 
indicate a different reading of the original text. 
The sense, however, is substantially the same in 
both. Second, for—rather, ‘and;’ introducing a 
new quotation. this is my covenant with them (liż., 
‘this is the covenant from me unto them’) when I 
shall take away their sins—This is rather a brief 
summary of Jer. xxxi 31-34, than the express 
words of any prediction. Those who believe 
that there are no predictions regarding the literal 
Israel in the Old Testament, that stretch beyond 
the end of the Jewish economy, are obliged to view 
these quotations by the apostle as mere adaptations 
of Old Testament language, to express his own 
predictions, [Alexander on Isaiah, &c.] But how 
forced this is, we shall presently see. 28, 29. As 
concerning the gospel, they are enemies for your 
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sakes— z. e., they are regarded and treated as 
enemies (in a state of exclusion through unbelief, 
from the family of God) for the benefit of you 
Gentiles ; in the sense of ver. 11, 15. but as 
touching the election (of Abraham and his seed), 
they are beloved—even in their state of exclu- 
ston—for the fathers’ sakes. For the gifts and calling 
(‘and the calling’) of God are without repentance 
(‘not to be,’ or ‘cannot be repented of )—By “the 
calling of God,” in this case, is meant that sovereign 
act by which God, in the exercise of His free choice, 
‘called’ Abraham to be the father of a peculiar 
people; while * the gifts of God” here denote the ar- 
ticles of the covenant which God made with Abraham, 
and which constituted the real distinction between 
his and all other families of the earth. Both these, 
says the apostle, are irrevocable; and as the point 
for which he refers to this at all is the final destiny 
of the Israelitish nation, it is clear that the per- 
petuity through all time of the Abrahamic covenant 
is the thing here affirmed. And lest any should say 
that though Israel, as a nation, has no destiny at 
all under the Gospel, but as a people disappeared 
from the stage when the middle wall of partition 
was broken down, yet the Abrahamic covenant still 
endures in the spiritual seed of Abraham, made up 
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of Jews and Gentiles in one undistinguished mass 
of redeemed men under the Gospel—the apostle, as 
if to preclude that supposition, expressly states that 
the very Israel who, as concerning the Gospel, are 
regarded as "enemies for the Gentiles' sakes," are 
“beloved for the fathers’ sakes ; " and it is in proof 
of this that he adds, * For the gifts and the calling 
of God are without repentance.” But in what sense 
are the now unbelieving and excluded children of 
Israel “ beloved for the fathers’ sakes?” Not merely 
from ancestral recollections, according to Dr Arnold’s 
beautiful idea (see page 126), but from ancestral con- 
neazions and obligations, or their lineal descent from 
and oneness in covenant with the fathers with whom 
God originally established it. In other words, the 
natural Israel—not “the remnant of them according 
to the election of grace,” but THE NATION, sprung 
from Abraham according to the flesh—are still an 
elect people, and as such, “beloved.” The very same 
love which chose the fathers, and rested on the 
fathers as a parent stem of the nation, still rests 
on their descendants at large, and will yet recover 
them from unbelief, and reinstate them in the family 
of God. 30, 31. For as ye in times past have not 
believed (or, ‘ obeyed’) God—that is, yielded not to 
God ‘the obedience of faith,’ while strangers to 
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Christ—yet now have obtained mercy through (by 
occasion of) their unbelief; even so have these (the 
Jews) now not believed (or, ‘now been disobedient’), 
that through your mercy (the mercy shewn to you) 
they also may obtain mercy—Here is an entirely 
new idea. The apostle has hitherto dwelt upon the 
unbelief of the Jews as making way for the faith of 
the Gentiles—the exclusion of the one occasioning 
the reception of the other; a truth yielding to 
generous, believing Gentiles but mingled satisfac- 
tion. Now, opening a more cheering prospect, he 
speaks of the mercy shewn to the Gentiles as a 
means of Israels recovery; which seems to mean 
that it will be by the instrumentality of believing 
Gentiles that Israel as a nation is at length to “look 
on Him whom they have pierced and mourn for 
Him," and so to “obtain mercy." (See 2 Cor. iii. 
15, 16.) 32. For God hath concluded them all in 
unbelief (‘hath shut them all up to unbelief’) that 
he might have mercy upon all—z.e¢., those “all” of 
whom he had been discoursing ; the Gentiles first, 
and after them the Jews. The apostle is here deal- 
ing with those great divisions of mankind, Jew and 
Gentile; and what he here says is, that God's pur- 
pose was to shut up each of these divisions of men 
to the experience first of an unhumbled, condemned 
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‘state, without Christ, and then to the experience of 
His mercy in Christ. 

33. O the depth, &c.—The apostle now yields him- 
self up to the admiring contemplation of the gran- 
deur of that Divine plan which he had sketched out. 
of the riches both of the wisdom and knowledge of 
God—The “knowledge " points probably to the vast 
sweep of Divine comprehension herein displayed ; 
the *wisdom" to that fitness to accomplish the 
ends intended, which is stamped on all this pro- 
cedure. 34, 35. For who hath known the mind of 
the Lord ?—or who hath been his counsellor ?—or who 
hath first given to him, and it shall be recompensed 
to him (‘and shall have recompense made to him’) 
againf— God's plans and methods in the dispensa- 
tion of His grace have a reach of comprehension 
and wisdom stamped upon them which finite mortals 
cannot fathom, much less could ever have imagined 
before they were disclosed. 36. For of him, and 
through him, and to him, are all things: to whom 
(‘to Him ?) be glory for ever. Amen— Thus worthily 
—with a brevity only equalled by its sublimity— 
does the apostle here sum up this whole matter. 
*Or Him are all things," as their eternal Source: 
“THROUGH Him are all things," inasmuch as He 
brings all to pass which in His eternal counsels He 
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purposed: “To Him are all things,” as being His 
own last End; the manifestation of the glory of 
His own perfections being the ultimate, because the 
highest possible, design of all His procedure from 
first to last. 

On this rich chapter, Note . . . . (6.) God's 
covenant with Abraham and his natural seed is a 
perpetual covenant, in equal force under the Gospel 
as before it. "Therefore it is, that the Jews as a 
nation still survive, in spite of all the laws which, in 
similar circumstances, have either extinguished or 
destroyed the identity of other nations. And there- 
fore it is that the Jews as a nation will yet be 
restored to the family of God, through the subjec- 
tion of their proud hearts to Him whom they 
have pierced. And as believing Gentiles will be 
honoured to be the instruments of this stupendous 
change, so shall the vast Gentile world reap such 
benefit from it, that it shall be like the communica- 
tion of life to them from the dead. (7.) Thus has 
the Christian Church the highest motive to the 
establishment and vigorous prosecution of Missions 
to the Jews; God having not only promised that 
there shall be a remnant of them gathered in every 
age, but pledged Himself to the final ingathering of 
the whole nation, assigned the honour of that in- 
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gathering to the Gentile Church, and assured them 
that the event, when it does arrive, shall have a 
life-giving effect upon the whole world. (Ver. 12-16, 
26-31.) (8.) Those who think that in all the evan- 
gelical prophecies of the Old Testament the terms 
* Jacob,” * Israel," &c., are to be understood solely of 
the Christian Church, would appear to read the 
Old Testament differently from the apostle, who, 
from the use of those very terms in Old Testament 
prophecy, draws arguments to prove that God has 
mercy in store for the natural Israel. (Ver. 26, 27.) 
(9.) Mere intellectual investigations into Divine 
truth in general, and the sense of the living oracles 
in particular, as they have a hardening effect, so 
they are a great contrast to the spirit of our apostle, 
whose lengthened sketch of God's majestic pro- 
cedure towards men in Christ Jesus ends here in 
a burst of admiration, which loses itself in the still 
higher frame of adoration. (Ver. 33-36.) * 


* Commentary on the Epistle to the Romans: Embracing the 
Latest Results of Criticism. Collins, 1860. Pp. 113-125, 


CHAPTER VL 


POSITIVE EVIDENCE FOR THE TERRITORIAL 
RESTORATION CONTINUED. 


BEFORE proceeding to examine a few of the most 
pertinent passages of Old Testament Scripture— 
which I purposely reserved till we should get firm 
footing in the New Testament—it may be well to 
lay down, in another proposition, what I wish to 
prove. 


PROPOSITION V.—The PEOPLE and the LAND of 
Israel are so connected in numerous prophecies of 
the Old Testament, that whatever LITERALITY and 
PERPETUITY are ascribed to the one must, on all 
strict principles of interpretation, be attributed to 
the other also. 


A few out of many examples will suffice to illus- 
trate and establish this proposition: first, from the 
historical; next, from the prophetical books of the 
Old Testament. 

First. Beginning with the historical books,— 

1. The Abrahamic covenant itself ought to lead 
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the way. We give it in full, first, as renewed to the 
patriarch himself, in.connexion with its seal—cir- 
cumcision—and then as renewed to Jacob at Bethel. 

* And Abram fell on his face; and God talked 
with him, saying, As for me, behold, iny covenant 
is with thee, and thou shalt be a father of many 
nations. Neither shall thy name any more be 
called Abram, but thy name shall be Abraham: 
for a father of many nations have I made thee. 
And I will make thee exceeding fruitful, and I will 
make nations of thee, and kings shall come out of 
thee. And I will establish my covenant between 
me and thee, and thy seed after thee, in their 
generations, for an everlasting covenant, to be a 
God unto thee, and to thy seed after thee. And I 
will give unto thee, and to thy seed after thee, the 
land wherein thou art a stranger, all the land of 
Canaan, for an everlasting possession; and I will 
be their God.” (Gen. xvii. 3-8.) 

* And Jacob dreamed, and behold a ladder set up 
on the earth, and the top of it reached to heaven: and 
behold the angels of God ascending and descending 
on it, And, behold, the LoRD stood above it, and 
said, I am the Lorp God of Abraham thy father, 
and the God of Isaac: the land whereon thou liest, 
to thee will I give it, and to thy seed: and thy seed 
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shall be as the dust of the earth; and thou shalt 
. Spread abroad to the west, and to the east, and to 
the north, and to the south: and in thee, and in 
thy seed, shall all the families of the earth be 
blessed. And, behold, I am with thee, and will 
keep thee in all places whither thou goest, and will 
bring thee again into this land: for I will not leave 
thee, until I have done that which I have spoken to 
thee of." (Gen. xxviii. 12-15.) 

In the first four verses of the first passage the 
promise is, that Abraham * should be the heir of the 
world, and “the father of all them that believe, 
though they be not circumcised,” who, “being 
Christ’s, are Abraham’s seed, and heirs according 
to the promise,” whether they be Jews or Gentiles. 
It is impossible to doubt this to be the sense of the 
first article, with the fourth of the Romans before 
us, in which it is expounded and commented upon. 
at large. . 

Next follows God's “covenant with Abraham, 
and his seed after him in their generations, for an 
everlasting covenant, to be a God unto him, and to 
his seed after him." Whether the word “ everlast- 
ing" means here the whole duration of the Jewish 
economy, or of the nation itself—their generations 
through all time, in perpetuity—depends upon the 
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subject. But that question we have found settled 
already by the apostle; for it is to this article of 
the covenant that he refers when he says, that, “as 
touching the election,” the Israelitish nation, as 
such, is as dear to God now, under the Gospel, as 
ever it was in the time of “the fathers.” It is with 
his eye resting on this article of the covenant, (for 
the first article is common to Jews and Gentiles, 
and the last relates to the land, and there is no 
other—I say, it is with his eye resting on this 
article) that he says, * The gifts and the calling of 
God are without repentance ”—that is to say, irre- 
vocable—and so must be yet resting (he argues) on 
the natural Israel, as a body. His whole argu- 
ment may be thus expressed: ‘Jehovah promised 
to be a God to Abraham, and to his seed, through 
all their generations, for an everlasting covenant. 
But just now He is noé their God, nor are they His 
people. Because of unbelief they have been broken 
off, and a long period of blindness is to happen to 
Israel, during which “the fulness of the Gentiles 
will be coming in,” and Abraham will be becoming 
the father of many believing nations, according to 
the first article of the covenant. But hath God cast 
away His people whom he foreknew? Nay; but He 
wiil be “a God” to them yet; for the promise to 
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them is for all their generations to perpetuity. It 
is as much in force now as ever; “and so all Israel 
shall be saved.”’ Of course, I am not to be under- 
stood as meaning to restrict the glorious promise— 
* [ will be a God unto thee, and to thy seed after 
thee"—to the natural Israel. I am only repeating 
what the apostle says, that this promise contains a 
security for the final inbringing of the Jewish 
nation, that the promise may not fail to its na- 
tural heirs :—“ To the Jew first, but also to the 
Gentile.” 

The remaining article conveys the land “to him 
and to his seed after him, for an everlasting posses- 
sion,"—Whe whole concluding with the rich and all- 
inclusive promise, * and I will be their God.” . 

Now, let the reader mark the identity of language 
in which the cho?ce of the people and the grant of 
the land are expressed. As the parties are the same 
—“ Abraham and his seed ”—so the duration of the 
grant runs parallel with that of the choice. Are the 
people chosen by an “everlasting covenant ?”—the 
land is guaranteed to them for an “ everlasting pos- 
ession.” And as we have seen that the covenant 
rests on the people still, and will yet fetch them 
home to God, ought we not to conclude that the 
land is kept for them too, awaiting only the re- 
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moval of their unbelief, and their restoration to 
covenant ? 

The second passage contains six promises. In the 
first three, Jehovah, in the visions of the night, pro- 
mulgates afresh to Jacob—in his public character as 
the third trustee of the Abrahamic covenant after 
Abraham and Isaac—the three great articles of 
that covenant: the land, whereon he lay ; the seed, 
countless as the stars ; and the blessing, to come to 
all nations through that seed—that is to say, through 
One* to spring from the lonely sleeper’s loins— 
answering to that promise in the other passage, “ I 
will be a God unto thee, and to thy seed after thee :” 
this grace of the covenant we know to have been 
meant for all believing nations, who, “in Christ, are 
Abraham’s seed, and heirs according to the promise.” 
(Gal. iii 29.) The other three promises, following 
these, are to Jacob personally, but merely to assure 
him that, in spite of all appearances to the contrary, 
not one good thing should fail of all that the Lord 
had spoken to him. 

Now my argument.is this: Of the three articles 
of the covenant, here afresh promulgated, two are 


* Compare Psalm lxxii. 17— 


* Men shall be blessed in Him: 
All nations shall call Him blessed." 
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pronounced by the apostle to be still in as full force 
as the day they went out of God’s mouth. First, 
the seed—that is, the natural seed of Abraham— 
“are beloved for the fathers’ sakes,’ because “the 
gifts and the calling of God are without repentance ;” 
and this even during their present unbelieving and 
outcast condition. Second, the grace or blessing of 
the covenant is still in store for them against the 
day when “there shall come out of Sion the De- 
liverer, and turn away ungodliness from Jacob.” 
Since, then, two of the articles of this Abrahamic 
covenant are at this day in as full force as at the 
first, is it reasonable to say that the only remaining 
one—the land—has lost its force under the Gospel ? 

Let us hear Durham on this point. “What 
reasons do plead for the Jews’ CONVERSION do in 
some degree plead for a TEMPORAL RESTITUTION. 
Thus, God’s electing them to be His people, and 
making an everlasting covenant with them. The 
promise of their dwelling for ever in that land, which 
peculiarly was given to that race—in a more special 
manner, and by more singular rights and titles, than . 
any other in the world—is comprehended in that 
covenant. And if any say that that is not a saving 
promise, or absolute ; so neither was His promise of 
continuing them a visible church, or His people, 
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absolute—as the events of both alike do clear. Yet 
is weight laid on His covenant with their fathers, so 
far as to make them again His people; and why 
not in this particular also? For it is not simply 
that He covenanted with them in a covenant of 
grace—for so hath He done with many others—but 
in a covenant with special promises, and grounds 
that make it à singular tie in these things beyond 
what others have: see Rom. xi. 28.” * 

2. In the twenty-sixth chapter of Leviticus, we 
find Moses giving the people one of those prophetic 
sketches of their future history, in the way of 
warning and encouragement, which form the basis, 
and constitute in fact the substance, of all that is 
found in the later prophets, as respects the people 
of Israel. It is true that both the judgments there 
threatened, and the mercies there promised, are 
held forth hypothetically,—on supposition of their 
wickedly departing from the Lord, and afterwards 
repenting,—“ tf they walk contrary unto him, and 
will not hearken unto him,” on the one hand; and 
“af they shall confess their iniquity.” But since 
the conditions are turned—as they are in other 
places—into absolute announcements of what was 
to take place, the hypothetical forms of expression 


* Comm. on Rev., ut supra, (on chap. xvi. 12.) 
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are to be regarded as merely the fitting mode of 
conveying warnings against defection and encou- 
ragements to repentance. It is thus that Paul 
speaks in the chapter to which I have so often 
referred. He says of the rejected Jews, “They, of 
they abide not still in unbelief, shall be graffed in ; 
for God is able to graff them in again." But he is 
in no doubt whether they will cease from their 
unbelief, and whether God will graff them in; for 
he adds, * And so all Israel shall be saved,—There 
shall come out of Sion the Deliverer, and shall turn 
away ungodliness from Jacob." 

With these explanations, then, let us observe 
some of the closing announcements of this chap- 
ter :— 

“Tf they shall confess their iniquity, and the 
iniquity of their fathers, . . . . and that I have 
walked contrary unto them, and have brought them 
into the land of their enemies; if then their uncir- 
cumcised hearts be humbled, and they then accept 
of the punishment of their iniquity: THEN WILL I 
REMEMBER MY COVENANT with Jacob, and also my 
covenant with Isaac, and also my covenant with 
Abraham will I remember; AND I WILL REMEM- 
BER THE LAND. The land also shall be left of 
them, and shall enjoy her sabbaths, while she lieth 
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desolate without them: and they shall accept of 
the punishment of their iniquity; because, even 
because they despised my judgments, and because 
their soul abhorred my statutes. And yet for all 
that, when they be in the land of their enemies, I 
will not cast them away, neither will I abhor them, 
to destroy them utterly, and to break my covenant 
with them ; for I am the Lorp their God. But I 
will for their sakes remember the covenant of their 
ancestors, . . . . that I might be their God: I 
am the LoRD." (Lev. xxvi. 40-45.) 

It is impossible to deny that the “remembrance 
of the covenant” here, and the “remembrance of the 
land," go together. If, indeed, it be not the natural 
Israel at all, but the Church, which is here spoken 
of, all is of course figurative, and restoration to the 
literal Canaan is out of the question. But as this 
is absurd, the only other way of setting aside this 
testimony is to allege either that no historical sketch 
was here intended, but merely the inculcation of 
certain principles of Divine procedure, and, there- 
fore, that no specific events are to be sought for in 
Israelitish history as the fulfilment of this chapter ; 
or, that the defection and the return here alluded 
to, had their fulfilment in the sins which drove the 
Israelites to Babylon, and in that restoration from it 
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which was the last great event in their history, ere 
they ceased, with the termination of their economy, 
to be the subject of prophecy considered as a dis- 
tinct people. 

The former of these suppositions is such a loose 
way of dealing with plain narrative predictions, that 
it is impossible to admit it here without abandoning 
compass and rudder, and driving before every wind 
of fancy which may visit the interpreter of prophetic 
. Scripture. It may be applied safely enough to some 
of the discursive strains of the evangelical prophet ; 
but to employ it here looks too like an expedient for 
getting rid of unwelcome conclusions. As to the 
other supposition, having before us the fact of a 
dispersion far more judgment-like in its character, 
and of far longer continuance than the Babylonish 
one; and having the apostolic assurance that in 
respect of it God means for their sakes to remem- 
ber the “covenant of their ancestors,’ and that in 
this sense “the gifts and calling of God are without 
repentance : ”—having these before us, is it not a 
most unnatural and violent restriction of the an- 
nouncements of this chapter to say, that they go no 
further down than the return from Babylon—that 
while professing, as on the face of it appears plain, 
to look forward “to their latter end,” it should stop 
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short at a comparatively early stage, both of their 
guilt and of God’s mercy to them ? 

What, then, remains, but that the period de- 
finitely pointed to, when “they shall accept of the 
punishment of their iniquity,” is the same of which 
Paul says, “the Deliverer shall turn away ungodli- 
ness from Jacob,"—and that God's then “remem- 
bering for their sakes the covenant of their ances- 
tors" corresponds to His remembering that “ His 
gifts and calling are without repentance,” and so 
causing that “all Israel'shall be saved.” And if 
the chapter do really extend onward to that period, 
and conclude with the final recovery of the Jewish 
nation, in pursuance of His ancient covenant en- 
gagements, the question about the land would 
appear to be settled; for the same terms are ap- 
plied to it as to the people. They stand or fall to- 
gether in the covenant. 

* Neither, says Durham, “can that promise 
made to Israel (Deut. xxx. 2-4, &c.,) that when- 
ever they should repent the Lord would gather 
them from the nations whither they were scattered, 
and return them to their own land, be thought 
void and null after Christ's coming, especially 
considering the general repentance and mourning 
which is to accompany their conversion. There- 
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fore it would seem by that promise they may 
expect their own land, 2 being a part of God's 
engagement to the natural seed of Abraham.” * 

3. The thirty-second of Deuteronomy is another 
of those prophetic sketches of the fortunes of Israel, 
poured forth in the form of song. I shall refer 
only to the last verse of the song, and the rather 
because its sense, though clear enough of itself, is 
fixed beyond dispute by the use which our apostle 
makes of it. 

* Rejoice, O ye nations, [0%), Gentiles,] with his 
people [337]; for he will avenge the blood of his 
servants, and will render vengeance to his adver- 
saries, and will be merciful unto hts land, and to 
his people.” (Deut. xxxii. 43.) The first clause of 
this verse is the second of the apostle's four quota- 
tions from the Old Testament, in the fifteenth of 
the Romans, to prove the union of Jews and Gen- 
tiles in Christ under the Gospel :—* And again he 
saith, [namely, in this place of Deuteronomy,| Re- 
joice, ye Gentiles, with his people" To Gospel 
times, then, Moses points in this closing call to 
Jews and Gentiles to rejoice together in à common 
redeeming God ; and what are the words with which 
the song dies away? “He will be merciful to his 

* Comm. ut supra. 
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land, and to his people" (WY). What people? 
Surely the same people who are expressly distin- 
guished from the Gentiles in the first part of the 
verse. 

Here, then, we have all the three things which we 
found in the Abrahamic covenant; there is “the 
common salvation,” there is “the people beloved for 
the fathers’ sakes,” and there is “the land "—" the 
Lord's land "—Aall appertaining to Gospel times. 


And now, in the light of these specimens from 
the historical books, I venture to appeal to the 
reader whether it be true that “the restoration of 
the Jews to their ancient territory ts not involved in 
their original connexion with Canaan ;" whether, 
rather, the very reverse has not been solidly estab- 
lished. 


SECONDLY. In advancing to the prophets, we 
may now lay it down as an established principle, 
that the extinction of the Jewish economy has 
not brought to an end the “ gifts and the calling 
of God” with respect to the natural Israel; that 
although the body of the nation was broken off 
because of unbelief, yet God hath not cast away 
His people whom He foreknew; that they are not 
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only capable of recovery, like other sinners of man- 
kind, and have furnished to the company of the 
redeemed in every age a remnant according to the 
“election of grace,” but, “as touching the election” 
of the race in the person of Abraham, “ they are. 
beloved for the fathers’ sakes”. as a nation, and, 
in virtue of this ancient covenant-love, are to be 
nationally brought in again. In carrying this im- 
portant principle with us into the examination of 
the prophetical books, I am far from intending to 
forestall the conclusions to which a sober investi- 
gation of each passage by itself may bring us. I 
wish merely to neutralise, by means of it, the ante- 
cedent presumption which some would persuade us 
there is against our finding the future destinies of 
the Jews made the subject of prophecy. After 
what has been established, I confidently ask if the 
antecedent probabilities do not lie all in the oppo- 
site direction. Let the reader, then, only come pre- 
pared to look without prejudice at whatever, on the 
fair rules of interpretation, may be found to point 
to the natural Israel, and I have little doubt that he 
will find himself constrained to allow, that not only 
a national conversion, but in connexion with it 
their restoration to the land of their fathers, is 
the subject of numerous prophecies, 
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1. The eleventh of Isaiah is, Y think, decisive. The 
general subject of the first ten verses is the Person, 
Character, and Kingdom of Messiah. The tenth 
verse announces Him as “a root of Jesse”—to 
spring from the loins of Jesse's son—‘“ who should 
stand as an ensign of the people [meaning Israel *] ; 
to which the Gentiles also should seek ; and whose 
rest," in the midst of these associated families of 
the earth, all blessed in Him and calling Him 
blessed, *should be glorious." From this the pro- 
phet passes on to announce, as a distinct and 
specific event, a glorious recovery of “ the remnant 
of His people "—the remanent body of the Israel- 
itish nation—in the latter day :— 

* And it shall come to pass in that day, that the 
Lord shall set his hand again the second time to re- 
cover the remnant of his people, which shall be left, 
from Assyria, and from Egypt, and from Pathros, 
and from Cush, and from Elam, and from Shinar, 
and from Hamath, and from the islands of the sea. 
And he shall set up an ensign for the nations, and 


* Though the plural (D*3y) is here used, instead of the 
ordinary singular, the meaning cannot be mistaken. In Ps. 
xlvii. 13 [12], Hos. x. 14, and elsewhere, we have the same usage. 
Possibly the plural may be here employed to denote the different 
divisions of the nation who are, sooner or later, to be gathered 
under the red banner of the slain Lamb. 
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shall assemble the outcasts of Israel, and gather 
together the dispersed of Judah from the four 
corners of the earth. The envy also of Ephraim 
shall depart, and the adversaries of Judah shall be 
cut off; Ephraim shall not envy Judah, and Judah 
shall not vex Ephraim. But they shall fly upon the 
shoulders of the Philistines toward the west; they 
shall spoil them of the east together: they shall lay 
their hand upon Edom and Moab; and the children 
of Ammon shall obey them. And the LORD shall 
utterly destroy the tongue of the Egyptian sea ; and 
with his mighty wind shall he shake his hand over 
the river, and shall smite it in the seven streams, 
and make men go over dryshod. And there shall 
be an highway for the remnant of his people, which 
shall be left, from Assyria; like as it was to Israel 
in the day that he came up out of the land of 
Egypt." (Isaiah xi. 11-16.) 

Rejecting, as altogether unnatural and inadmis- 
sible the Babylonish reference which Henderson 
gives to this remarkable prophecy, and agreeing 
with Alexander in holding that not only “its com- 
plete,” but its only proper fulfilment, “is to be 
expected when all Israel shall be saved,” there 
remains but one question: Are we to take the 
prediction figuratwely—as Calvin, Vitringa, Heng- 
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stenberg, and Alexander do—as denoting “ the ad- 
mission of the Jews to Christ’s kingdom on repent- 
ance and reception of the Christian faith ;" or, are 
we to take it as a prophecy of their literal return 
to the land of their fathers in a converted state? 
The reasons for taking it figuratively appear to me 
to be very weak. “It must be taken figuratively,” 
says Alexander, “because the nations mentioned 
in the 11th verse have long ceased to exist.” Yet 
in his exposition of the nineteenth chapter, to which 
we shall come presently, and on verse 23, the same 
author says, “The ancestral names, Mizraim and 
Asshur, are put not only for their descendants, but 
for the countries which they occupied.” (Page 364.) 
And who would say that any violence is done to 
the prophecy before us, by understanding those 
ancient countries and peoples, whither the dispersed 
Jews went of old, to denote all the places and 
peoples whence they are to return at.the time here 
predicted ? Nay, in the author's exposition of the 
l4th verse of this very chapter, he grants in prin- 
ciple all that I require to justify my view of the 
countries named in the llth verse. “The nations 
here named," says he—Philistines, Edom, Moab, 
Ammon—“are put for enemies in general, or the 


heathen world; this method of description being 
L 
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rendered more emphatic by the historical associa- 
tions which the names awaken.” (Page 235.) 

But is not the language so figurative that we are 
constrained to view the event couched under it in 
the same light? Why so? May not the setting up 
of an ensign to the nations for the assembling of 
the outcasts of Israel and gathering together the 
dispersed of Judah from the four corners of the 
earth, may not their flying on the shoulders of the 
Philistines, and so forth, be as fitting a way of ex- 
pressing their safe and auspicious return to their 
ancient inheritance, as for expressing the facilities 
which those nations will afford for their conversion 
to God? If the only question be, whether the lan- 
guage more suitably expresses their spiritual con- 
version or their territorial restoration, I, for my 
part, have no hesitation in giving my vote in favour 
of the latter. And if this be the only reason—and 
there is positively no other—for taking the predicted 
restoration figuratively, I cannot but hold that a 
glorious restoration of the Jewish nation to their 
own land is the manifest subject of this prophecy, 
as the foregoing verse (the 10th) holds forth their 
union in one Church with the Gentiles under Christ. 

Does any one still ask, whether this would not 
require us to understand the 15th verse of a miracu- 
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lous dividing of the Red Sea and the Euphrates to 
afford the Israelites a passage home? I answer that 
Alexander’s exposition of this verse suits just as 
well with my view of the prophecy as his own. 
* All obstacles,” says he, “even the most formidable, 
shall be overcome or taken away by His almighty 
power. This idea is naturally expressed by the 
dividing of the Red Sea and the Euphrates, because 
Egypt and Assyria are the two great powers from 
which Israel suffered," &c. (Page 235.) No one who 
considers attentively such passages as Isaiah li. 10, 
11, and xliii 16-20, will doubt that they are just 
expressions of the same power which formerly dried 
up seas and rivers, to be again put forth in behalf 
of His people, in analogous and higher ways. Whe- 
ther it be the turning seas and rivers into dry land, 
or making rivers in the desert, all is for His people, 
and just means, causing all things to minister to 
them. 

2. The nineteenth of Isatah furnishes another 
striking prediction, as I think, of Israel’s restora- 
tion. It occurs in the two last verses of the chapter. 
The first seventeen verses consist of threatenings ; 
the last eight of promises to that land. “In verses 
18-21, the Egyptians are described as acknow- 
ledging the true God in consequence of what they 
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had suffered at His hand, and the deliverance which 
He had granted them. In verses 22-25, the same 
cause is described as leading to an intimate union 
between Egypt, Assyria, and Israel, in the service of 
Jehovah and the enjoyment of His favour.” * 

“In that day shall.there be a highway out of 
Egypt to Assyria, and the Assyrian shall come into 
Egypt, and the Egyptian into Assyria; and the 
Egyptians shall serve [God] with the Assyrians. In 
that day shall Israel be the third with Egypt and 
with Assyria, even a blessing in the midst of the 
land: whom the LoRD of hosts shall bless, saying, 
Blessed be Egypt my people, and Assyria the work 
of my hands, and Israel mine inheritance." (Isa. 
xix. 23-25.) 

* The meaning," says Alexander, "obviously is, 
that Israel shall be one of three, or a party to a 
triple union; the ancestral names, Mizravm and 
Asshur, being put not only for their descendants, 
but for the countries which they occupied. This 
perfect union of those three great powers in the ser- 
vice of God and the enjoyment of His favour, is 
expressed in the last verse by a solemn benediction 
on the three, in which language commonly applied 
to Israel exclusively is extended to Egypt and 

* Alexander on the chapter. 
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Assyria."* The only question then is, whether this 
be merely a figurative way of expressing the breaking 
down of the middle wall of partition between Jew 
and Gentile, and the peace and friendship between 
powers once the most hostile to each other which 
the gospel shall bring about; or whether it be de- 
signed literally to predict one remarkable exempli- 
fication of this, in the case of Egypt, Assyria, and 
Israel. That the latter is the correct view of the 
prophecy, I take to be almost demonstrable from the 
scope of the chapter. It is headed, “The burden of 
Egypt" It is occupied with the history of Egypt, 
the judgments which were to reduce it, and the 
beneficial effects which would result from this, in 
its conversion to the true God; and the verses 
before us (the last three in the chapter) wind up 
the sketch of Egypt's fortunes by picturing to us its 
perfect and delightful union in the service of God 
with those who used to be its sworn enemies. To 
represent this final stage of Egypt's fortunes as 

* By one of those caprices of interpretation observable in 
Henderson, by which he makes some things all future which are 
not so, he throws this and the eleventh, and other chapters, all 
into the past, without reason. This obliges him to understand 
the last verse of this chapter as still making a distinction in 
favour of Israel, in direct opposition to the manifest object of 


the prophecy, which was to predict the perfect equality of Egypt, 
Assyria, and Israel 
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merely pictorial, while all the previous stages are 
viewed as literal history, seems to me to do violence 
to all the rules of sober interpretation. But if we 
take it literally in the case of Egypt, can it possibly 
be figurative in the case of Assyria and Israel ? 
Undoubtedly not. 

Here, then, we’ have Israel geographically de- 
scribed as embosomed securely in the latter day 
between Assyria and Egypt, in equal enjoyment of 
the Divine favour, and exhibiting to the world the 
refreshing spectacle of a “brotherly covenant.” On 
any other view than that of their territorial restora- 
ticn, I do not see how the latter part of this chapter 
is to be tolerably explained.* 


* Before leaving Isaiah, I had intended to make some re- 
marks on the famous lix. 20, which the apostle quotes in the 
eleventh of the Romanus, in confirmation of his announcement 
that “all Israel shall be saved ”—(“ And the Redeemer shall 
come to Zion, and unto them that turn from transgression in 
Jacob, saith the Lord ")—in order to point out the objections 
which appear to me to lie against Professor Alexander's view of 
the passage (given above, pp. 120, 121), and at the same time, to 
shew that even on his own view of the chapter—admitting that it 
is the first Jewish converts to whom the Redeemer is represented 
as coming, at the introduction of the new economy—that inter- 
pretation would be sufficient to justify the apostle's application 
of it to the whole nation, when at length converted—on the im- 
portant principle (too little adverted to by interpreters), that 
“if the first-fruit be holy, the lump is also holy; and if the root 
be holy, so are the branches” (Rom. xi. 16); and consequently 
that the “making of the new covenant with the house of Israel 
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3. In the twenty-third chapter of Jeremiah, we 
have the following well-known evangelical pro- 
mise :— 

“Behold, the days come, saith the Lorp, that I 
will raise unto David a righteous Branch, and a 
King shall reign and prosper, and shall execute 
judgment and justice in the earth. In his days 
Judah shall be saved, and Israel shall dwell safely : 
and this is his name whereby he shall be called, 
THE LORD OUR RIGHTEOUSNESS.  There- 
fore, behold, the days come, saith the LORD, that 
they shall no more say, The Lorp liveth, which 
brought up the children of Israel out of the land of 
Egypt; but, The Lon» liveth, which brought up and 
which led the seed of the house of Israel out of the 
north eountry, and from all countries whither I had 
driven them ; and they shall dwell in their own 
land." (Jer. xxiii. 5-8.) 

The force of the argument for the restoration 
promised in the latter part of this passage being 


and with the house of Judah" (Jer. xxxi. 31), of whom there 
were but an handful of faithful representatives, when “the 
blood of the covenant" first opened it up to the Church, shall 
yet be realised in the whole nation (so the apostle reasons, Rom. 
xi 27). But as this does not immediately involve our question 
of restoration, of which I have yet one or two examples to give, 
I shal] pass from it. 


168 PRINCIPLES OF THE QUESTION. 


yet future, arises from its immediate connexion 
with the foregoing promise of Christ. To say that 
in the two former verses, we have a prediction of 
Christ and His kingdom, and in the two latter of 
the return of Israel merely from the Babylonish 
captivity, is certainly harsh. But, it may be said, 
supposing it conceded that the whole passage relates 
to Gospel times, may it not be a figurative descrip- 
tion of the happiness of the Church under Christ ; 
and all the rather, because “Judah’s being saved, 
and Israel’s dwelling safely” under Christ, cannot 
be restricted to the Jews, on the principles of this 
treatise, without identifying the Gospel Church with 
the Jewish nation? I think the principles which 
have been laid down furnish a complete answer to 
this objection. Of “Judah and Israel,” when Christ, 
“the righteous Branch of David,” presented Himself 
to the nation, there were found only a handful of 
faithful representatives. This very handful, how- 
ever, constituted the Church, along with all “who 
from among the Gentiles were turned to God,” who 
thus became “ Abraham’s seed, and heirs according 
to the promise "—* fellow-citizens with the saints, 
and of the household of God." This compound 
body constituted the “Judah saved," the “Israel 
dwelling safely". under Christ's shadow, as it is 
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this day. But are no more of the literal “Judah . 
and Israel” to be saved, and dwell safely under 
Christ? Hath God cast away His people whom He 
foreknew? God forbid. For if the first-fruit be 
holy, the lump is also holy; and if the root be 
holy, so are the branches. And so all Israel shall 
be saved. Then shall be brought to pass, in its 
amplest sense, the saying of our passage, “In his 
days Judah shall be saved, and Israel shall dwell 
safely." And it is as a sequel to this exhilarating 
announcement, that the territorial restoration of the 
converted nation, blessed in Christ, is introduced. 
Let the reader now say whether this view of the 
whole passage is not perfectly self-consistent, and in 
harmony with all that we have hitherto found on 
the subject. 

4. I give but one more example, from the thirty- 
seventh of Ezekvel—the vision of the dry bones. 
The whole chapter is important, but I quote only 
the concluding verses :— 

“Thus saith the Lord Gop, Behold, I will take 
the children of Israel from among the heathen, 
whither they be gone, and will gather them on every 
side, and bring them into their own land: and I 
will make them one nation in the land, upon the 
mountains of Israel, and one king shall be king to 
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them all: and they shall be no more two nations, 
neither shall they be divided into two kingdoms any 
more at all: neither shall they defile themselves 
any more with their idols, nor with their detestable 
things, nor with any of their transgressions: but I 
will save them out of all their dwelling-places, 
wherein they have sinned, and will cleanse them: 
so shall they be my people, and I will be their God. 
And David my servant shall be king over them; 
and they all shall have one shepherd: they shall 
also walk in my judgments, and observe my statutes, 
and do them. And they shall dwell in the land 
that I have given unto Jacob my servant, wherein 
your fathers have dwelt; and they shall dwell 
therein, even they, and their children, and their 
children’s children for ever: and my servant David 
shall be their prince for ever. Moreover, I will 
make a covenant of peace with them ; it shall be an 
everlasting covenant with them: and I wii place 
them, and multiply them, and will set my sanctuary 
in the midst of them for evermore. My tabernacle 
also shall be with them: yea, I will be their God, 
and they shall be my people. And the heathen 
shall know that I the Lorp do sanctify Israel, when 
my sanctuary shall be in the midst of them for 
evermore.” (Ezek. xxxvii. 21-28.) 
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Although I have no doubt that this was intended 
to assure the captives in Babylon of their restoration 
from that captivity, it does not follow from this 
admission, as many seem to think, that the return 
from Babylon is the proper subject of this prophecy. 
For just as the promise of Immanuel, to spring 
from the nation many centuries after it was threa- 
tened with extinction by the kings of Israel and 
Syria, was sufficient to assure the heart of Ahaz 
that he had no reason to be afraid of those kings 
(Isa. vii.) ; so the promise here of the final re-settle- 
ment of the whole nation in their own land, under 
Christ, as their King, was enough to assure the 
poor captives of Ezekiel’s day that they were in no 
danger of rotting in Babylon, and that even if they 
did, a resurrection of their nationality would take 
place, “that the scripture might not be broken.” 

The grand objection to applying this vision to the 
return from Babylon is, not merely the language in 
which their re-settlement in Palestine, never more 
to be plucked up, is expressed, and the extent of 
spiritual renovation ascribed to them—so exceed- 
ingly hyperbolical if understood of anything then 
realised—but the explicit mention of Messiah as 
their Shepherd and King, the Life of their restored 
state. To say that this means no more than that 
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the nation, restored from Babylon, would ultimately 
give birth to Messiah the King, who even then was 
over them as the Angel of the Covenant, is surely a 
very tame exposition of the language. That the 
headship of Christ over them here relates to Gospel 
times, I think there can be no reasonable doubt. 
The only doubt of this which could suggest itself I 
have removed in the preceding paragraph. 

If this prophecy, then, relates to Gospel times, 
its testimony to the final restoration of all Israel to 
their own land, under Christ, appears decisive. For 
it can hardly relate to any other than the literal 
Israel. I should think this must be admitted, 
whatever difference may exist as to the time of ful- 
filment. Neither can it relate to a “remnant,” as 
contradistinguished from “all Israel" It is the 
nation converted to God—“ one nation in the land, 
upon the mountains of Israel" * And if any one 
should ask whether the restoration here promised 
may not be a figurative representation of their 
spiritual conversion, the answer is obvious. That 


* I do not expect a separate restoration of the ten tribes. 
I think Dr Robinson has shewn, in reply to Dr Grant's 
* Nestorians,” that the amalgamation of the two divisions has 
already taken place, and when they return and are settled 
as one undivided nation upon the mountains of Israel, the 
prophecy will be sufficiently fulfilled. See also Witsius, ut 
supra, p. 52. 
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is predicted, too, and quite distinctly from their 
restoration. The two together constitute one com- 
plete picture. As their sins were the cause, and 
their dispersion the effect, so their conversion, re- 
moving the cause of their present dispersion, shall 
be accompanied by their return, under the Divine 
favour, to their father-land. The covenant-favour 
and the covenant-land go hand in hand. 

Before leaving this passage, and concluding my 
series of examples, I request the reader’s attention 
for a moment to the sweeping yet plausible prin- 
ciple already alluded to, and which the passage 
before us is, I think, sufficient to overthrow. If 
“Jew” means Jew, it is insisted that “ David” 
must mean David; but if Christ comes in the room 
of David, Christ’s people must come in the room of 
David’s subjects. Let us then apply this principle 
to the passage before us, and see what comes out. 
It is of no consequence to this particular point 
whether the prophecy be understood of the return 
from Babylon, or from the present dispersion. Our 
present question is, who are meant by “ Israel” and 
“David?” Now it is admitted on all hands that 
“David” here means Christ. But if so, then, on 
the above principle, “ Israel " must mean the Chris- 
tian Church ; which surely is harsh. Those who 
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understand the prophecy of the return from Baby- 
lon, and the moral reformation which followed that 
event, may deem the Christian Church under Christ 
the fullest exemplitication of the principles partially 
brought out in Israel after their return home. I 
can understand this. Dr M‘Crie’s Sermons on the 
Unity of the Church, founded on a verse of this 
chapter, are an example of this way of using the 
truths which it conveys. Nor have I any quarrel 
with it. All that I affirm is, that, historically and 
strictly, “Israel” here means Israel, whether in time 
past or in time future. If this be granted, it will 
follow, on the principle in question, that “David” 
must mean David, not Christ; which is absurd. 
This principle, then, is more plausible than solid. 
If God means yet to turn the heart of Israel to 
Himself (2 Cor. iii. 16), there can be no more fitting 
language in which to aunounce it than that which 
Ezekiel here employs: “So shall they be my people, 
and I will be their God; and David my servant 
shall be king over them.” It cannot be said that 
this would be an incongruous mode of announcing 
what we know is yet to take place. But supposing 
such language were found in any passage at all, as 
an announcement of the literal Israel’s conversion, 
we should be obliged—if all must be sacrificed to 
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uniformity in the narrow sense of the term insisted 
on—to thrust one of the parties out of the passage ; 
and either understand the word “Israel” to be 
spiritual or the word * David" to be literal: in 
other words, we should be obliged by strict prin- 
ciples of interpretation to misunderstand the Divine 
mind in that prediction. 

These specimens may suffice. It is hardly neces- 
sary to say that many others might be given. But 
as I should scarcely hope to carry conviction, by a 
multiplication of passages, to any who may be yet 
unconvinced, I leave these, in connexion with the 
important principles which I endeavoured first of 
all to establish, with the intelligent reader, request- 
ing him to weigh all in the balances of the sanc- 
tuary. 


CHAPTER VIL 


POSITIVE EVIDENCE FOR THE TERRITORIAL 
RESTORATION CONCLUDED. 


OnE other proposition will embody all the remain- 
ing evidence in favour of a territorial restoration ; 
nor will it require more than a sentence or two of 
illustration. 


PRoPosrTION VI._—The connexion uniformly held 
forth in Scripture, in the case of the Jews, between 
DEFECTION and DISPERSION, and between RECON- 
CILIATION and RESTORATION, constitutes strong 
ground for expecting that their final CONVERSION 
will be accompanied by a final RESTORATION to 
their fatherland. 


Let the reader observe this connexion in the fol- 
lowing passages :— 

“Lord, thou hast been favourable unto THY 
LAND: thou hast brought back the captinity of 
Jacob. Thou hast forgiven the iniquity of THY 
PEOPLE: thou hast covered all ther sin.” (Ps. 
xxxv. 1, 2) 
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* And I will bring ISRAEL again to his HABITA- 
TION, and he shall feed on Carmel and Bashan, and 
his soul shall be satisfied upon mount Ephraim and 
Gilead. Jn those days, and in that time, saith the 
Lord, the iniquity of Israel shall be sought for, and 
there shall be none ; and the sins of Judah, and they 
shall not be found: for I will pardon them whom 
I reserve.” (Jer. l. 19, 20.) 

“And I will remove the iniquity of that land in 
one day. In that day, saith the Lord of hosts, 
shall ye call every man his neighbour under the 
vine and under the fig-tree.” (Zech. iii. 9, 10.) 

The thing to be noticed here is not the time of 
fulfilment. It is the connexion which obtains in all 
of these passages—and other examples of the same 
connexion might be given— between pardon of the 
sin for which they were driven away, and restoration 
to the covenant-land. Now, will any one say that 
the present dispersion of the Jews is not expressly 
connected by our Lord with God's wrath against them 
to the uttermost? It is impossible to doubt this 
with His prophecy of the destruction of Jerusalem 
before us. And if this be granted, how can it well 
be doubted, from the unity of the Divine procedure, 
that their final conversion to God, and submission 


to His Christ, will be marked by the ancient token 
M 
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of reconciliation—their return to the delightsome 
land? Able writers on the other side, in noticing 
the leading considerations in favour of the restora- 
tion, have overlooked this one, which I deem one of 
the strongest of all, especially when connected with 
the perpetuity of the Abrahamic covenant, in respect 
both of the people and the land. 


CHAPTER VIIL 


OBJECTIONS TO THE TERRITORIAL RESTORATION 
ANSWERED. 


THE objections and difficulties to which a territorial 
restoration of the Jews is liable are not slight, and 
a candid consideration of them, in a treatise which 
professes to survey the question on all sides, is in- 
dispensable. I am the more ready to investigate 
these difficulties, as from this point of view the 
whole subject admits of fresh illustrations, and the 
positions which I have endeavoured to establish—if 
I do not deceive myself—will receive important 
confirmation. 

OBJECTION I.—' Admitting the difficulty of refut- 
ing the argument from the 11th of Romans, for the 
perpetuity of the Abrahamic covenant, in respect of 
the promised land as well as the promised seed, we 
are still at a loss to understand how no allusion to 
the land should have been dropt by the apostle, and 
not a trace of it should be found in the New Testa- 
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ment, as the future inheritance of converted Israel, 
if any such prospect awaits the natural seed of 
Abraham.’ 

Answer.—This objection would sweep away more 
things than those who urge it would like to part 
with. Take the case of the Sabbath. On the prin- 
ciple of this objection, its perpetuity cannot well be 
maintained. For there is no positive enactment of 
it in the New Testament; nay, so emphatically is 
the freedom of the Gospel Church from all legal 
bondage, even in respect to the observance of days, 
proclaimed in the New Testament, that some are at 
a loss to understand how its cessation under the 
Gospel can be reasonably doubted. How is this to 
be met? I turn, for example, to those words of 
Christ, “ THE SON OF MAN IS LORD ALSO OF THE 
SABBATH-DAY," (Matt. xii. 8,) and ask, To what 
purpose is He Lord of the Sabbath? To abolish it? 
That were a strange kind of lordship! Nay, surely, 
but to own it, to interpret it, to ennoble it, by merg- 
ing it in * THE Lorp’s Day,” (Rev. i. 10,) and thus 
—breathing the new life into it, by which its law is 
converted into life and love—to preside over it. It 
did not need to be re-enacted, nor was it. He found 
it when He came; He served Himself Heir to it 
and Lord of it, and the new Economy which He 
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came to introduce, and which could not leave this 
alone unaffected, penetrated and transfigured it. 

So with respect to Infant Baptism. On the 
principle of this objection, it cannot well be vindi- 
cated. For not only does the New Testament con- 
tain no positive injunction to baptize infants, but, 
by requiring faith as the indispensable qualification 
for baptism, seems even to exclude it. How do we 
meet this? By referring, for example, to the com- 
prehension of the infant seed within the Abrahamic 
covenant, and the law which required the visible 
* seal" of that covenant to be put upon the children 
of Abraham in their infancy ; thus proclaiming the 
standing of the Church's infant seed in perpetuity, 
as being not like the heathen without the covenant, 
and so * common and unclean," but within the cove- 
nant, and so “holy,” and, as such, having a right to 
the visible seal of that standing. And when I find 
the apostle enjoining the believing husband not to 
put away his unbelieving wife, if willing to stay 
with him, and the believing wife not to leave her 
unbelieving husband, if willing to dwell with her, 
because * the unbelieving husband is sanctified by 
the wife, and the unbelieving wife is sanctified by 
the husband, else were their children unclean, but 
now are they holy” (1 Cor. vii. 14)—that is to say, 
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that if either of the parents is a believer, the chil- 
dren are regarded as within the covenant; “ other- 
wise they would be UNCLEAN, but now (or in the 
case supposed) they are HOLY,” or within the sacred 
enclosure of the covenant, with all its promises— 
I say, when I find this, I perceive clearly that the 
apostle held the standing of the children of believ- 
ing parents in the Church of God to be the same 
with that of Abraham’s infant seed, a standing 
within the covenant of grace, a holy standing. I 
do not find him formally announcing this as a new 
principle, but, what is of far more force, just allud- 
ing to it, as a fixed and recognised principle in the 
Church of God ; and I find him expressing it in the 
well-known phraseology of the ancient Church, as 
if thereby designing to teach the Gentile Christians 
of Corinth that they had come into a Church of 
long standing, whose fundamental principles, amidst 
all changes of life and form, continued unchanged. 
And I am the more confirmed in this view of things 
when I find the same apostle, in another place, 
addressing the very children of believers as being . 
themselves within the circle of Christian influences, 
and as such accessible to Christian considerations : 
“Children, obey your parents IN THE LORD: for 
this 1s right. Honour thy father and mother; which 
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is the first commandment with promise; that it 
may be well with thee, and that thow mayest live 
long on the earth.” (Eph. vi. 1-3.) 

Such is the view which I take of all the cases 
that fall under the objection we are considering. 
To express it comprehensively :— 

What is permanent in the kingdom of God under 
the Old Testament is PRESUMED in the New ; our 
Lord and His apostles occupying themselves only 
with such questions and cases as emerged at the 
time, and the principles applicable to them. 

Were this principle sufficiently observed, it would 
not be so hastily presumed that if a territorial restor- 
ation be in reserve for the natural Israel, it must 
needs be explicitly mentioned in the New Testament. 
The two articles of the Abrahamic covenant about 
which alone there was any difficulty or dispute at 
that time are expressly treated of, and the perpe- 
tuity of the covenant in respect of both is explicitly 
and emphatically affirmed—the perpetuity of the 
natural SEED of the covenant, and the perpetuity of 
the GRACE of the covenant, as being primarily de- 
sioned for that natural seed, and accordingly kept 
in store for them against the day of their national 
conversion: and the only remaining article of the 
covenant—the LAND—being confessedly subordinate 
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to the other two, and a point about which all ques- 
tions at that time were checked, as being imperti- 
nent and unseasonable, (Acts i. 6-8,) was left to be 
covered by the two primary articles, 


OBJECTION II.—-* The idea of any particular ter- 
ritory having a special destination under the Gos- 
pel seems inconsistent with the genius of the new 
Economy, as a spiritual dispensation.’ 

Answer.—I am afraid that this objection would 
land us in conclusions not very palatable to those 
. who advance it. On what plea do such able advo- 
cates of the Society of Friends as Joseph John 
Gurney vindicate their disuse of Baptism and the 
Lord’s Supper? He is too candid to deny the 
force of those injunctions to observe them which 
were given both by our Lord himself and by the 
apostle of the Gentiles; nor does he question the 
validity of the evidence, furnished by the Acts and 
the Epistles, that they were actually observed by the 
primitive Christians. But he thinks that the entire 
spirituality of the Church of Christ is so strongly 
and emphatically taught in the New Testament, and 
is such a characteristic and vital feature of it, that 
he cannot persuade himself that the preservation of 
these externalities, or their being kept up as per- 
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manent institutions of the Church of Christ, is con- 
sistent with the genius of the Gospel; and he finds 
himself accordingly shut up to the conclusion, that 
they were designed only for temporary use, to wean 
by degrees the people of the Lord from those out- 
ward ceremonies which they would find it hard to 
give up all at once. When, however, this weaning 
process should in course of time be complete, the 
Church would, of its own accord, cease from such 
observances.* 

The only use which I make of these facts is to 
impress upon my Christian brethren the danger of 
allowing our minds to be swayed by antecedent 
presumptions on questions of this nature. To what 
extent, or in what particulars, externalities of any 
kind have been abolished under the Gospel, for men 
yet in the body, is not to be determined by any 
presumptions of ours; or, at least, we must hold 
al such presumptions subject to correction and 
modification by the testimony of Scripture. 


* Observations on the Distinguishing Views and Practices of 
the Society of Friends. By Joseph John Gurney. Chap. IV., 
On the Disuse of all Typical Rites in the Worship of God. 
Pp. 99-177. Second Edit., 8vo, 1834. 


CHAPTER IX. 
OBJECTIONS CONTINUED. 


OBJECTION IIT. —' Upon the principles of this trea- 
tise, we must apply to the natural seed of Abraham 
a number of passages of the Old Testament, some 
of which are expressly applied in the New Testament 
to Gentile believers. Thus Hos. i 9-11:* “Then 
said God, Call his name, Lo-ammi [Not my people]: 
for ye are not my people, and I, I will not be yours ; 
and [yet] the number of the children of Israel shall 
be as the sand of the sea, which is not measured 
nor numbered; and it shall come to pass, that in 
the place where it was said unto them, Not my 
people [are] ye, [there] it shall be said unto them, 
Sons of the living God! Then shall the children of 
Judah and the children of Israel be gathered [or 
assemble themselves] together, and appoint them- 
selves one Head, and they shall come up out of the 
land: for great shall be the day of Jezreel.” Also 
chap. ii. 28: T “And I will say to Lo-ammi [to 


* Or, in the Hebrew, chap. i. 9, and ii. 1, 2. 
+ In the Hebrew, chap. ii. 25. 
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the Not my people], Ammi [My people] thou! 
and they shall say, My God!” Now observe 
how plainly both of these passages, which seem 
to refer exclusively to the natural Israel, are 
applied to the Gentiles by the apostle Paul, and 
the latter passage by the apostle Peter also: * And 
that he might make known the riches of his glory 
on the vessels of mercy, which he had afore 
prepared unto glory, even us, whom he hath called, 
not of the Jews only, but also of the Gentiles: 
as he saith also in Hosea, I will call them 
my people, which were not my people; and her 
beloved, which was not beloved. And it shall come 
to pass, that in the place where it was said unto 
them, Not my people, there shall they be called the 
children of the living God.” (Rom. ix. 23-26. See 
also 1 Pet. ii. 10.)’ 

Answer.—I have given these passages in full, 
because they are considered decisive specimens of a 
class which are thought to settle our question in 
the negative. Nor am I insensible to their force. 
But their plausibility—as evidence against the re- 
storation of the natural Israel—lies in taking it for 
granted that the real sense of these passages is 
their whole sense. I perfectly admit the former: 
I entirely deny the latter. Nothing can be more 
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admirable, up to a certain point, than Hengsten- 
berg's commentary on the above portion of Hosea; 
beyond this, however, I shall shew it to be fallacious. 
The following extract from his invaluable work on 
the “Christology of the Old Testament,” * though 
long, will, by shewing the reader how he deals with 
the people, best illustrate the fallacy of his reason- 
ing on the subject of the land. And I am the 
rather induced to give this extract, long as it is, with 
my own comments, as his school of prophetic inter- 
pretation has able representatives in this country. 
“The first point requiring to be settled is the 
subject of the verse—‘ The children of Israel shall 
be as the sand, &c. Every other reference except 
that to the Ten Tribes is here out of the question ; 
since it is the same party who in the preceding 
verse were called *Lo-ammi, that are now to be 
called ‘Sons of the living God.’ Several of the 
ancient expositors assume here a sudden transition 
to the Christian Church ; but this would be a fatal 
leap. Nor are we to understand by ‘the children 
- of Israel,’ all the descendants of J acob; for ‘the. 
children of Judah’ are distinguished from them in 
verse 2. Substantially, however, those two are 


* Second Edition, English Translation, (Clark, Edinburgh, 
1854,) pp. 209, &c. 
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‘included, as appears from this very verse; for both 
are then to form one nation of brethren. . . . The 
reference in the first part of this verse to the pro- 
mise in Genesis cannot be at all mistaken: ‘I will 
multiply thy seed as the stars of heaven, and as the 
sand which is on the sea-shore,’ &c. (Gen. xxii. 17, 
xxxii. 12, &c., and compare Jer. xxxiii. 22.) . , . If 
now we seek for the historical reference of such 
announcements, we must go back to the sense of 
them in Genesis. By many they are referred merely 
to the bodily descendants of the patriarch: by many 
also to their spiritual descendants, their successors 
in the faith. But the latter reference is quite 
arbitrary, and the former could only be well founded 
if the congregation of the Lord had been destined 
solely for the natural descendants, and the Gentiles 
had all been refused admittance into it. But that 
such is not the case, is evident from the command 
to circumcise every bond-servant; for by circum- 
cision a man was received among the people of God. 

. According to the constant doctrine of the Old 
as well as the New Testament, there is only one 
Church of God from Abraham to the end of the 
days—only one House under two dispensations. 
John the Baptist proceeds upon the supposition that 
the members of the New Testament Church must 
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be children of Abraham, else the covenant and pro- 
mise of God would come to nought. But since the 
bodily descent from Abraham is no security against 
the danger of exclusion from his posterity; . . . so, 
on the other hand, God, in the exercise of His sove- 
reign liberty, may give to Abraham, in the room of 
His degenerate children after the flesh, adopted 
children innumerable, who shall sit down with him, 
and Isaac, and Jacob in the kingdom of God, 
whilst the children of the kingdom are cast out. 
After these remarks on the promise to the patri- 
archs, there can be no longer any difficulty in stat- 
ing the historical reference to the announcement 
before us, It cannot refer to the bodily descend- 
ants of Abraham, as such." 

Here begin the fallacies which I wish to point 
out. Up to the last two words, all is solid and 
admirable; and if by “as such” the learned author 
had merely meant “ the bodily descendants of Abra- 
ham” without his faith, I should have assented to 
that too. And it does look—but only look—as if 
that were his meaning. “Degenerate sons” he adds, 
“are not a blessing ; they are no objects of promise, 
no sons in the full sense. Every one is a son of 
Abraham only in so far as he is a son of God. For 
this reason, the phrases ‘sons of Israel,’ and ‘sons of 
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the living God’ are in the passage before us con- 
nected with each other.’ True, they are connected ; 
bnt how? Not as meaning one and the same thing; 
for the contrary is taught in this very verse. The 
prediction is, that the children of Israel after the 
flesh, though for long ages “degenerate sons," 
shall one day become “ sons of the living God.” So 
that “degenerate sons”—though they be “ no bless- 
ing," and are “no sons in the full sense "—may be 
and are “ objects of promise.” 

But even this seems afterwards to be admitted ; 
for it is added: * Not as though the corporeal de- 
scent were altogether a matter of indifference. The 
corporeal descendants of the patriarchs had the 
nearest claims to their becoming their children in 
the full sense. It was to them that the means of 
becoming so were first granted. (Rom. ix. 4.) But 
all these advantages were unavailing to them while 
they allowed them to remain unused. In these 
circumstances, neither the promise to Abraham, nor 
the announcement of Hosea, had any reference to 
them. Both of them would have remained to this 
day unfulfilled, although the unconverted children 
of Israel had increased so as to have become the most 
populous nation on the face of the whole earth. It 
thus appears that the announcement before us was 
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first truly realised in the time of the Messiah, at 
which time the family of the patriarchs was so 
mightily increased ; and that it will be yet more fully 
realised, partly by the reception of an innumerable 
multitude of adopted sons [believing Gentiles], and 
partly by the elevation of those who were sons, only 
in a lower sense [the children of Abraham only after 
the flesh], to be sons in the highest sense [partakers 
of Abraham’s faith].” 

I have nothing whatever to object to this state- 
ment. I object only to its incompleteness. It con- 
siders the prophet’s announcement as fulfilled gene- 
rally in Messtanic times, and nothing more; whereas, 
I think—from the whole strain and context of the 
prophecy itself, as interpreted by the apostolic an- 
nouncements regarding the Future of Israel—that 
it points specifically to that period in the history of 
the natural seed of Abraham, when “ all Israel shall 
be saved,” and when, with all nations “ walking in 
the steps of Abraham’s faith,” “THE ISRAEL OF 
Gop” shall, in its widest sense, be manifested, and 
* fill the face of the world with fruit.” 

Dut my agreement with the learned author, and 
the point at which I diverge from him, will still 
better appear from his admirable comment on ch. 
i. 11 (Heb., ch. ii. 2). After shewing that the union 
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among the tribes of Israel here predicted is such as 
“has for its foundation the return of Israel to the 
true God, and to the Davidic dynasty” (see ch. iii. 5); 
that Christ is the King whom they are with one 
consent to choose ; and that the “coming” or “ go- 
ing up out of the land" together is based, in point 
of language, on the exodus from Egypt, as the great 
prophecy and pledge of this yet greater deliver- 
ance—he says: “ With regard now to the historical 
reference, it must in the first place be remarked, 
that, whatever is here determined regarding it must . 
be applicable to all other parallel passages also, in 
which a future reunion of Israel and Judah, and 
their common return to the promised land, are an- 
nounced (such as Jer. iii 18, L 4; compare also 
Isa. xi; Ezek. xxxvii 18-20)" After shewing 
that in the return from Babylon, there was “but 
a small beginning of the fulfilment,” and that if 
this had been all, * Hosea would more resemble a 
dreamer and an enthusiast, than a true prophet of 
the living God,” he proceeds as follows: “ Although 
the whole, both of Judah and Israel had then re- 
turned, the real and final fulfilment could not be 
sought for in that event. It is not the renewed 
possession of the country, as such, which the 


prophet promises, but rather a certain kind of pos- 
N 


194 PRINCIPLES OF THE QUESTION. 


session—such a possession as that the land is 
completely the land of God, partaking in all the 
fulness of His blessings, and thus a worthy resi- 
dence for the people of God, and for their children.” 

I have printed these last few lines in Italics, to 
mark precisely what kind of restoration I myself con- 
tend for, and what only. If the author would only 
abide by his own faultless definition of the restora- 
tion here intended by the prophet, I should desire 
nothing more. But in the very next words he slips 
away from it. “One may be in Canaan,” he adds, 
“and yet at the same time in Babylon or Assyria.” 
In spirit, certainly, he may; but in fact, not. In the 
sense explained by our author himself, in the imme- 
diately preceding sentence, one cannot be in Canaan 
anywhere but in Canaan. Already, indeed, we are 
“risen with Christ,” if so be we have tasted that the 
Lord is gracious ; but we do not therefore, with some 
early heretics, conclude that “the resurrection is past 
already.” Already we “sit with Christ in heavenly 
places ;” but we hope this is not all the heaven we 
are to have with our dear Lord. Yet this is the 
gist of our author’s reasoning with respect to the 
re-possession of Canaan. But let us hear how he 
proceeds. “Had not the threatened punishment of 
God been indeed as fully executed upon those who, 


. 
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during the Assyrian and Babylonian captivities, 
wandered about the country in sorrow and misery, 
as upon those who were carried away?” I answer, 
Certainly; for I contend for no restoration to “ wan- 
der about the country in sorrow and misery.” “Can 
the circumstance that Jews are even now living in 
Jerusalem in the deepest misery, be adduced as a 
proof that the loss of the land, with which the people 
were threatened, had not been completely fulfilled ?” 
Certainly not, I reply; nay, though Palestine should 
have every Jew now alive residing in it, in unbelief 
and misery, it would not prove that the promised 
land had not been lost to them, nor, after being 
lost, that it had been restored to them, or them 
to it. The only future possession of Canaan which 
I believe in is that which our author himself so 
well defines—the possession of it by Israel circum- 
cised in heart. “It is true,” he continues, “that 
during the times of the old covenant, there existed 
a certain connexion betwixt the lower and the 
higher kinds of possession. As soon as the people 
ceased to be the people of the Lord, they lost with 
the former, after being often warned by the de- 
crease of it, the latter also. As soon as they ob- 
tained again the lower kind of possession, which 
could happen only in the case of a return to the 
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Lord, they recovered to a certain degree—in pro- 
portion to the earnestness and sincerity of their 
conversion—the higher kind of possession also. A 
commencement of the fulfilment therefore, must 
be assumed in the return from the Babylonish 
captivity; but only a very feeble commencement. 
That which was in one respect the termination of 
the captivity, was, in another, much rather a con- 
tinuation of it. Jt was certainly not the true 
Canaan which they possessed, any more than one 
still possesses the beloved object while embracing 
only his corpse. Where the Lord tis not present 
with His gifts and blessings, there Canaan cannot 
be. IT WAS JUST AS THE LAND OF THE LORD'S PRE- 
SENCE THAT IT WAS 80 DEAR AND VALUABLE TO ALL 
BELIEVERS.” I have printed these two last sentences 
in an emphatic form, as expressing with great pre- 
cision the essential principle of my whole argument 
—that while it čs a possession of Canaan which the 
Lord promises to the natural Israel, it is only as 
“the land of the Lord’s presence” with the Lord’s 
true people. But now observe the strange inference 
which the author draws from this.  * From what 
has now been said, it appears that, as regards the 
historical reference, we need not limit ourselves to 
the times of the Old Covenant, nor dream of a re- 
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turn of Israel to Canaan to take place at some 
future time.” Why not? Or why should the ex- 
pectation be termed a dream? It may be a dream ; 
but how strange to argue that the fact, that the 
only return promised is that which our author 
so well defines, is a strong proof that there will 
be no return at all, and that the expectation is 
a dream! “It is not,” he adds, “the form, but 
the essence of the divine inheritance which the 
prophet has in view. The form is a different 
one under the New Covenant, where the whole 
earth has become a Canaan, but the essence 
remains.” All this is just mere affirmation, and 
my affirmation to the contrary is just as good. I 
deny not that believers under the Gospel have the 
spirit of all these promises: the only question is, Is 
that all that they were meant to express? Is there 
nothing beyond this for the natural Israel? This is 
a question purely of evidence, and I might as well 
argue, as already hinted, that because believers are 
already risen with Christ in spirit, therefore to ex- 
pect a future bodily resurrection is but a dream. 
* To cling here,” proceeds the author, “to the form 
would be just as absurd as if one, who for Christ's 
sake had forsaken all, were to upbraid Him because 
he had not received again, according to the letter of 
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His promise, precisely ‘an hundredfold, brothers, sis- 
ters, mothers,’ &c. (Mark x. 30.)” As I have suffi- 
ciently answered this in my reply to the preceding 
sentences, I proceed to give our author’s concluding 
observations on this point. ‘Suppose that the 
children of Israel were at some future time to re- 
turn to Canaan, this would have nothing to do with 
our prophecy.” This is right enough, if a return 
in their present unbelieving, unconverted state be 
meant; as I have already conceded. But to say 
that their return, in the very state and circum- 
stances which our author himself defines to be the 
only return contemplated, would have nothing to do 
with the prophecy, is something more than un- 
founded—it is outrageous. “The three stations— 
Egypt, the Wilderness, and Canaan—will continue 
to exist for ever; but we go from the one to the 
other only with the feet of the spirit, and not, 
as under the Old Covenant, with the feet of the 
body at the same time.” This is finely conceived 
and expressed, and it embodies a truth which 
comes home to every Christian heart. Every be- 
liever may be said to have come out of Egypt, and 
out of Sodom too, and to be journeying through the 
wilderness on his way to Canaan. Bunyan, in 
bringing his Christian out of “the City of Destruc- 
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tion” and at length to * the City of Zion,” meant the 
same thing. The historical exodus of the children 
of Israel, their journeyings through the wilderness of 
Arabia, and their arrival at length in the delight- 
some land, have furnished a sacred and dear and 
imperishable language for the history of the children 
of God, from the first to the last step of their salva- 
tion. No one disputes this. But the question still 
remains—Is all under the Gospel “spirit” only? 
Do “form” and “body” belong wholly to the Old 
Covenant? Then is the Society of Friends right in 
disusing the external rites of Baptism and the 
Lord’s Supper; and then, perhaps, the heretics 
were right in saying, “the resurrection is past 
already.” If it be replied, ‘Nay, for the observ- 
ance of those rites is expressly enjoined for all 
time, and the resurrection of the body is matter 
of explicit promise:'— I answer, So, according 
to my belief, is the territorial restoration of the 
natural Israel. I may be wrong in this, but you 
cannot disprove it by dwelling on the spirituality 
of the New Covenant. It is spiritual, but under 
what limitations must be determined solely by 
Scripture. I give my Scripture grounds for be- 
lieving the restoration.  Disprove them, and I 
yield the point; but I will yield to no general 
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reasonings on the spirituality of the New Covenant, 
which may be found to prove more than those who 
advance them are prepared to accept. 

I shall not regret the length of these extracts, and 
of my own comments on them, if I have succeeded 
in shewing the fallacy of a line of argument which 
some able students of prophecy in this country too 
readily fall in with, and too sweepingly follow out. 
To Dr Hengstenberg we owe much, for the critical 
defence and exegetical illustration of the Old Testa- 
ment against the learned and subtle attempts of his 
own countrymen to undermine it. But a certain 
generalising tendency, which has for many years in- 
juriously affected his view of the Messianic Psalms, 
pervades his expositions of the more strictly pro- 
phetical portions of the Old Testament; while a self- 
confident and dogmatic air is apt to carry away the 
admirer of his various and ready learning. 


In concluding my reply to this plausible objec- 
: tion, I will enunciate what I take to be the right 
view of those prophecies which one extreme party 
contends have already been all fulfilled, and an- 
other extreme party insists have not been fulfilled 
at all Say the former party: “The house of Israel 
.ànd the house of Judah," with which the Lord said 
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He would make “a New Covenant,” is expressly 
interpreted (in the 8th of Hebrews) to mean the 
Gospel Church; and, therefore, no future fulfilment 
of it is to be looked for. Say the latter party: 
* The house of Israel and the house of Judah,” in 
that prophecy—in the proper historical sense of 
those terms—are, and have been for ages, out of 
covenant, with the exception of a small remnant ; 
and, therefore, the whole prediction, in its strict 
and proper sense, must be regarded as unfulfilled. 
Both parties, I believe, are so far right, and the 
uniting principle lies between the two extremes. 
What is wrong in both is the exclusiveness of their 
principle of interpretation. The principle of the 
one party tends too much to preterise the Old Tes- 
tament predictions relating to the Gospel economy; 
while the principle of the other tends too much to 
futurise them. But if we will attentively observe 
the apostolic principle (Rom. xi. 16)— 


“TIF THE FIRST-FRUIT BE HOLY, THE LUMP IS 
ALSO HOLY: AND IF THE ROOT BE HOLY, 8O 
ARE THE BRANCHES "— 


we shall find in it a canon of interpretation which 
will carry us through many a difficulty. Applied to 
the case in hand, it is just this. that the catholic and 
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comprehensive fulfilment which these predictions 
have undoubtedly found in the small remnant of the 
natural Israel that now believe, together with as many 
of the Gentiles as have become “ fellow-citizens with 
the saints and of the household of God,” is a sure 
pledge and blessed earnest of a complemental and 
exhaustive fulfilment of these same predictions, yet 
future, by the inbringing of the now rejected and 
disinherited mass of the Jewish nation, * beloved 
for the fathers’ sakes :”—and so “ all Israel shall be 
saved." These are not two heterogeneous fulfil- 
ments of the same prophecy, (which were a clumsy 
key) but one fulfilment in two homogeneous, succes- 
sive stages—general and specific, comprehensive and 
complemental. Accordingly, when the prophet says 
of “the last days,” that then “all nations shall flow 
to the house of the Lord, and be at peace among 
themselves," (Isa. ii. 2~4,) he plainly announces not 
only the erection and the character, but the final 
results of the Gospel Economy. So that while you 
may say with truth, in respect of erection and char- 
acter, that this prediction is fulfilled already, it is 
equally true, and quite indisputable, that the final 
results are yet to come. In like manner, when 
Zechariah says, that “in that day" when “the 
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Spirit of grace and of supplications is poured out 
upon the house of David, and upon the inhabitants 
of Jerusalem,” and when, in consequence, “they look 
upon Him whom they have pierced, and mourn for 
Him as for an only son”—when he says further 
that “in that day there shall be a fountain opened 
for that same house of David and the inhabitants 
of Jerusalem, for sin and for uncleanness " — he 
undoubtedly announces the one opening, once for 
all of that ‘fountain filled with blood, which 
washed and made white the robes of the then 
believing remnant of Israel after the flesh, and 
along with them the robes of as many Gentiles as, 
though far off, were made nigh by the blood of 
Christ. But that apostle who in the holiness of 
the “first-fruits” saw the eventual holiness of the 
entire “lump "—in the holiness of the root beheld 
a pledge of the holiness of the branches too—would 
not have rested content with this view of Zecha- 
riah’s prophecy, but have seen, in the prophets 
majestic and glowing words, “all Israel” gazing on 
their pierced Messiah, themselves pierced to the 
heart at the spectacle of what their own hands 
once did, and — unable to endure the thought— 
hastening to the fountain, opened in that very 
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blood, for sin and uncleanness. Oh yes! it was 
opened to them ECONOMICALLY ages before, but all 
in vain: now they find it opened to them ACTUALLY 
and illustriously, as though but newly done, when 
“the Lord will remove the iniquity of the land in 
one day." 


PART III. 


THE BEARINGS OF THE QUESTION. 


PART THIRD. 


CHAPTER I.. 


ISRAEL'S CONVERSION AND RESTORATION IN THE 
LIGHT OF SCRIPTURE. 


IN the preceding Part of this treatise I have given 
my reasons for thinking that the Conversion and 
Restoration of the Jews is a scriptural expectation, 
and have only now to take up the Bearings of those 
great events. But as these must depend a good 
deal upon their precise character, and in part, also, 
upon their accompanying circumstances, it will be 
necessary, in the first place, to consider the Scripture 
testimony upon those points. 

A host of questions have been raised by the ex- 
pectants of the Restoration, which it is no part of 
my plan to discuss; although, for the right appre- 
hension, at least, of some of them, the reader may 
find materials in the foregoing part of this work. 
For example : If it be asked whether the Restoration 
of the Jews will precede or follow their Conversion, 
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a prior question should be asked, What ts the Restora- 
tion promised in Scripture? Is it the mere bodily 
. repossession of Palestine by the Jewish nation, apart 
altogether from their moral and spiritual character ? 
To this question I answer, with Hengstenberg, Cer- 
tainly not. I have shewn* that the law of the 
Divine procedure towards the nation of Israel has 
ever been that Defection shall be eventually followed 
by Dispersion, and Reconciliation by Restoration. 
“Son of man, when the house of Israel dwelt in 
their own land, they defiled 3t. .. . . And I scattered 
them, . .. . and they were dispersed through the 
countries" But “from all your filthiness, and from. 
all your idols, will I cleanse you. . .. . And ye 
shall dwell in the land that I gave to your fathers ; 
and ye shall be my people, and I will be your God." 
(Ezek. xxxvi. 17, 19, 25, 28.) There is not, so far 
as I remember, one passage in which the promised. 
Restoration is held forth otherwise than as God's 
publie token of Reconciliation to his ancient, and 
now penitent and believing people. I am not here 
arguing that the Jews will be converted in the coun- 
tries of their dispersion, and then transported to 
Palestine. For aught I know, they may all be in 
Palestine ere they get the * new heart" promised to 
them. Not a few of them are there already. Ina 


* Prop. v., pp. 144-175; and Prop. vi., pp. 176-178. 
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few years many more may flock thither, encouraged 
by colonisation-societies, or by political powers for 
the settlement of difficult questions of their own. 
Some fancy that they have Scripture warrant for 
expecting that the nation will not only be resettled 
in Palestine, with Jerusalem as of old for the me- 
tropolis of their nationality, but that they will erect 
a temple there, and begin to set up the ancient 
worship, ere they look penitentially upon Him 
whom their fathers pierced. I confess that I think 
the evidence for all this slender enough, and some 
things seem to look quite the opposite way. But 
even though it were so, this is not the predicted 
Restoration. The only light in which the eventual 
Restoration of Israel is held forth in Scripture is as 
the Divine sequel and public seal of Reconciliation 
to the now contrite and converted nation. 

What wil be the essential character of this 
change? The answer of Scripture is, An entire 
change of heart, issuing in a contrite and cordial 
reception of Christ. 

The following is the most explicit intimation on 
this subject; and as it is one of the richest Messianic 
prophecies of the Old Testament, I request the 
reader’s patient attention to its statements :— 


“ And I will pour upon the house of David, and 
O 
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upon the inhabitants of Jerusalem, the spirit of 
grace and of supplications: and they shall look 
upon Me whom they have pierced, and they shall 
mourn for him, as one mourneth for his only son, 
and shall be in bitterness for him, as one that is in 
bitterness for his first-born. In that day shall there 
be a great mourning in Jerusalem, as the mourning 
of Hadadrimmon in the valley of Megiddon. And 
the land shall mourn, every family apart: the family 
of the house of David apart, and their wives apart ; 
the family of the house of Nathan apart, and their 
wives apart; the family of the house of Levi apart, 
and their wives apart; the family of Shimei apart, 
and their wives apart: all the families that remain, 
every family apart, and their wives apart. In that 
day there shall be a fountain opened to the house of 
David and to the inhabitants of Jerusalem for sin 
and for uncleanness." (Zech. xii. 10— xiii. 1.) 
Viewed merely in its spiritual elements, apart 
from all historical reference, we have in this passage 
the three essential stages of every sinner’s salvation: 
a believing look to the crucified Saviour, in virtue 
of a gracious operation of the Spirit upon the soul; 
ingenuous, pungent grief, as the consequence of this ; 
and the removal both of the guilt and the stain of 
that sin of deepest dye—the crucifying of the Lord 
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of glory—through the efficacy of that very death, 
which proves a fountain of atoning blood, opened 
for the washing of those that shed it. In this 
general view of it, the passage is rich in evan- 
gelical encouragement alike to the chief of sinners 
and the most advanced of saints here below. But 
we must not strip such glorious passages of their his- 
torical connexions and references. What are they ? 

If the reader would see to what shifts the Jewish 
rejecters of Christ are driven, in order to get rid of 
the application of this prophecy to Jesus of Naza- 
reth, let him consult Dr M‘CavL’s Translation of 
Rabbi David Kimchi’s Commentary upon the Pro- 
phecies of Zechariah: with Notes and Observations 
on the Passages relating to the Messiah;* and 
HENGSTENBERG’S Christology of the Old Testa- 
ment.t With Hengstenberg I entirely agree in 
repudiating any spiritual Israel, as distinguished 
from the natural seed of Abraham, in these pro- 
phecies ; and when he sees this prediction fulfilled 
in “that portion of Israel which welcomed and 
believed on the Messiah when He came, and which 
received the heathen nations into its bosom, instead 
of merely uniting with them, so as to form together 


* Pages 151-164. London, 8vo, 1837. 
+ Second edition, vol. iv., pp. 78-86. 
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one Church,”* I emphatically concur with him, as 
will be expected from what I laid down in the last 
chapter of the preceding Part. But in restraining 
the prophecy to this primary and, as I would call 
it, economical fulfilment of it—in not seeing, in the 
magnificent sweep of this prophecy, a complemental 
and culminating fulfilment yet to be expected, when 
“ ALL ISRAEL SHALL BE SAVED "—that learned and 
penetrating interpreter of the Old Testament seems 
to me to fall far short of the comprehensive principle 
on which the great Apostle of the Gentiles read 
such predictions, and would teach us to read them.]- 
Looking at the prediction, then, with reference to 
the future inbringing of the Jews, let us see what it 
announces. 

1. There shall be a glorious effusion of the Spirit 
upon the whole nation. 

By “the house of David," as distinguished from 
“the inhabitants of Jerusalem,’ I understand the 
official rulers, as distinguished from the mass of the 
people; and by “the inhabitants of Jerusalem,” I 
understand, not those who had their ordinary abode 

* Second edition. p. 57. 

+ Dr HgNDERSON'8 Translation of the Twelve Minor Prophets, 
with a Commentary, (8vo, 1845,) is satisfactory in its exegetical 


criticism, and only errs by interpreting such prophecies too ex- 
clusively of the future destiny of Israel. 
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in the metropolis, as distinguished from those who 
dwelt in other parts of the country, but those who 
looked to Jerusalem as “the city of their solem- 
nities,” and thus the home of their religious life— 
as every Jew did. If I am right in this, then we 
have here the entire nation held forth as yet to ex- 
perience this outpouring of the Spirit. And what 
puts this interpretation beyond doubt, is the pre- 
dicted result of this effusion :—^ They shall look,” 
and, in consequence, “shall mourn.” But who shall? 
“THE LAND shall mourn:”’—so much in general, 
which is decisive. But more particularly, “The 
family of the house of David apart, and their wives 
apart; the family of the house of Nathan apart, 
and their wives apart.” Nathan being one of 
David's sons, (2 Sam. v. 14; Luke iii 31,) the 
families of the houses of David and Nathan mean 
the main line, with the subordinate branches, of the 
royal family. In like manner, “the family of the 
house of Lew”—or the main branch of the sacer- 
dotal line—' apart, and their wives apart; the 
family of Shimer ”—one of Levi's grandsons (Num. 
iii 17, 18)—“ apart, and their wives apart," repre- 
senting the subordinate branches of the priestly 
line. The prophecy, having begun with a statement 
of the universality of this evangelical contrition— 
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“the land shall mourn "—and then particularised 
the families of the civil and ecclesiastical rulers in 
whom the whole people stood represented, closes in 
the same manner, but, if possible, more explicitly : 
—*" all the families that remain; every family 
apart, and their wives apart.” If it had been the 
design of this bright prophecy to express emphati- 
cally and unmistakeably the whole surviving nation 
of Israel—not the handful who, embracing Christ 
at the first, just sufficed to preserve the continuity 
of the Church of God in the family of Abraham— 
I say, if the intention was to express the entire sur- 
viving nation of Israel, as destined one day to ex- 
perience such a glorious effusion of the Spirit as 
would revolutionise their whole religious character, 
and particularly their view of Him whom once they 
had nationally pierced, how could this have been 
done more effectually than by the terms actually 
employed ? 

Will this effusion of the Spirit, it may be asked, 
and the saving fruits of it here specified, take place 
without any preparation, outward or inward? Not 
likely ; if we are to judge from the analogy of the 
Divine procedure. What, then, will likely be those 
preparations? In the present state of Europe and 
the East, it is easy to imagine not a few external 
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events which, either separately or in combination, 
might bring the Jews as a nation into public view 
as one possible solution of difficult problems. ‘This, 
however, unless accompanied by events of a very 
different nature, would tend rather to feed than 
humble their pride. If external circumstances at all 
are to contribute towards a change of heart upon the 
Jewish nation, they must be of an afjlictwe nature. 
But what these are likely to be, I will not venture 
to indicate. They may be of a very mixed and com- 
plicated nature. Some intelligent and ingenuous 
Jews have been first drawn towards Christianity by 
reflecting on the unquenchable and universal vitality 
that seems to reside in it, contrasted with the utter 
lifelessness of rabbinical Judaism, and the hopeless- 
ness of any other resurrection of their national faith 
than what Christianity gives it. Even this, however, 
without a sense of sin, is but a partial adjustment 
of the inner vision for looking on Him whom they 
have pierced ; nor will that ever be done till the pre- 
dicted effusion of the Spirit shall be experienced—in 
connexion, we can hardly doubt, with some external 
pressures which shall penetrate to the heart of the 
nation. 

2. The fruit of this effusion of the Spirit will be 
an entire change upon the heart of the nation. 
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The Spirit is to come down upon them, says the 
prophecy, as a “Spirit of grace and of supplica- 
tions:” begetting an ingenuous and kindly, soft 
and subdued, convinced and contrite frame—just 
the opposite of what has all along characterised the 
nation in its unbelieving condition — prompting 
them to “confess their iniquity, and the iniquity of 
their fathers, and that they have walked contrary to 
the Lord, and that He also hath walked contrary 
unto them, and hath brought them into the land of 
their enemies ;” and when thus “their uncircum- 
cised hearts are humbled, and they then accept the 
punishment of their iniquity,” (Lev. xxvi. 40, 41,) 
“out of the depths will they cry unto God” for 
mercy and light. No longer will it be said of them, 
** The pride of Israel testifieth to his face ; and they 
do not return to the Lord their God for all this” 
(Hos. vii. 10); “I will go and return to my place, 
till they acknowledge their offence, and seek my 
face: in their affliction they will seek me early” 
(Hos. v. 15). For that time having now at length 
come, even the set time, the call will somehow go 
through the nation—oh, how easily might it, in fifty 
supposable circumstances, go forth |—* Come, and 
let us return unto the Lord: for he hath torn, and 
he will heal us; he hath smitten, and he will bind 
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us up. After two days will he revive us; and the 
third day he will raise us up, and we shall live in 
his sight. Then shall we know, if we follow on to 
know the Lord: his going forth is prepared as the 
morning ; and he shall come unto us as the rain, as 
the latter and former rain unto the earth.” (Hos. 
vi. 1-3.) The contrition expressed here is not more 
beautiful than the ingenuousness of it, and the calm 
confidence with which light is expected and com- 
plete recovery anticipated. 

When thus the inward vision is clarified, all 
things are seen in a new light. For “when thine 
eye is single, thy whole body also is full of light; 
as when the bright shining of a candle doth give 
thee light." (Luke xi. 34, 36.) Now the spiritual- 
ity of their own Scriptures is discerned, where no- 
thing was seen before but narrow and carnal ideas, 
and the true relief which they hold forth to the 
hopes of the guilty supplants the vague generalities 
which made up all the comfort they were able to 
extract from the Book of God. 

This is strikingly expressed by one who seems in 
penning it to have had his own past experience in 
view: “But their understandings were hardened : * 
for until this day remaineth the same vail untaken 


* AAN émopoó0n rà vonpata avràv. 
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away in the reading of the Old Testament ; because 
it is done away in Christ.* But even unto this 
day, when Moses is read, a vail lieth upon their 
heart.f But what time it (their heart) turneth to 
the Lord, the vail is taken away.” t (2 Cor. iii. 
14-16.) Christ, says the apostle, being the key to 
the Old Testament Scriptures, it is impossible that 
a Christ-rejecting nation can understand them ; for 
they read and hear them with a vail upon their 
heart: but so soon as their heart shall turn to the 
Lord, they will find the vail has disappeared, and 
the living oracles to be full of glory. 

But the grand point is, how they now view JESUS 
OF NAZARETH. With their old contempt and horror, 
can we think, which, springing from a blinded and 
proudly obdurate heart, only deepened their religious 
infatuation, and aggravated their spiritual misery ? 
Impossible. The renovation which has come over 
their whole inner man, and marvellously clarified 
their spiritual vision, cannot leave the glorious 
Object which fills all the field of that vision un- 
altered in its aspect. Accordingly, another feature 
of the change emerges in our prophecy. 


* “Orc is better supported than the received reading, 6 re, 

+ Kaduppa éri rjv kapõiav avrGv keirat. 

f ‘Hvixa 8 dv émwrpép;a mpós Kuptov, meptatpeirat TÒ 
kdAvppa. 
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3. In Jesus of Nazareth beholding now a pierced 
Messiah, by their own wicked hands crucified and 
slain, their hearts break with bitter but generous 
grief. | 

When He hung upon the Cross, they looked—and 
mocked: now, they “look and mourn." The Object 
is the same, but the look—O how different! That 
was & look of bitter derision : this is a look of bitter 
sorrow. To what is this inner revolution owing? 
To the effusion upon them, says the prophet, of 
the Spirit of grace and of supplications. And who 
that has tasted that the Lord is gracious—who that 
knows anything of Divine teaching, and supernatural 
renovation, and a totally altered view of Christ from 
what he once took—can be at a loss to comprehend 
this predicted change upon a nation that will then 
feel its hands to be stained with blood-guiltiness of 
unparalleled dye? Very striking are the charac- 
teristics of this mourning, as here depicted. 

It shall be evangelical: * They shall look upon 
Me, whom they 
pierced, and they 
shall mourn." 

It shall be generous: “They shall mourn for 

| Him” — for their 
own sin, indeed, but 
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chiefly in piercing 
Him. 

It shall be exceeding bitter: “They shall mourn 
as for an only son, 
and for a first-born." 

It shall be universal: “The land shall mourn” 
— ‘even all the 
families that re- 
main." 

It shall be domestic: * Every family apart." 

It shall be personal: “Their wives apart." 

What a mourning will that be! When first 
* He came unto His own, His own received Him 
not.” But, “at the second time, Joseph shall be 
made known unto His brethren," amid the astonish- 
ment and the tears of those who had so cruelly 
entreated Him; “and the Egyptians and the house 
of Pharaoh shall hear the weeping." 

But the most refreshing particular of this com- 
prehensive prophecy has yet to be noticed. 

4. In the fountain of that blood, by them shed, 
they shall then be washed at once from the guilt 
and the stain of that and all their sins. 

* In that day "—of their looking on Him whom 
they pierced and mourning for Him—shall the foun- 
tain be opened. It was opened economically from 
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the day when, after the shedding of it, the preaching 
of the Gospel began “with the Holy Ghost sent 


2 


down from heaven;" and glorious was the result, 
as Israel came trooping into the infant Church, by 
thousands in à day—“ the first-fruits unto God and 
to the Lamb.” But, after all, the bulk of the 
nation “judged themselves unworthy of everlasting 
life" “ All day long he stretched forth his hand toa 
disobedient and gainsaying people.” So “the wrath 
came upon them to the uttermost,” and practically, 
the fountain was shut to them. But in precisely 
the same sense shall it now be opened to them. 
What in reality was never shut—else how could 
there be “even at this present time a remnant ac- 
cording to the election of grace? "—-shall be by 
them found to be open, begetting all the surprise of 
a new discovery. It shall be as though—when they 
hie them to it, with the new ideas and feelings that 
have sprung up in their minds and sweetly pro- 
pelled them thither-—it opened to them, like the 
gate of Peter's prison, of its own accord, or was 
opened expressly for them, as the Father's house for 
the returning prodigal. And they will find it free 
as open; a fountain too—springing fresh and per- 
ennial And it will be for “sin” and “unclean- 
ness” both, The word “sin,” when alone, stands 
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usually for both the condemning and the defiling pro- 
perty of sin. But since here the * uncleanness ” is dis- 
tinguished from the “sin "—the sin of sins—the first 
term must be referred to its condemning, the second 
to its defiling character. Accordingly, pardon and 
sanctification, though distinguished in the New 
Testament, are both ascribed to the virtue of Christ's 
death, as sealed upon the believing heart by the 
Holy Ghost: *Such were some of you, but ye are 
washed, but ye are sanctified, but ye are justified, 
in the name of the Lord Jesus”—that is, by the 
virtue of His death—* and by the Spirit of our 
God "—by whose operation that virtue is carried 
home to the heart. (1 Cor. vi. 11. So He “re- 
moves the iniquity of that land in one day." (Zech. 
iii. 9. What land? The same, of course, of which 
it is said in our prophecy, * The /and shall 
mourn." 

Yes, the land and the people will now be for ever 
identified. “Then will I remember my covenant 
with Jacob, and also my covenant with Isaac, and 
also my covenant with Abraham will I remember ; 
and I will remember the land.” “Rejoice, O ye 
Gentiles, with his people, for . . . . he will be mer- 
ciful unto his land and to his people" And in 
that day shall this song be sung in the land of 
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Judah, “Lord, thou hast been favourable unto thy 
land; thou hast brought back the captivity of Jacob : 
thou hast forgiven the iniquity of thy people; thou 
hast covered all their sin: thou hast taken away all 
thy wrath ; thou hast turned thyself from the fierce- 
ness of thine anger." “And in that day thou shalt 
say, O Lord, I will praise thee: though thou wast 
angry with me, thine anger is turned away, and 
thou hast comforted me. Behold, God is my sal- 
vation; I will trust, and not be afraid: for the 
Lord Jehovah is my strength and my song; he 
also is become my salvation.” (Lev. xxvi. 42; 
Deut. xxxii. 43; Ps. Ixxxv. 1-3; Isa. xii. 1, 2.) 

* Upon the land of my people," said the prophet, 
“shall come up thorns and briers, . . . . until the 
Spirit be poured upon us from on high." But now 
that He hath poured upon the house of David, and 
upon the inhabitants of Jerusalem, the Spirit of 
grace and of supplications, “the wilderness has 
become as a fruitful field, . . . . and the work of 
righteousness is peace, and the effect of peace quiet- 
ness and assurance for ever" “Neither will I hide 
my face any more from them: for I have poured 
out my Spirit upon the house of Israel, saith the 
Lord God." (Isa. xxxii 13, 15, 17; Ezek. xxxix. 
29.) 


CHAPTER II. 


THE BEARINGS OF THE CONVERSION AND RESTORA- 
TION OF ISRAEL. 


I HAD intended to handle these in separate chapters; 
but this work has already reached its proposed 
limits, and there may be some advantage in com- 
pressing them, as I shall now do, into one chapter. 

The most comprehensive and pregnant passage 
upon this head is the following (Rom. xi. 12, 15):— 

“Now if the fall of them be the riches of the 
(Gentile) world, and the diminishing of them (or the 
reduction of the true Israel to so small a remnant 
as then believed) be the riches of the Gentiles ; how 
much more their fulness (or full recovery)? . . .. 
For if the casting away of them be the reconciling 
of the (Gentile) world, what shall the receiving of 
them be (to that Gentile world) but 

LIFE FROM THE DEAD?” 

The import of these remarkable words seems to be, 
(as I have expressed it at page 131,) that the recep- 
tion of the whole family of Israel, scattered as they 
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are among all nations under heaven, and the most 
inveterate enemies of the Lord Jesus, will be such 
a stupendous manifestation of the power of God 
upon the spirits of men, and of His glorious pre- 
sence with the heralds of the Cross, as will not only 
kindle devout astonishment far and wide, but so 
change the dominant mode of thinking on all spiri- 
tual things, as to seem like a resurrection from the 
dead. But in what respect? 


I. Mens faith in the Biblical History, and in the 
reality of religion, will then seem as “life from 
the dead.” 


That even now there should exist a whole nation, 
lineally descended from him who four thousand 
years ago came out of Ur of the Chaldees, is 
astonishing enough; and truly, in a living Jew, 
seen in the light of his nation’s past history, an 
intelligent eye may see a standing monument at 
once of miracle, prophecy, and retribution. “There 
are now Jews permanently resident at Madras"— 
says the late devoted Free Church missionary there, 
the Rev. Robert Johnston—“ and the Hindus gene- 
rally know nothing about them. After our first 
conversions, some years ago, when the enmity of 
the heathen was greatly stirred up against us, and 

P 
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keen discussions were maintained on the rival claims 
of Christianity and Hinduism, two young Brahmans, 
hardly pushed in argument in connexion with the 
history of the Jews, boldly asserted that such a 
people never existed. It so happened that, about 
this time, two Jews, travelling from Bagdad to Cal- 
cutta, passed through Madras, and found their way 
to our Institution. This opportunity was not to be 
lost. We introduced the strangers to the assembled 
Hindus and Mohammedans, and told them that they 
would now have a full proof of the existence of the 
Jewish nation, whose sacred writings they were 
daily reading in the English language. The youths 
were all greatly excited, and every eye and ear was 
arrested. A Hebrew Bible was brought and put 
into the hands of one of the Jews, and he was re- 
quested to read part of the first chapter of Genesis, 
and to translate it; which he did into Hindustani, 
the language of the Mohammedans, and the only 
medium through which he could hold intercourse 
with us. A young Mohammedan then stood up be- | 
side the Jew, and turned the Jew’s Hindustanz into 
English. The assembled youths were filled with 
astonishment when they heard the Mohammedan 
give in English the facts with which they had been 
long familiar from their converse with the English 
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Bible. The Brahmans were confounded; and the 
existence of the Jews was never again questioned in 
the Institution." * 

Even children, to whom the Old Testament History 
has been faithfully taught, have it all brought up to 
them and almost vivified by the presence of a living 
Jew. Some years ago, an Israelitish minister of the 
Gospel of Christ was visiting an English gentleman, 
who carefully trained his children in Bible History. 
On introducing to his boy this friend of his, as 
*one of the children of Israel" the boy fixed his 
gaze upon him with unusual steadiness. “ Why look 
you on me?" asked the Israelitish guest. “I want 
to ask you a question.” “Do, my boy.” “J want 
to know how you felt when you were passing 
through the Red Sea,” was the astounding question. 
The whole story of the race that “went through the 
flood on foot” must have risen up in a moment be- 
fore the mind’s eye of that simple boy, at the sicht 
of this Jewish stranger, whom he wanted, accord- 


* The Conversion of the Jews; and its Bearing on the Con- 
version of the Gentiles. By the late Rev. Robert Johnston. 
With a Preface, by the Rev. John Braidwood—his equally- 
devoted brother missionary. Edinburgh, 1853.— The proof- 
sheets of this small pamphlet, the fruit of deep interest in 
Israel by a missionary to the Gentiles, were corrected by the 
lamented author on his deathbed. 
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ingly, to report to him the feelings of “the ran- 
somed of the Lord” as they “passed over.” Nor 
was this sinking of the whole intervening space of 
time, at the sight of this living representative of the 
race that did it, a mere childish conception. There 
is a principle in it, and I find it in the language of 
the prophet Hosea, as he sends back his people to 
the scenes of Bethel and Peniel. “By his strength 
he had power with God: yea, he had power over 
the angel, and prevailed: he wept, and made sup- 
plication unto him: He (the angel) found him 
(Jacob) in Bethel, and there He spake with us; 
even the Lord God of hosts; the Lord is his me- 
morial.” (Hos. xii. 3-5.) The one lonely traveller to 
whom the angel spake at Bethel had been dead and 
buried for nearly a thousand years before this was 
written. Yet “there He spake with us,” says the 
prophet. In our progenitor’s person at Bethel we 
lay on that stone pillow, and were cheered by the 
vision and animated by the promises of that night : 
at Peniel too we wrestled with the angel, and pray- 
ing “Jacob” was transformed into prevailing “ Is- 
rael" Thus would the prophet “turn the hearts of 
the fathers to the children,” rousing in them by 
these ancestral recollections the slumbering spirit of 
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their former selves, And truly, if they were not 
dead to generous impulses, this was the way to do 
it. 

In their present miserable condition, the children 
of Jacob would seem inaccessible to such an appeal. 
No wonder then that the marvels of their ancient 
history and present existence make little impression 
upon the nations among whom they live and move. 
But how different will the effect be, if their whole 
religious and moral character shall be changed ; if 
—from being the very embodiment of religious 
pride and self-complacency, of scornful and bitter 
hatred of that Name which is above every name, of 
a love and pursuit of this world proportioned to the 
misery they have endured in it—they shall become 
a nation of contrite and glowing followers of the 
Lord Jesus ; if they shew a determination that their 
song to Him that loved them shall be the loudest of 
all, and their devotedness to Him that died for them 
and rose again shall be the most signal? Would not 
. this arrest the attention and stir the heart of the 
most senseless that witnessed it, and would not 
scepticism itself be forced to exclaim, “Surely there 
is no enchantment against Jacob, neither is there 
any divination against Israel. The Lord his God is 
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with him, and the shout of a king is among them. 
Let me die the death of the righteous, and let my 
last end be like his!” 


II. The triumphs of the Gospel thence accruing 
will be as “life from the dead.” 


«O Jerusalem, Jerusalem, thou that killest the 
prophets, and stonest them that are sent unto thee, 
how often would I have gathered thy children to- 
gether, even as a hen gathereth her chickens under 
her wings, and ye would not." (Matt. xxiii. 37.) 
Truth-hating, mercy-spurning, prophet-killing Jeru- 
salem, how often would I have gathered even thee! 
But though they would not be gathered then, those 
blessed wings were yet again to be extended to Jeru- 
salem, even after the blood of the Son of God was in 
its skirts; for while that darkest of all deeds was yet 
warm, their wounded Lord directed, ere He went up 
where He was before, *that repentance and remis- 
sion of sins should be preached in his name among 
all nations, BEGINNING AT JERUSALEM." (Luke xxiv. 
47. And right faithfully was the commission exe- 
cuted, and thousands daily, melted by a grace which 
embraced its enemies, took shelter under that Wing, 
to their unspeakable safety and joy. But even this 
is not to be the most affecting exhibition to the 
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world of mercy to the chief of sinners. When not 
thousands out of the murderous nation, but the na- 
tion itself, bowed down under the “bitter” discovery 
of their unparalleled blood-guiltiness, shall descry 
in the very blood which is in their skirts a fountain 
opened for their perfect cleansing, what a voice 
will this have to the Gentile world, to ‘ Jerusalem- 
sinners ' all the world over, with guilt of deepest dye 
and hearts crushed under apprehensions of the wrath 
to come: ‘Mercy for the chief of sinners! Come, 
all ye that fear God, and I will declare what he hath 
done for my soul! Flee, flee under that Wing, and 
though your sins be as scarlet, they shall be white 
as snow; though they be red like crimson, they 
shall be as wool!’ 

Very glorious will that voice be. Nor can we 
suppose that it will be the silent voice of the facts 
merely—the astounding impression which this re- 
volution upon a nation's character and faith will 
make upon the world. No; even though there were 
no hints of such a thing given in Scripture—which 
there are—we could not doubt that, as when * they 
that were scattered abroad went everywhere preach- 
the word," (Acts viii 4, xi. 19, 20,) unable to keep 
to themselves what they knew was life to the world, 
so the word of the Lord will be a fire in the bones 
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of multitudes of Israelites, on their coming forth 
from the fountain opened, with the joy of a new- 
found salvation, and a withered existence now bloom- 
ing with life and beauty; and that, as they lift up 
their voice, with a glow of feeling peculiar to them- 
selves, to declare what the Lord hath done for their 
souls, it will thrill to the inmost soul of multitudes 
everywhere. For we have reason to believe that 
the same Spirit of grace and of supplications which 
caused Israel to look on Him whom they had 
pierced, and mourn for Him, will descend upon the 
Gentiles —to whom in turn they will now be 
preachers, and with the like effect—to send them to 
the fountain opened, and beautify them with salva- 
tion. Nothing less than this can be meant by that 
question, “What shall the receiving of them be but 
life from the dead?" Even now, we observe that 
whenever the Spirit of God descends at once upon 
even a small number in any place, turning them 
notably from darkness unto lipht and from the 
power of Satan unto God, the impression is diffused, 
the work spreads, and a revival, more or less re- 
markable, is the result there. Such occurrences, 
on a large scale, extort the attention even of the 
unthinking world, and awe them into the secret 
convietion that earnest, vital religion is a mighty 
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reality. We may be sure, then, that such an event 
as the fulfilment of Zechariah's prediction on * the 
whole house of Israel" will not merely arrest the 
world, and send a thrill of astonishment and awe 
through all its ranks, but carry spiritual life through 
the nations, diffusing joy and transport through the 
Church of God, and issuing in immense accessions 
to the ranks of living Christendom. I advert to 
but one more of the bearings of Israel's Conversion 
and Restoration. 


III. Men's confidence in the faithfulness of God 
will then be as * life from the dead." 


It is true that God's promises to His people are 
conditional; that is, they carry with them the 
supposition — expressed or understood—that they 
embrace those promises, repose on them, and carry 
them faithfully and consistently out. “We are 
made partakers of Christ, if we hold the beginning 
of our confidence steadfast unto the end.” “The just 
shall live by faith; but ¿f any man draw back, my 
soul shall have no pleasure in him.” (Heb. iii. 14, 
x. 38.) But these conditions are themselves secured. 
“Whom he did predestinate, them he also called; 
and whom he called, them he also justified; and 
whom he justified, them he also glorified.” (Rom. 
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viii. 30.) In predestinating us to be conformed to 
the image of His Son in final glory, He settled all 
the successive steps of it.* 

But what light will the Conversion and Restora- 
tion of Israel cast upon this truth? I answer that 
question by asking another:—Why does the apostle, 
in opening up the future destiny of his nation, say 
that all Israel must yet be saved? Because 


“THE GIFTS AND THE CALLING OF GOD ARE WITH- 
OUT REPENTANCE.” (Rom. xi. 29.) 


Thus, the final inbringing of His ancient people 
will illustrate a great and glorious law of the king- 
dom of God. And, just in proportion to the depth 
of their past declension, the aggravated character 
of their guilt, their prodigal distance from their 
Father’s house, the virulence of their refusal to return, 
and the appalling length of their exclusion from the 
Divine favour, will be the revelation of unquench- 
able paternal affection in receiving them again, and 
rejoicing over them as the dead alive, the lost found ! 
They will be a palpable, outstanding assurance to 
all the world that “God is faithful, by whom we 


* See “Commentary on Romans," (ut supra,) p. 89, and 
Note (1), p. 93. 
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are called unto the fellowship of His Son Jesus 
Christ our Lord,” and that “neither death, nor life, 
nor angels, nor principalities, nor powers, nor things 
present, nor things to come, nor height, nor depth, 
nor any other creature, shall be able to separate us 
from the love of God, which is in Christ Jesus our 
Lord.” (1 Cor. i. 9; Rom. viii. 38, 39.) 

These are but the more catholic bearings of 
Israel’s Conversion and Restoration. But they 
carry others in their bosom, which it requires no 
great stretch of ingenuity to supply. Suffice it 
here to hold up the all-vivifying effect of this great 
revolution upon the character and the faith of a 
whole nation—the nation, whose life of some four 
thousand years’ duration, studded with Miracle and 
Prophecy, and Retribution, shall at length blaze 
forth with “ Mercy, built up for ever, and F'asthful- 
ness, established in the very heavens!" While the 
Spectacle cannot fail to penetrate and arouse all 
thinking Christendom, the active life, and quick in- 
telligence, and ubiquitous movements of a nation pro- 
verbial for these qualities, now consecrated to higher 
ends, must make themselves felt everywhere, to the 
encouragement and the joy of all the children of God, 
and to the ingathering of multitudes to swell the 
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ranks of the redeemed. And thus “the remnant of 
Jacob will be in the midst of many peoples (D'3) 
as à dew from the Lord, as the showers upon the 
grass, which tarrieth not for man, nor waiteth for 
the sons of men." (Micah v. 7.) 

“O Israel, return unto the Lord thy God; for 
thou hast fallen by thine iniquity. Take with you 
words, and turn to the Lord: say unto Him, Take 
away all iniquity, and receive us graciously ; so will 
we render the calves of our lips. Asshur shall not 
save us ; we will not ride upon horses : neither will 
we say any more to the work of our hands, [ Ye are] 
our gods ; for in thee the fatherless findeth mercy. 
I will heal their backsliding, I will love them freely : 
for mine anger is turned away from him. I will 
be as the dew unto Israel: he shall grow as the 
lily, and strike his roots as Lebanon: his branches 
shall spread, and his beauty shall be as the olive 
tree, and his smell as Lebanon. They that dwell 
under his shadow shall return. They shall re- 
vive as the corn, and grow as the vine: the scent 
thereof shall be as the wine of Lebanon. Ephraim 
shall say, What have I to do any more with idols ? 
I have heard him (thus speak), and observed him 
(thus changed): Z am like a green fir tree,” or cy- 
press, for cool, refreshing shade: “from me is thy 
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fruit found. Who is wise, and he shall understand 
these things? prudent, and he shall know them ? 
Jor the ways of the Lord are right, and the just 
shall walk in them ; but the transgressors shall fall 
therein." (Hos. xiv.) 


THE END. 


ee ——————— M 
BALLANTYNE AND COMPANY, PRINTERS, EDINBURGH. 
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